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The purpose of this p-ep or is to study the relation ship 

between tho BhoouUi Xcjna (Load-Gift) movement of Ifinoba Hhava 

and the Gancihian id eel of non-violent social order for India. 
' " A 

vis.# Garvodaya. 

The plan of the paper is briefly as follows. 

The fLrst chapter gives the background information 

about Vinobu Bhavo and the Bhoodan Xejna movement. It la 

indicated how tils uovaia aivt, beginning on April IB, 1951 in 
» • 

Hyderabad (Ti'jccan), sco—dlly developed into a con^rehensiv® 

all-India program durin* the last aoout five years. 

The second chapter explains the meaniiig of osrvouaya 

(literally, uplift of ail) ana also J.ves the details of the 

social, economic and political orcior in a jarvou.-ya society. 

The third chapter analyses in aetail the various comp-
* .  »  v  -  . *  ,  *  

oneata of the Bhooclan l^na movement. Tius chapter further ex-

Mdnw/iuMrWc. the i.oriis 'i'ajna' aid >VW traaitieneUor 

had in India and what revolutionary interpretation to thdir mean­

ing has been given by Gsnahl'md YLxba. Gandhi's views on India*, 

land problem and a non-violent solution thereof are •xawin.a, 

and it is »«*n that the principleu uncerlylng Ehood&n I^Jna aro 

also the eame. The reaction of India*s or political parties 

to Bhood«n I*Jua is malysed with particular reference to the 

role of the Prajn-Joclelist leaner -Uyoprskaah IB.re;/an. finally, 

the vital difference between the non-violent revolution repr 

h ,1 
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fry Bhoodaa. Y^jna.and the ̂ revolution inspired by the Communist 

ideology ia pointed out« , 

, The fourth chapter is devoted to the study of the rela­

tionship between iihoodar^ Xajna nnd Sarvodaya# The particular 

significance of the popular synonym of barvodaya, viz# narnraj 

is studied as also Vinoba Shave'a ideology of bamya-yoga (yoga 

or way of equality)# The latest development of the Bhoodan 

iajna movement, viz# Gram—dan (gift of the vhole village) and 

its importance for the establishment of Gram-raj as an interae— 

diary ata^e for li«an raj i3 also exsciined. 
The results of tlio study are summarised in the conclud­

i n g  c h a p t e r  ( h o .  5 ) ,  
There are five appendices which, among other things, 

give information regarding legislation in Indian States concern­

ing Bhoodan Yajna, procedure follo\:sd for distribution of 

Bhoodan land, and figures of lend collected upto August 1955# 

Since a large number of Sanskrit and other Indian terms 

are used throughout the pap®r» a glossary o* the.se with the 

English equivalents is given, following the appendices. 

Pin ally, a bibliography of books, magazines and papers 

used in the preparation of this paper is given. 

I would like to take this opportunity of expressing my 

warmest thanks to Frof.ssors Alan Watts ana Hiridas Chaudhurl 

for their constant help and fiuidance in my studies at the Academy, 

and to Dr. Joan V. Ucndurant for her advice aid help in the prep-

aeration of this paper. Thanks are also due hr. William Swartly 
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for several helpful discussions unu encouragement in various 

forms, my husband, dhri .sat/a j-rakash k^arwal, for frequent 
consultation and improvement in langua0e, :<nd kiss Catherine 
ttarshall for her expert typing. 



CHAPTER 1 

HISTORICAL BACKGROUND 

(a) Vinoba Bhave's Role In Indiana Independence gtruggla 

Vinoba Bhave, the originator of the Bhoodan lajna 

(Land-Gift) movement was not much known to the world till only 

five years ago* He waa by nature more devoted to silent cons­
tructive work on Gandhi an lines and he did not like any pub­

licity whatsoever* Of course, amongst the close associates of 
Gandhi who ran hie Ashrams, Vinoba Bhave had a very high place, 

and now and then in that capacity people saw glimpses of this 
great personality. 

Vinoba Bhave'e real name is Vinayak Bhave. The name 
Vinoba was given by Gandhi when the former became an intimate 
member of his (i.e. Gandhi's) Ashram. 

Vinoba was born in the village of Gagode in the Pen 

Tehsil (sub-division) of Kolaba district of Bombay Presidency 

on September 11, 1&95• His mother, Rukmini Devi, was a very 

pious woman* His father, Narhar (Shambhurao) Bhave, was a 

textile technologist serving in Baroda State* 

Vinoba had his early education in the natural surround­

ings of Gagode* The Marathi newspaper •Kesari" of B.G.Tilak waa 

one of his favorites and had a good deal of influence on him. More 

1. Shambhurao is Vinoba's grand-father's name* A Mah-
arashtrian's middle name is his or her father's name. Thus Vin­
oba's full name as a Maharashtrian would be Vinayak Narhar Bhave. 

- 1 -



than anyone else, however, Vinoba's pious mother contributed to 

his development. From her he developed hie wonderful asceticism 

and taste for dedication and self-effacement* 

Vinoba passed the matriculation (High School) examination 

from Baroda in 1913* He then Joined the college, but the type 

of life that an average college student led in hie days did not 

satisfy him* From an early age he wished to be a sanyasin who 

would give up everything to do something higher* He spent a good 

deal of his time studying the religious literature in the M&rathi 

language. He also took a vow of life-long Brahmacharya (chastity). 

Walking for several hours every day was his favorite hobby, even 

in those days. 

The year 1916, when Vinoba was about 21, was a highly 

significant year in Vinoba1 s life. It was during this year that 

the entire course of his life was determined. 

Early in 1916, when he was supposed to go to Bombay to 
2 

appear in the Intermediate examination , Vinoba took the train 

for Banaras Instead. He had already burnt his school and college 

certificates. To study Sanskrit and to take part in the anti-

British terrorist^ movement were uppermost in his mind. However, 

he was very soon disillusioned with the latter* Just at this 
3 

point in his life, he came into contact with Gandhi, 

2* The examination held at the end of two years of college. 

3* For a detailed account of Vinoba's early life, refer­
ence may be made to books by Hallam Tennyson and Suresh Ramabhai 
included in the bibliography at the end of this paper* 



On Feb. 4, 1916 Gandhi gave his historic speech before 

a prominent audience in the newly founded Banaras Hindu University. 

He said: 

Let us not forget that the India of today in 
her impatience has produced an army of anarchists. 
I em myself an anarchist, but of another type. 
Their anarchism,..is a sign of fear. If we trust 
and fear God, we shall have to fear no one.... 
No amount of speeches will ever make us fit for 
self-government. It is only our conduct that 
will fit U3 for it.*" 

Vinoba got a report of this speech from the newspapers 

and was very much attracted by its contents. Immediately he 

began to correspond with Gandhi about the points which the latter 

had mentioned in his speech. Gandhi advised him that to discuss 

those issues fully, he (Vinoba) should come to the S&barmatl 

Ashram, then recently started by Gandhi. On Wednesday June 7# 

1916, Vinoba had his epoch-making meeting with Gandhi. 

Vinoba joined the Ashram of Gandhi and very soon, by 

his sincerity and calmness, won the admiration and love of all. 

Gandhi wrote about Vinoba to the letter's father in the follow­

ing terms, "four son Vinoba is with me. Young as he is, he has 

reached spiritual heights which have taken ma years of patient 
5 

labor to attain.* 

Shortly after thi3, Vinoba took one year's leave from 

the Ashram to continue his Sanskrit studies and to walk around 

the countryside to talk to common people. He returned punctually 

4. 

5. 

Louis Fischer: The Life of Mahatma Gandhi, 1950.pp.135 

Hallam Tennyson: India's Walking Saint, 1955. p.204. 
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in & year and besides participating in the usual activities of 

the Ashram, also taught in the Rashtriyashala (National School) 

and the Gujarat Vidya Pith, then Vinoba asked Gandhi to adopt 
him as his spiritual son, the latter replied: 

Your love and character overwhelm me and I accept 
the role. A truthful father should produce a more 
truthful son than himself. In your case, through 
no effort of nine, I see that this has already 
happened.® 

In 191& Vinoba suffered a deep loss in the form of the 
death of his dear and revered mother, Vinoba expressed a desire 
that the funeral hymns should be chanted by him and not by the 

1 
professional priest; and since this could not be agreed to, due 
to orthodox customs, he did not participate in the funeral 
ceremony and spent the day reciting the Gita and the Qpanishads 

at home. 
In 1921 Vinoba was sent from Sabarmati to Maganvadi 

(near Wardha) to take charge of the Satyagraha Ashram started by 
Seth Jamnalal Bajaj. After sometime this Ashram was shifted to 
the new and permanent spot, now called Mahila Ashram. During 

I this period Vinoba brought out a Marathi Monthly 'Maharashtra 

i Dhanaa". 
Vinoba*s part in the independence struggle of the country 

j was mostly unpublicised because it was through silent constructive 
work. Only four times was he included in large-scale popular 

movements. The first of these was in 1923 when he took part in 

6. Ibid, p, 205. 
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the Nagpur Flag Satyagraha along with Jamnalal Bajaj, Bhagvan 

Din and others* Vinoba was arrested and sentenced to imprison** 

mant* In 1924 Yinoba was sent to Y&ikom (Travancore) to guide 

and supervise the Harijan Temple-entry Satyagraha. He was im­

prisoned again during the 1932 Civil Disobedience Movement, 

However, it was in 1940 that Vinoba's name appeared on the front 

page of newspapers all over the country a3 India's first Satya-

graphi of the second World War, We shall return to this belov/. 

As a Gandhian constructive worker, Vinoba mastered the 

art of spinning and went deep into the various aspects of Khadi 

craft. For sometime in 1932-33 he resolved to support himself 

by spinning work alone and span for hours on end. His health did 

not keep pace with his work and he was advised to go to some hill 

station for rest. The hill station chosen by Vinoba was a desolate 

hillock-like piece of land by the side of Paunar River, about 

five miles from tfardha. Vinoba shifted to this place in 1937 

and gave it the name of "Paramadham Ashramn which became his 

headquarters from then on* 

Vinoba's devotion to silent constructive work had a 

profound influence in the chain of Ashrams around tfardha. He 

spread a netv/ork of gram-seva (village service) centers in this 

area, allotting different villages to his students and co-workers, 

Vinoba was connected with this program in many capacities—as 

a farmer, spinner, weaver, teacher and even scavenger. 

As mentioned above, Vinoba was chosen by Gandhi to bo 

the first Satyagrahi in 1940 when the Indian National Congress 

launched a campaign of individual Satyagraha. Through this 

Satyagraha, Gandhi sought to protest against the decrees forbidding 
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political assemblies of wore "than three persona and restricting, 

freedom of speech, decrees which had been introduced when Britain 

declared war on behalf of an unwilling and dependent Iixiia, 

Introducing Vinoba to the country, Gandhi wrote the following 

about him in ffHarijan": 

(Vinoba 3have)...is a Ganskrit Gcholar.«..He has 
taken part in every menial activity of the Ashram 
from scavenging to cooking....He has been of the 
utmost assistance to Asha Devi in her development 
of the scheme of education through handicrafts.... 
Ee believes in coitmunal unity with the same passion 
that I have....He beliov33 that the Charkha is the 
most suitable outward symbol of non-violence which 
ha3 becowe an integral part of his life. He has 
taken an active part in the previous satyagraha 
campaigns. He has never been in the limelight on 
the political platform, iaith many co-workers he 
believes that silent constructive work with civil 
disobedience in the background is far more effect­
ive that the already heavily crowded political 
platform. And be thoroughly believes that non­
violent resistence 13 impossible without a heart 
belief in and practice of constructive work....This 
will perhaps be the last civil disobedience struggle 
which I shall have conducted. Naturally, I would 
want it to "oc as flawless a3 it can be. Moreover, 
the Congress has declared that it will avoid all 
avoidable embarrassments to the Government conaist-
Antiv urft-h its own existence. For that reason too, 

It may be mentioned that Jaw&harlal Nehru was chosen as 

the second Satyagr&hi for the campaign of 1940. 

Yincba was again imprisoned in the historic "£uit India" 

aoYeaent of August 1942. He was finally released on 9th July, 1945. 

7. F.D.Tandon (ed.)t Vlnoba Bhave, The Kan and Hie 
Mission, pp. 3*5# 
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India won her political independence on August 15, 

1947• Kov/ever, the country was partitioned and co luminal strife 

prevailed in the Punjab and Bengal, Kahataa Gandhi vs trying 

to pacify the situation by his non-violent methods, On January JO, 

194& a Hindu fanatic assassinated Gandhi in New Delhi, The 

sudden removal, from the scene, of Indian architect of freedom, 

unity and strength cane as a severe shock to the vhole nation. 

The country needed the services of all hio followers net only 

for the establishment of communal fellow-feeling and order but 

also for the building-up of the coimtry on sound lines. Vtnoba 

Bhave who had so far mostly confined hlnsolf to silent constructive 

work near Wardha now felt called upon to undertake higher and 

more serious responsibilities. As he said in an appeal to the 

people in April 1952: 

If Gandhi were alive today, I would never have 
appeared before the public as I do today, but would 
have concentrated all niy attention on scavenging 
village streets and on conducting my experiments 
of Kanchan-raukti (elimination of money economy) 
through agriculture. Circumstances have compelled 
me to come out and bo audacious onou,^ to be an 
initiator of this great Yajna. 

6. Harijan* 17 May, 1952 
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(b) The Origin of the Dhoodan Yajna Movement 

In March 1948, about two months after Gandhi*a death, 

most of the constructive workers of India assembled at Sevagraui 

to devise ways and means to carry on the work that he had started# 

Among other things, they decided to start, at Vinbba»s in­
i­

tiative, a nSarvodaya Samaj** a *3amaJ* (brotherhood J for 

the »udaya* (uplift) of *sarva» (all). It was also arranged 

that a conference or sommelan of the Sarvodaya Saataj should be 

held annually. 

The story of the origin of the Bhoodan Tajna move­

ment is connected with the third annual session of the bar-

vodays Sanaj that was held at Shivaranpalli, about four miles 

from Hyderabad City (Deccan), on April 8-11, 1951. Although 

reluctant in the beginning, Vinoba was persuaded to agree to 

attend this session. He decided to cover the distance of 315 

miles, from Sevagrara to Shivarampalli, on foot. He started 

walking on March 8, 1951 in car1/ hours of the coming. He 

passed through a large number of villages and saw first-hand 

their conditions. He finally reached Shivarampalll on April 7» 

1951 and attended the Sarrodayi Sammelan. 

After the Sanmelan was over, Vinoba resumed his walk, 

this time through the heart of the Telangana part of Hyderabad 

State where the communists had been very active for some time. 

1. For details about the Sarvodaya Samaj see Appendix A. 



ielungana is the none given to the south-east em, east­

ern and north-eastern part of Hyderabad State which includes 

the districts of Mahbubnager, Mzaaxbac, Karirr.nagar, Kalgonda 

and if.'arangal and where Telugu it the cotnaon language of the people. 

The general public of Telangana are e^cng the poorest and the 

most afflicted in India. The gulf between the rich and the poor 

is devastating. Ho attempts were made by the feudal administration 

of the State to remedy the situation, A few years ago, however, 

some youths inspired by communism, became active in this area. 

They dealt with the land-owners very severely, even resorted 

to murder at times and recklessly divested them of their land. 

then the situation created by the communists became 

very serious, the central as well as the State Government began 

to take action. The police forced the residents of Telangana, 

on the point of arms, to give information about the whereabouts 

of the communists, Enraged at this, the communists began to tort­

ure these people at night. Thus frightened by the police in 

the day and by the communists at nifjit, the inhabitants of 

Telangana underwent terrible suffering. 

It was towards these unfortunate people that Vinoba 

set his face when he started walking from Shivarampalli on 

April 15, 1951« 

The real problem of Telangana, as Vinoba understood it, 

was that « handful of people possessed thousands of acres of 

land while the large majority did not own any. For example, in 

the village of B&lapalle the total cultivate land of three thousand 
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acres was owned by only ninety families, while 600 facile s were 

landless. Vinaba realised immediately that the police would 

not be very helpful in fighting the communist menace; the only 

way to root it out was to remove the unequal distribution of 

land izja peaceful way. 

How Vinoba. struck upen the idoa cf Bhoodsn Yejna is 

a feciaating story. Cn April 16, 1951 he was in the village 

of fochampalli, in the Halgcnda district. He vent round the 

village to learn of the people's difficulties and troubles. 

He begun with the K&rijaa area. He entered their huts, affection­

ately took their children in his arcs and spoke words of en­

couragement ana cheer to men una women. .Lis attracted a large 

number of people az'ourd hisi. They narrated to bin their tales 

of oppression and sorrow. Vinoba listened to these with patience 

and requested them* to see him in the afterncon. 

By about 1 p.m. a laz-ge number of Harijuns assembled at 

Vinoba's place. Out of curiosity seme ncn-il&ri j ana also cane. 

Vinoba asked the Harijans what in their opinion would help them 

most .is the removal of their sufferings. The latter replied that 

if they got land for cultivation they would be able to face many 

of their problems themselves. Vinoba asked how much land was 

required. After soma consultation they told hin that eighty acres 

would be sufficient. With eyes bent, Vinoba assured them that 

he would try to obtain land for then. For a minute there was 

utter calmness. Vinoba seemed engrossed in deep meditation. 

Shortly after, ho ruisod his head and asked whether some land-
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holders were present in that gathering. He was told that they 

were. As if thinking aloud, he said, "If land is not provided 
by the Government or if it takes time, cannot something be done 
by the village-people themselves? Will some land-holder donate 

a part of his land for the HaJbijans?" 

for a moment there was complete silence. Then a land­
holder got up and said, "I will make a gift of 100 acres from 

my land.* 

This was Shri V.R.Reddy, the fLrat donor in the Bhood&n 

Xajna. His declaration came to all as a pleasant surprise. At 

Yinoba's request he repeated his offer to convince all the people 

that he meant what he said. 

Vinoba thought that he must talk about the offer with 

the donor privately. So he said to others, "Let us disperse 

now for a few hours. I hope all of you will attend the prayer-

meeting in the evening." The donor assured Vinoba that he really 

was willing to give land. Vinoba requested him to come to the 

prayer-meeting too. 
The atmosphere in the prayer-meeting that day was charged 

with serene emotion. After the prayer, Vinoba presented Shri V. 

R. Reddy to the gathering and told the people that since Shri V. 

R. Reddy had confirmed the offer both in private and in public, 

he was sure he would stand by it. 
Vinoba passed a sleepless night. He thought over the 

day's incident again and again. He prayed and prayed. He felt 

convinced that there was God's hand behind all this and that He 
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wanted to use him as His instrument in that work. 

Next morning when Vinoba was leaving for the next Village 

he saw Shri V, R. Eeddy again. Shri Eeddy gave him a written 

declaration of his offer. 

Thus the first Bhoodan (land-gift) was offered by Shri 

V. R, Eeddy of Pochampalli (Hyderabad Dec can) on April 18, 1951. 

Vinoba called it a Xajna, a time vision of Ahinsa* 

tt I saw there (i.e. in Telangana) the vision j 
of Ahinsa—Non-violence in the form of Bhoodsn Xajna. 

2. Harijan, 17 May# W2* 
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(c) The Progress of the Bhoodan Ya.jna Movement, 

and its Development into Sanpattidan, (jranidan 

and other Dans. 

The first Bhoodan, as mentioned above, was offered 

on April 18, 1951 by Shrl V, R. Reddy at Pochampalli in the 

Halgonda District of the Telangana part of Hyderabad, In 

the village where Vinoba went nextt he spoke about what he had 

received in Pochampalll and exhorted the people to donate their 

land like Shrl V. R, Reddy, As Providence would have It, a 

donor came forward and offered a land-gift. Encouraged by 

this, Vinoba went round the districts of Halgonda and Warangal 

and spoke of his new message. He impressed upon the people 

the divinity in giving away their possessions for the sake of 

those who did not have anything. He created a stir in the air, 

and for a while it was hard to believe what was actually taking 

place in Telangana, 

Vinoba concluded his Telangana tour in June, 1951. 

During this historic tour of about two months Vinoba encamped 

at about 50 villages and passed through about 200 more* He 

received 12,201 acres of land for distribution among the land­

less, About two lakhs of people attended the meetings and heard 

hi* message. Bis endeavor was, as he said in a mass meeting at 

Warangal, to 

bring about a silent ideological revolution in our 
social outlook by asking the rich to donate lands 
to the poor. This Bhoodan Xajna is an application 
of non-violence, an experiment in transformation 
of life itself, I am only an instrument in the hands 
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of Him who is the Lord of all Ages, like even 
those who will receive the gifts. It is a phen­
omenon inspired by God,"1 

Many persons attributed Vinoba»s success in Telangana 

to the fact that It was a Coanunlst-ridden and terror-stricken 

area. They said that his appeal could not have any general 

response. Why should the haves of non-terrorised areas part 

with their land simply on Vinoba'a asking, they murmured. 
Vinoba quietly listened to this type of criticism, but gave 
no reply. 

Happily, the opportunity to experiment with his new 
message came to Vinoba within a few months. One day, on August 10, 

1951, Shri R. K. Patil, his old friend and a member of the Nat­

ional Planning Commission, called on him to gather his im­

pressions on the Draft Report of the First Five Tear Plan. 

Vinoba was deeply hurt by what he had seen in Telangana. The 

fast deteriorating social and economic condition of the country 

as a whole pained him. But what pained him most was the fact 

that, in his opinion, the First Five Year Plan had evaded some 

of the basic problems of the country. He criticised in part­

icular the provision in the plan for an import of three million 

tons of food-grains every year. He also felt very unhappy at 

the disregard shown by the Planning Commission towards khadi 

and other village industries. 

1. Harijan, 29 September, 1951* 



Shri R. K. Patil conveyed Vinoba*s impressions to 

J&waharlal Nehru, Chairman of the National Planning Commission 

and Prime Minister of India. Never before had the Draft Report 

been more severely and more sincerely criticised. Pandit Nehru 

thereupon wrote to Vinoba that he wanted to see him in order to 

discuss the Plan* 

The invitation from Nehru worked as an incentive for 

Vinoba* He resolved to start for Delhi on foot on Sept. 12, 

1951* Addressing a large gathering at Paunar in his post-prayer 

meeting on the previous evening (i.e., 3ept. 11, 1951—'his birth­

day) he saidJ 

If it is regarded that land could be obtained in 
Telangana because it was a communist-infected area, 
we must abandon all hope of a non—violent revolu­
tion in India..,.If we grasp the fundemental idea 
behind this Xajna, I hope the rich will honor the 
poor and donate lands to me. In case this hope 
la realised it will lend a mighty support to the 
non-violent revolution. 

Then and there he was presented with 75 acres of land. 

Next morning he commenced hie march to Delhi. 

Vinoba covered about twelve to sixteen miles every day. 

His party included a dozen companions, men, women, and youngsters, 

as also a bullock-cart. His first halt was at Seldoh at the 

pannai Ashram of Dr. J. C» Kumarappa, the well-known Gandhian 

economist and authority on village industries. Reaching Nagpur 

2. 3uresh Raaabhal; Vinoba and His Mission (1954) 
p. 49, 
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en September 15, Vlnoba put his life-mission in these few words: 

Till God keeps strength in me I shall tour the 
country and beg for land for the landless.3 

At a meeting of constructive workers at Nagpur, he 
said that he wanted to create an atmosphere to bring about a 

change in the structure of the present society through a non­
violent revolution. Without such a revolution, they could not 

solve the grave problems facing them. He appealed to all inho 

had land to voluntarily part with some of it. According to 

him, land like air and water was the common property of the 

people and there should be an equitable distribution of it. 

What he wanted was to generate the power of the people and 

wake them develop their own strength and c apaoity to solve the 

problem without waiting for the Government to do it. 
During the seven days from Septo/aber 11 to September 17# 

Vlnoba walked 111 miles and obtained about 2.,000 acres of land, 

an average of a little less than 300 acres per day. The daily 

average in Telangana being about 200 acres, it showed that for 

its fulfillment Bhoodan Tajna movement did not require the 

background of loot and terror. 
Vinoba asked for land as a right of the people; in fact 

he wanted to restore it to its real owner. He asked for it from 

all, the rich as well as the poor. It was the latter who re­

sponded more easily and quickly* The responsa in unsophisticated 

3. Ibid, p. 49. 
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Tillages was far more than that in towns or cities. In villages 

too, the comparatively poor people surpassed their richer brethren 

In the act of donation. Of course, in duo course of time, the 

rich also were moved by the moral force gene rat ad by the movement, 

and they came forward with their generous contribution. 

Vinoba's last halt in iiadhya Pradesh was on October 7, 

1951, at Malthaun, The total land donated in a trip of 2? days 

amounted to 6,700 acres from 562 donors of vfacsm 541 donated less 

than 25 acres each, nine between 25 and 50 acres each and thirteen 

above 100 acres each. 

On October $, Vlnoba entered the Jhansi District of Uttar 

Pradesh. Before reaching Delhi he paid short visits to the neigh­

boring States of Vindhya Pradesh, Madhya Bharat and Raj&sthan 

also. Many famous Hindi writers, poets and Journalists, e.g., 

Shri Kaithlli Sharan Gupta, Shri Ramdhari Singh Dlnkar, Shrimati 

M&hadevi Yarma, Shri Banarsi Das Chaturvedi, etc., offered Vinoba 

their whole-hearted co-operation. Yinoba took their *n 

finalising a Hindi version of the last eighteen verses of the 

second discourse of the Git a which formed part of Bapu's evening 

prayer. It is significant that in his prayer-meetings in Telan-

gana Yinoba was reciting the Telugu version of these verses—a 

L Verses 55—72 of the second discourse of the Bhagwad-
ita describe the chir Jterf atl=« of a btbitaprajna or a oaa of 
ecura understanding. 
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practice v*hich endeared him all the mere to the people there. 

In Jladhya Pradesh he carried on the harathi version iron; his 

Cita?. For the Hindi-speakirg areas of Northern India, hfcri 

Siyaras Sharan Gupta*s Eindi version, as finalised at this 

tire, constituted a regular part cf Vincba's evening prayer-

meetings. 

At Jhan3i the city of the famous Rani Lakshmibai, 

Vinoba 'appealed to the people to donate land in the name of the 

brave woman-warrior. At Gwalior, Vinoba addressed a meeting 

of Jagirdars also in which he appealed to tliem to ponder over 

the absurdity of individual ownership of land which has been 

friend as al30 of the poor. The Jagirdars, mcvea by Vinoba*s 

appeal, assured hirri of their help. 

before arriving in Aligarh City where he addressed the students 

of the Allgarh Muslim University. From there he walked on to 

Delhi through the districts of Buland3hahar and Meerut. He 

entered Delhi on November 13» 1951 after having covered a dis­

tance of 792 miles from his Paunar Ashram in sixty-two days* 

march. 

Rajghat near Gandhiji*s Saaadhi. All sorts of people, from the 

President and Prime Minister of India to common scavengers, 

EG VS.3, he 3aid, as much their 

Vinoba passed through the districts of Agra and Kathura 

Vinoba stayed in Delhi in a little thatched hut at 

5. Gitai i3 Vinoba*s translation in Marathi couplets 
of the Bhagwad-Gita. 
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called upon hie—e touching slight illustrating the power of 
soul-force, 

Vinoba Introduced himself to Delhi's populace as the 
6 

Puranic Yaman and explained his three steps in the following 
manner: 

What I want the people to do is, first, to part 
with some of their land, Secondly, they should 
engage themselves in the services of others, 
finally, in their service they should give up all 
and voluntarily sacrifice everything. This is 
the path into which X want to initiate the people,7 

It nay be mentioned that Vinoba discussed the Draft 
Eeport of the Five Year Plan with the Planning Commission end 

also its chairman, the Prise Minister, The tivo najor differences 
in their approaches remained uurosolvad. The first was about 
food imports, Vinoba wanted no fooa imports, while according 
to the Planning Commission's heport there were to be food im­
ports for an indefinite period. The second major difference 

was about employment, Vinoba wanted a policy of full employ­

ment for all. The Planning Commission agreed that it was their 

duty, but they said that they could net, under the existing cir­
cumstances, undertake it, 

After having spent eleven d^3 in Delhi, Vinoba re­

sumed his walking tour of Uttar Pradesh in the early hours of 

the morning of November 24, 1951, Since he demanded about one-

6. The Pur an as describe hovr the incarnation of God -in 
the form of Vaman I.e., ihfarf covered the whole earth in three steps 

7. The Hindustan Times. New Delhi, 15 Nov,, 1951, 
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firth or oue-3ixth of the entire cultivable land la the country, 

he wanted one crore (i.e. ten trillion) acres of land from Uttar 

Pradesh. A3 a first ins taliLent, however, the constructive workers 

of this State, meeting at fathura. on November X and during Vinoba*® 
presence (when ns was on his way to Delhi), resolved to collect 

five lakh3 (i.e. 500,000) of aere3 within one year. This decision 
marks a turning point in tie history of the Bhoodan Yajna move­
ment, for it was the first occasion when workers of any part of 
the country decided to work for this movement with a definite 
target before thera. 

The main burden of Bhcodan work in Uttar Pradesh was 
shouldered by Baba Raghav f£3 and 3hri Koran Ehai. The movement 

e gathered momentum day by day. There were several touching scenes 
when some poor and unsophisticated people came to Vinoba at late 

hours of night to offer their contributions. Vinoba walked 

through 3i> districts of the State before entering the ancient 

city of Kashi (Banaras). Cn April 12, he reached the village 

At toe villc.t.c of bht^uQ&lpur in .ioradabnd district 
a blind man, Ram Charan by namo, accompanied by a friend, reached 
Vinoba*s camp after midnight at 1 a.m. All viere aslsap. Perchance 
one worker in the camp got up and inquired of the blind nan what 
brought him there. He said, "I am told that here is a 3&ba vho 
accepts land-gifts for the poor. I have got but twelve birhas of 
land which I want to donate to him." The gift-deed (Ban fatra) 
was filled in by the worker and P.am Charaa's finger-print taken 
on it. Thereafter, the great denor walked back to his village six 
miles off. Vinoba came to know of It next morning. Referring to 
this incident in his evening address he remarked: 

"They say that Ram Char an was blind. But in fact it 
is ve who are blind. We should know that io Ram 
Charan»s form, the feet (charan) of Cod (Ram) himself 
had come to bless the Bhoodan Xajna.w 
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colony of Bevapuri, some fourteen niies from Banaras City and 

also the hear quarters of the U. P. Provincial Bhoodan fajna 

Committee, 

At Sevapuri, on April 13-16, 1952, was held the fourth 

annual Saramelan (or session} of Sarvodaya Samsj. Total land 

collected in the country by that time mounted to 102,361 acres 

obtained from 4*936 donors, ohri Shaakar hao Dev, secretary of 

Sarvodaya 3amaj and Sarva Geva Sangh, placed a resolution before 

the Sainmelaa, calling for a collection of twenty-five lakhs of 

acres of land for Bhoodan Yajna within two years as a first, in­

stalment to fulfil Vinoba^ demand of five crores, in order to 

establish a classless end exploitation free society on the basis 

of truth and non-violence. This resolution as well as the addresses 

of Vinoba, Acharya J. B. Kripalaui, Shri Purushottam Das Tandon 

and others, filled the large gathering of constructive ttorkers 

that came fron different parts of the country with a new message 

and hope• 

The Sevapuri Sammelan registered a landmark in the growth 

and development of the Bhoodan movement. It assumed en all-India 

character, and Bhoodan message thereafter began to be conveyed 

to every nook and corner of the country. 

As mentioned above, Vinoba had already covered 3$ dist -

ricts of Uttar Pradesh. He now started for the remaining 15, 

Leaving Sevapuri cn April 20, 1952 and passing through the dist­

ricts of Jaunpur, Fais&bod, Lucknow and Unnao, he reached Kanpur 

on May 13, 1952. Knnpur vras the first place where the full quota 
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of laid fixed for the district was donated en the very first 

day of VInoba's arrival, Vinoba then raised the nanpur quota 

to one ldkh acro3. In f.?ct, from now on he raised the quota 

of all the other (J. P, districts which fell on his way. At 

Pukhrayan in Sanpur district, on Kay 17, 1952, Vinoba distributed 

land to the landless—the first event cf its kind in U. P. 

A notable event during Vinoba'a niarch in the districts 

that he covered next was at Kangroth in Kanirpur District, 

Vinoba was on his way to Italia (District Kuairpur) when on May 

23, 1952, at breakfast hour, he was presentod with 101 acres of 

land by the residents of Jtangroth that lay two niles away from 

the spot. Accepting the gift and saying that "dabai Bhuai Oopal 

Ki" (all land belongs to Gopal), Vinoba marched on. These words 

seised the hearts of residents of Kangroth. One of tftem, viz., 

Diwan Shatrughan Singh, suggested that all the 64 landowing 

families of the village should offer their entire land in Bhoodan 

Yajna so that they and the forty landless families may live 

together and own land like one big joint family. Diwanji*s 

efforts were successful and on Kay 24, 1952 the entire land of 

the village of Kangroth was offered to Vinoba who was at that 

time at Rath nearby. This was the first Gramdan (the gift of 

whole village) which was later to become so popular in Orissa. 

Another noteworthy event of Vinoba* s tour in the Bundelk-

hand area of U.P. took place in the district of. Banda. On Kay 30, 

1952, at Banda town, Chri Jayaprakash Narayan, the well-known 

Socialist leader, fresh from the Pachmarhi convention of the 



Socialist Party of India, saw Vinoba. In Vinoba's prayer 

nee tins Jayaprakash SJarayan declared: 

After 30th January/, 1943, one felt that the 
inspiration which enthused us to sacrifice and 
suffering had cone for good. But it Is again 
being now felt that we can solve our problems 
by non-violence. I trust that through this 
instrument of Bhoodan Yajna, the two currents 
of Gandhism and Socialism would meet like Ganga. 
and Jamuna and contribute to Indian urosperity 
and betterment,9 

This was a prelude to the conversion which was to follow 

a few months later, culminating in Shri Jayaprakash's turning 

into a gallant and eloquent champion of Vinoba'a mission. 

Towards the end of June 1952, the city end the district 

of Allahabad gave Vinoba a rousing reception. The land donations 

In Allahabad district totalled 27,561 acres, the highest given 

by any district in Vinoba's tour so far. 

The ten weeks of heavy rain, from early July to Sept. 12, 

1952, Vinoba spent at Eashi Yidyapith in Benares City. The 

amount of land donated to him in his tour after the Sevapuri 

Samrcelan was far above the previous figures. An idea of the 

growing pace of the movement can be had from the following table 

which shows the daily average of gifts obtained by Vinoba in 

the course of his travels through Telangana and then on to 

Kashi Vidyapith. 

9. Suresh Kamabhai: Vinoba and His 



JTo. Region Oays Lend Obtained Daily „V7e-
taken (in Acres) rage(in Acres) 

1 Telangana ,, 60 12,201 203 
2 On to Delhi 64 19,436 303 
y Mearut to 

Sitapur ,, 91 23,306 311 
4 Bahraich to 

Bevapuri .. 49 46,063 490 
5 Sevapuri to 

Vidyapith ,, 76 1,63,643 2,219 

September 11, 1952, the 57th birthday cf Vinoba was his 

last day at Kachi Vidyapith. About 500 Bhoudan workers from all 

over the State assembled there to receive 7inob&,s massage on the 

eve of his departure for Bihar, It was on this day that Vinoba 

made the resolve not to go bacik to hi3 faraadhaai Ashram until the 

land problem of the country was solved. He appealed to the workers 

to intensify the Tapao so that the Xajna and the Ban may be fulfilled 

lie said, 

Xajna and Ban are expected from the people, but it 
is for us to intensify the Tapas,...the three together 
cons tint e one indivisible whale,10 

During his ten-month-stay in U. P., Yiaoha went round 

every district except Almcra, In all, he encamped at 257 places 

10. Hurijan. 3 Nov., 1952. 
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in u. P., covered 3»753 miles and obtained 295,023 acres# Besides, 

bs was given 231 wells, one tube-well, Ik pairs of bullocks, six 

bouses, one bungalow, one dharaashala, eleven ploughs, a thou sand-

rupee-worth of agricultural tools, four Persian wheels, 130,000 
bricks, 15 bags of cedent, four ponds, 531 trees as also treses 

worth Rs. 15,500 and several naunds of seeds* In addition, he 
was given Shru&dsn (gift of labor) also. 

The Bhoodan Movement entered another decisive stage during 
Yincta's long stay in Bihar, Bihar is a land of the poor. There 

are 17 districts in the State with a population of about 40 million. 

Vinoba passed through the districts of Sh&habad, Patna and saran 

before arriving in Patna City on 23 October, 1952. The response 

that Bihar gave to Bhooaan during these five or six weeks was not 

very encouraging. However, as evident from his utterances ever 

since he entered Bihar, Vinoba was earnestly thinking of tackling 

Bihar's land problem on a permanent basis. The idea was constantly 

coming tc his mind that if he merely continued to tour the ccuntiy 

the way he was doing, he would get at most one to two million 

cores in a period of five or six years. Times were moving fast 

end if the problem was .not solved within a specified period the 

hopes of ushering in a non-violent social order would remain un­
fulfilled. 

Thinking «lor;£ these lines, Vinoba made the great resolve 

not to leavs Bihar until its land problem was solved. He declared 
this in Pctna City on October 23, 1952. 



hcxt day , i.e. on Cot. 24, 1952, Vincba placed before 

the poodle the idea of b*-npattidan iajnu (gift of. wealth). As 
11 

evident free, the eunpattidan Yajnu pled0e , the characteristics 

cf this yujnu ore; 

(1) 'iho donor has to cordate a certain percentage 
of hie income or expenditure throughout his life, or 
at least for five years to begin with; 

ill) koney would remain with the donor himself; 

(III) He would op end it in ouch a manner as Vinoba 
nay desire hiia to do; 

(IV) He would maintain an account cf the money 
spent and submit the same regularly tc Vinoba or 
his nominee. 

On Oct. 25, 1952, the Bihar State Congress Comittea 

unanimously adopted a resolution supporting the Bhoodan Xajna 

movement and taking definite steps for it3 success. Such support 

fron the State Congress was the first of its hind in the country. 

A similar resolution was adopted the sa.oe day by the Garvodaya 

workers of Bihar—a group which included the loaders of the Bihar 

rraja Bocialiat Party, the Congress euiu the other parties. 

Vinoba next though of concentrating his efforts in one 

particular district of Bihar. The district of Gay a, with the 

eternal memories cf the Buddha, V;as selected for this intensive 

vjcrr. Vinoba1 a secretary Bhri Bamodcr JJ&J fiundada was sent to 

£>peed up the work there. In the meantime, Vinoba walked on to 

11. Bee Appendix £. 
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cllSndwa (iiXo Jli. vU 1 olUittna j WiX Oil U Xl/li'.* OXt C j 0j wQCXi0iiiaiS • 
OH A^UV0*iiOOi XK*, Xy„/X, *J»IAUOL4I 1 LCwX «lw aLwXw 

ian-pfcti'as (gif t-doedsj , the lii^host nuJaer on any single day 
thus Xux*« On no o wiiLti"' XO^ 1931, when \inoba woo in i^ixigiiuun. 

District, ha fell ill* lie ^r&w no weak that he could not walk, 
but h.b inaistea on iiifcint&ining his profc,rnBi* do h^ took to the 
buliock—c«rt• However, by the tixce ho arrived in thaneil (Dis­
trict l-iajabhuKi},. his condition becmce no bad tnat there was no 
question of going anywhere, on loot op Lulloek—cart or otherwise* 
he therefore stayed on at Chandil until the 5tlx nessxen oi carv-
od&ya bazuaj that was later held there on starch 7~9» 13>3» 

a very important event in the history of bhccdan lajna 
was Shri J&yapraksh harayan^s declaration, towards the end of 
the year 1952, to devote iris tine ana energy to this novemmt* 

The Chandil Jarvoaaya Conference named another o.eci3ive 
stage fox' tire hhooaan idjna movement* Xwo of *ne ten se resolutions 

passed by the Conf©r ence were in connection cith ^h^odan ana 
Gramien, the third one being about prohibition* hot only did the 

conference i*eitereta their1 decision token tue previous a-
oevapuri, vi^*, to collect 23 lakhs ^cres ex li*iid by April 
but it also resolved the establisiuaent of an exploitaticn-frev 

and equality-lull society by the aquisition of five crores of 

acres before 1957 • 
The addresses of Vinoba and Jayaprakash harayan at the 

ohundil Sanauelaa were very inspiring. Vinoba put forth a four­

fold program; 
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(I) Integration of constructive work institutions 
into one homogeneous unit, 

(II) collection of five crore acres of land in Bhoodan 
Xajna by 1957? 

(III) Sampattidan Yajna; and 

(IV) yarn offering. 

This meant that the constructive workers were "to wind up as 

many of their present activities as possible and to plunge 

themselves in the Bhoodan work* The Bhoodan work does not mean 

just one more addition to their activities but something which 

comprehends all of them and *&ich is, therefore, entitled to 
12 

claim their sole attention.• 

The Chandil Conference gave a new inspiration to the 

workers who then spread out in their respective areas, Vinoba 

resumed .jJhis trek through Bihar on 12 March, 1953—after about 

three months' fateful stay at Chandil, 

The effect of the growing Bhoodan Xajna movement on 

the richer land-owning section of Bihar was very remarkable. 

The Raja of Ramgarb donated one lakh and one acres, the Raja of 

Ranka donated 115,501 acres, and the Kaharaj&dhiraj 0f Sarbhanga 

donated US,600 acres. The Raja of Ramgar^h accompanied Vinoba 

throughout his sojourn in the Haaaribagh District, The Raja 0f 

Palket worked as convener of the Ranch! District Bhoodan Committee 

12. From Vinoba*s letter to a constnicti > 
published in Harijan dated U April, *orker 
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A complete story of Vinoba's 27~mouth~stay 1 n Bihar would 

be extremely fascinating. Because of lack of space, however, only 

a few of its main high-lights are given here. 

In all, Vinoba visited about 5,000 villages of Bihar 

and spoke out his message directly to more than five million 

peasants of the State. His "melodious symphony moved the chords 

of the heart of Bihar's loving and intelligent populace" in s 
13 

very "subtle and silent" manner. As mentioned earlier, Gays 

District was particularly chosen by Vinoba for intensive tork. 

He walked on from one place to the other, passing threw gh Caya 

District whenever it was on his way. On January 30, 1954, ths 

sixth death-anniversary of Mahatma Gandhi, he entered Gaya 

District for the fourth time and announced his pledge not to 

go out of it until the entire quota of three l&khe of acres for 

the Gaya District was realised. It may be added hare that the 

quota for the State of Bihar as a whole was 3.2 million acres. 
Vinoba was still in Gaya District when the sixth Annual 

session of the Sarvodaya Damaj was held on April 1S-20, 1954 

at Sarvodayapuri near Bodh-Gaya. The session was attended 

more than five thousand persons from all over the country» 

lading Dr. hajendra Prasad, rmdit ^hru and Dr. Aadhakrishnan. 

The highlight or the Bodh-Guya Sammolan was Jayapraxesh 

fiarayan * a de diction and call for Jivandan (gift of life). Anong 

others who took this resolve at the sane time, mention may 

13« Sarvodaya, February 1955, P- 2Jf. 
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made of the names of Shrimati Asha Devi Aryanaykam and Shri 

Dhirendra Majumdar. 

The resolution adopted at the Conference expressed joy 

at the collection of 2,615,101 acres of land from 237,022 donors 

within the last two years—an achievement of the target fixed 

in the Sevapuri resolution—and reaffirmed that the underlying 

idea was not merely to collect or distribute land but to buildup 

an exploitation-free and classless society. In the words of 

Shri Shankarao Deo, the message of this Soamelan was that "life 

itself is a yajna*. 

iVhile leaving Gaya for North Bihar, Vinoba Said: 

The quota (fear Gaya District) could be fulfilled in 
any of the three ways. First, by collecting the 
fixed acreage of land; secondly, by securing the re­
quired number of gift-deedsj and thirdly, rehabili­
tating the landless in every village. There was 
ceaseless and intensive work for about three months. 
Out of six thousand villages in the district, we suc­
ceeded in collecting land from about three and a half 
thousand and though the quota in terms of acres of 
land could not be reached, the number of gift-deeds 
secured far exceeded the quota. It has been a rich 
experience for the workers from every point of view. 
The work in Gaya having thus been largely realised 
I am now leaving Gaya and proceeding to North Bihar.14 

The message of Bhoodan penetrated very deeply into the 

hearts of the people of Bihar. The unsophisticated peasants as 

well as the Adivasis (aboriginal people) contributed very sin­

cerely to the creation of a favorable atmosphere all around. 

As Shri Suresh Raraabhai remarks: 

14. HarlJan. 26 June, 1954. 

15. sarrodaya. February 1955» P* 245• 



- 31 -

Ytfien Vinoba bad entered Bihar (in September, 1932), his 
words were *1 want land. Give me land1. On the eve 
of.his departure (on January 1, 1955), Bihar»s sky 
echoes and re-echoes with the words •Take land! Take 
land !» 15 

The next State on Vinoba's itinerary was West Bengal, 

the land of devotion and revolution. Vinoba observed that many 

orthodox Vaishnavites of West Bengal were Interpreting Chaitanya 

Mahaprab^ius teachings to mean that Bhakti (or devotion to God) 

' alone was sufficient for spiritual emancipation. He, therefore, 

devoted several of his past-prayer speeches to a discussion of 

the relative importance of Bhakti, Jnana (knowledge) and Karma 

(action). At Vishnupur he said: 

"I want to assure you that I share your profound 
respect for Chaitanya Kahaprabhu....The current of 
Bhakti started by Chaitanya K&haprabhu was holy 
like the sacred Gan&a. But it is one thing to be 
a Gonga current, and quite another to be the great 
ocean itself....I do believe that a particular in­
dividual with Bhakti S3 basis can reach the ultimate 
stage, even as doe3 a river on entering the sea.... 
But when we take into account the uplift of the 
society as a whole, one idea or one quality alone 
won't suffice. Developing only one feature renders 
the society one-sided.••.Mere intoxication with 
Bhakti and forgetting oneself completely in it does 
not make life perfect. It must find expression in 
solid work and in public service. I aru saying no-
thing new. The Upanishads have said it already." 16 

Spending only twenty-five days in West Bengal, Vinoba 

entered Orissa on 26 January, 1955. It was in Orissa that the 

Bhoodan Tajna movement developed into its last and the most com­

prehensive phase, viz., Gramdan on an extensive scale. 

16. Barvodaya. March 1955, PP« 271-4. 
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The seventh Barvodaya|was held at J&gannath Puri in 

Orissa in the last week of fcarch, 1955* About six thousand 

perscns from all over the country took part in the conference. 

The sammelan did not pass any resolution 03 such, but the n3arva 

Seva Sangh placed a statement reflecting the determined will of 

the Sarvod&ya Sevaks for the fulfillment of the Bhoodan Revolu-
17 

tion by 1957." The Sangh also appealed to all these who be­

lieved in the Sarvodaya ideology to suspend all other activities 

for two years and dedicate their services to Bhoodan Xajna. 

On 29 may, 1955, Vinoba entered the Koraput District of 

Orissa. This district is inhabited largely by aboriginal people. 

Part of this district was formerly included in a princely ^state. 

Vithia a few months, hundreds of villages in Xcrput were obtained 

in Gramdan (gift of the vhole village), Cn September 11, 1955 

i,e., Vinoba's 60th birthday, when a sinple and brief ceremony 

was being performed at Gunupurt (Koraput), it was announced that 

469 villages had by then been offered in Gramdan in Koraput 

District clone and xaore than 100 more in other parts of Orissa 

Just then cane a telegram presenting to Vlnoba twenty-five more 
villages in Gramdan on that happy occasion. 

On October 1, 1955 Vlnoba left Orissa tee tadhra. The 

total nunber of Orandon Tillages in Orissa then stood at 712 out 

of which 605 were in Koraput District alone. Suresh Eanabhai 

has commented on this phenomenon in the following words' 

17* Sarvodaya, April 1955j p, 307. 
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A new era is fast approaching in this unheald-of 
area (i.e., Crissa Gtate in general and Koraput 
District in particular). Ita innocent and so-called 
backward people seem to throw a challenge not only 
to potentates of pxer and pelf but also to pro­
fessors of economics, sociology and religion.16 

On December 16-19, 1955, the Sarva 3eva Sangh organised 

a Sampattidan Conference at Vijayawada (Andhra). Vinoba explained 

that the chief purpose of Sampattidan was not merely to distribute 

what Is usually called 'wealth* but to revolutionise people's 

thinking about it by establishing the dignity of labor. 

Vinoba recently {i.e. in January 1956) said in his 

post-prayer speech at Anisettipalli (Hyderabad! Deccan): 

With the Bhoodan movement are linked movements 
like 'Gr&iadan', 'Dampattidan' and 'GhaktidanJ. 
To achieve the object of all these movements 
it is necessary to launch a "duddhidan,r movement 
to make the people, particularly the rich, realize 
that they should share the wealth and step up 
production. The earlier the rich do this, the 
better it will be for the nation. ouch a step 
by the rich will enable the poor to taste the 
fruits of swaraj. 19 

The total number of Graafian villages received upto the 

middle of January 1956 stood at $50. 

The eigth Annual Sarvodaya Gammelan is due to be held 

in the Ch«ngelpet District of Madras in the thrd week of May, 

1956. k great impetus will naturally be given to the Bhoodan 

and Gramdan movementa thereby. 

ltf. Jarvodaya, December 1955# P« 196. 

19. The Overseas© Hindustan Times, Sew Delhi. 19 January, 
1956. 



CHAPTER 2 

SARVODAYA. THE IDEAL N0L-7IQLEAT U DEP. 

(a) The l&e-aning cf Earvodaya 

Sarvodaya literally means uplift (udaya) of all (sarva). 

This word was first used by Gandhi as the title of his Gujarat! 

translation of John Ru3kin1 s book "Unto This Last*. 

The word •udaya1 or uplift used in Sarvodaya connotes 

the cultural or spiritual ideal of "simple living and high 

thinking", and not an indiscriminate multiplication of wants. 

Similarly the word 'sarva* or all includes everyone without 

exception and not simply a majority or "the greatest possible 

number". Gandhi wrote in his Introduction to "Sarvodaya", 

People in the West generally hold that the whole 
duty of man is to promote the happiness of the 
majority of mankind, and happiness is supposed to 
moan only physical happiness and economic prosper­
ity. If the laws of morality are broken in the 
conquest of this happiness, it does not matter 
very much. The consequences of this line of think­
ing are writ large on the face of Europe. 

This exclusive search for physical and economic 
wellbeing prosecuted in disregard of morality is 
contrary to divine law, as some wise men in the 
Vest have shown. One of these was John Buskin 
who contends in "Unto This Last" that men can be 
happy only if they obey the moral law. 2 

Gandhi regarded the following teaching of "Unto This Last" 

1. M#K.Gandhi: "Unto This Last: A paraphrase". Original 
Gujaratl edition called "Sarvodaya" was published in 1903. The 
English edition was published in 1951* 

2. Ibid. I95I, pp. ix-xi. 
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as basic to all other notions: 

good ofeali!d3°f the indiTiinal is etftaincd in the 

It must, however, be explicitly understood that this concept Is 

essentially different from the socialist or the communist idea 

that the individual is for the society. In the Sarvodaya Order, 

the good of tho individual is not antagonistic; to the good of 

ellj the former is •contained in' the latter, and nothing Is 

to be imposed by violence or physical force or even laws. 

Sarvodaya therefore stands for not only tho uplift of all but 
also tho total uplift of each. 

To explain the above point further, let us note teat 

the basis of Sarvodaya i, all-embracing love. No individual 

or group is to suffor suppression, exploitation or liquidation, 
ill are to be equal members of the Sarvodaya Order. 

The all embracing-love, which Is the basis of Sarvodaya 
isanifesta itself in the vdllin ,Tie»s<i . willingness and desire of every individual 
to perform selfless service of the others. Self-jivm- or 

sacrificing oneself for the loved ones is one of the essential 

qualities Of love. Therefore Tapes or self-discipline involving 

voluntary self-suffering forms one of the basic requirements for 
Sarvodaya* 

It should be added that even though toe good of ai 

naturally includes the s>od of the greatest possible number, 

__ A 3* h. Gandhi: w-AutobiO£xenhv a* 
Experiments with Truth.» 1948. Part I?', Chaptw mif 0f *r 



• 36 — 

the concept of self-sacrifice in Sarvodaya makes it essentially 

different frOi« the utilitarian point of view# As Gandhi put it, 

The greatest good of all Inevitably includes the 
good of the greatest number, and therefore, he and the 
utilitarian will converge in many points in their 
careerbut there doe3 come a time then they must 
part company, and even work in opposite directions# 
The utilitarian to be logical vdll never sacrifice 
himself# The absolutist will even sacrifice himself# 4 

Not only does Sarvodaya rest upon a spiritual basis, 

but the means for achieving Sarvodaya rau3t also be spiritual. 

I n  f a c t ,  i n  t h e  3 a r v o d a y a  t h i n k i n g  w e a n s  a r e  m o r e  i m p o r t a n t  t h a n  

the ends. The purity of means is regarded as the sine qua non 

of good ends. 

In terms of the t raditional Indian concepts, the good 

end is represented by Satya or Truth while the good means are 

represented by Ahim«a or Non-violence, Only through Ahimsa, then, 

can we proceed towards Sarvodaya. The Gandhi an concept of Satya-

graha stands for the use of Ahiroea. on all occasions, by the in­

dividual as well as the group. To cling to Truth end Non-violence 
at the cost of untold suffering to oneself and even death is there­
fore basic for the entire approach of Sarvodaya. 

The adherence to Truth and Non-violence must be complete, 

•la., in word, deed and thought. The most difficult part from 

the point of view of actual practice is Non-violence in thought 

because it means having no ill-will bub only love, even for those 

who in ordinary language are called opponents or enemies. 

4. Toung India. 9 December, 1926. 
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Turning once more to Buskin*s "Unto this Last", the , 
t 

following tvro principles were considered as Important by Gandhir 
f 

That a lawyer*s work has the sarie value as 
barber*s inasmuch as all have the same right 
of earning their livelihood from their wotk. 

That a life of labor, i.e., the life of the tiller of 

the soil and thr. handicraftsman is the life worth living. 

k practical hint as to where to begin in order to bring 

about Sarvodaya (uplift of all) is contained in the allied word 

Antyodaya meaning uplift (*udaya) of the persons viio are at the 

end (antya) or the bottom. A worker for Sarvodaya should there­

fore "build fron below" and not from top down. The far-reaching 

consequences of this approach will be noticed when we consider 

the details of the Sarvodaya order in the next section. 

In the Ashrams of Gandhi where life was regulated in the 

light of the Sarvodaya concepts the following virtues were re-
6 

garded as essentials--

1. Truth 
2. Non-violence or Love 
3. Brehoncharya or Chastity 
4. Fearlessness 
3. Non-stealing 
6. Non-possession 
7. Restraint in Food and Drink 
8. Renunciation and Self-Sacrifice 
9. Bread Labor 

J.10 • Swadeshi 
11. Respect for all Religions 
12, Antl-Untouchability 

5. M. K* Gandhi: 

6. &• h. Gandhi: 

Autobiography 1943, part IV. Chapter XVIII. 

From Vervada &andir, 1945* 
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i. brief outline of the picture of Sarvodaya for India 

embodying the above virtues was given by Gandhi in the following 

words, shortly before his death, 

If we would see our dreads of Sarvodaya i.e., true 
democracy realised, we would regard the humblest and 
lowest Indian as being equally the ruler of India 
with the tallest in the land. This presupposes that 
all are pure or will become pure if they are net. 
And purity must go hand in hand with wisdom. No one 
would then harbour any distinction between community 
and community, caste and outcaste. Everybody would 
regard all as equal with oneself and hold them to­
gether in the silken net of love. No one would re­
gard another as untouchable. We would hold as equal 
the toiling labourer and the rich capitalist. Every­
body iiould know how to earn an honest living by the 
sweat of onQ*s brow and make no distinction between 
intellectual and physical labour. To hasten this 
consummation, we would voluntarily turn ourselves 
into scavengers. Ho one who has wisdom will ever 
touch opium, liquor or any intoxication. Everybody 
would observe Swadeshi as the rule of life and re­
gard every woman, not boing his wife, as his mother, 
sister or daughter according to her age, never lust 
after her in his heart. Ha would be ready to lay 
down his life -when occasion demands it, never want 
to take anotherTs life. 7 

Vinoba's outline of Sarvodaya is as follows: — 

The villages of India must become self-supporting and 
they must be saved from fluctuations as much as possible. 
They must manufacture the finished goods which they 
require, in their own villages if the requisite raw 
material for them Is produced locally. Machines should 
belong to society at large. There should be no inter­
vening agency between production and ultimate distri­
bution. A society based on Ahimsa cannot function 
through intermediate agencies. To bring about such a 
society village industries should thrive. All should 
get food and all must work, The economy of the nation 
should be planned on the lines of a joint family. If 

7, M. K. Gandhi: Sarvodaya, 1954. pp. 4-5. 



- 39 -

the Charkha can provide employment to all, it should be used. 
If you cannot plan for the whole nation but have to discriminate, 
posing myself as a Communist, I say, in that case, you should 
discriminate in favour of the poor in making your plan. Ihis 
is my outline of Sarvodaya in brief. $ 

Harijan, 2 August, 1952 
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( b )  The Social,  Economic And Political Order 

In garvodcya 

Sarvodaya, as mentioned above, represents the ideal 

non-violent order for India according to Gandhi# The details of 

the social, economic and political order in Sarvodaya follow 

from its spiritual basis. Non-violence or love is the keynote 

everywhere. Gandhi regarded non-violence not merely as & personal 

virtue but also as a social virtue, Hunan society, according to 

him is largely regulated by the expression of non-violence in 

its mutual dealings. What is needed is a strict adherence to 

this principle in all affairs—national as well as international, 

About the comparative importance of the individual and 

the society C-anchi wrote as follows: 

I value individual freedom but you must not forget 
that man is essentially a social being. He has risen 
to his present status by learning to adjust his In­
dividualism to the requirements of social progress. 
Unrestricted individualism is the law of the beast 
of jungle. We have to learn to strike the mean betv/een 
individual freedom and social restraint. Willing 
submission to social restraint for the sake cf the 
well-being of the vhole society, enriches both the 
individual end tho society of which one is a member, 1 

In the context of social conditions in India the Sarvodaya 
concept places great emphasis on complete removal of untouchabi-
lity. To regard any human being as impure is to deny the basic 

human right. Such an exclusion can have no place when we want 

the uplift of all without exception. In fact, the important 

services to society that the untouchables do in India should 

1# Harijan. 27 Kay 1939. 



entitle then to a high place of honor. That is why Gandhi called 

them Karijans or the people of God, furthermore, in view of 

the significance of Antyodaya (the uplift of the people at the 

bottom), the removal of untouch&bility and amelioration of Kari­

jans* conditions assumes great importance. 

Another important item in the oarvodaya ideology for 

India was Kindu-huslin unity and mutual fellow-feeling in the 

society. Different religions are merely different roads con­

verging to the sane pcint. The basic doctrine of ihimsa or love 

enjoins upon everyone a behavior full of great sympathy and re­

spect for others. 

Another important item in darvodaya social order is the 

equality of rights for men and women, ilea and woman are com­

plementary to each other, and even though the spheres of chair 

work are different to suit their physique, they must enjoy the 

same status and have equal rights. 
Extending the above considerations to the. larger society 

which includes animals toe, Jarvodaya means kindness to all 

ereature3. According to Gandhi: 

In the purest form of Hinduism a Brahmana, an 
an elephant and a dog-eater (shwapaka) are of the 
sstilus. 2 

The economic order in Sarvodsya also follows from i^s 

non-violent ba$i3. The essential point is that nan is more im­

portant than gold or silver. Sarvodaya therefore aims at the 

2. Karljon 23 Karch 1936. An echo of 
"The aen of self-realization look with an equ (.inohant a dog and possessed of learning and humility, a cow, an elephant, a dog ana 
even a dog-eater.• 
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economic and spiritual uplift of all through the maximum utili­

sation of the individuals capacity to work. According to "Unto 

This Last", 

There is no wealth but life. That country i3 
richest which nourishes the greatest number of noble 
and happy human beings; that man is richest woo, 
having perfected the function of his own life to 
the utmost, has also the widest helpful influence, 
both personal and by means of his possessions, 
over the lives of others, 3 

Again, 

True economics is the economics of justice, foople 
will be happy in so far as they learn to uo justice 
and be righteous. Ail else ie not only vain but 
leads straight to destruction. To teach tne people 
to get rich by hook or by crook is to do thorn an 
immense disservice, 4 

The economic order in darvodaya thus stands on social 

justice. It promotes the good, of all, taking particular care 

of those who are at the bottom, 

Multiplication of wants, as mentioned aoove, ia not 

emphasised in the darvodaya economy, the ideal being 'simple 

living and high thinking1, uf course the necessities of life 

must be available to all, and all the ordinary amenities must 

be enjoyed by all. Excessive physical comforts and luxuries 

are, according to this way of thiddng, not necessary for human 

happiness, I'Tiat is aimed at is not so much a high "standard 

of living* but a high 'standard of life*• 

3. 14. K. Gandhi: "Unto This Last: A paraphrase" 1951» 
p. 57* 

4* Ibid, p. 53* 



As X. Cr. I'ashruwala put it, 

The standard of life should be distinguished fi«a the 

standard of living; it is the forme** that is funda-
tsntal and not the latter; a rise in the standard of 
living night even lower the standard of life, b/ re­
ducing man's physical, moral, intellectual end spirit­
ual standards, powers and potentialities. Kence, the 
progressive development of Nature must be Consistent 
v/ith rise in the standard of life, ana. not of living, 5 

A basic plank in the Sarvoda/a economy is that of 

decentralisation. A centralised, systen requires violent force 

for its defense and. sustenance, Man is reduced to the status 

of a cog in the machine, AS Gandhi put it, 

You can not build non-violence on a factory civil­
isation, but it can be built on self-contained vill­
ages. Aural economy as 1 have conceived it, ecchev:3 
exploitation altogether, and exploitation is the 
essence of violence, Ycu have, therefcre, to be 
rural-minded; you have to have faith in the spinning 
wheel, 6 

According to iJarvcdaya thinkers, large-scale industri­

alisation using labor-saving devices depends mostly on the nation's 

capacity to exploit, on foreign markets being open to them, and 

on the absence of competitors. This does net mean that all types 

of machinery are to be avoided. Machinery has cone to stay, but 

only in its place; it must not be allowed to displace necessary 

human labor. hhat is aimed at, therefore, is not the eradication 

of all machinery but their limitation. The supreme consideration 

is man. The machine should not tend to make atrophied the limbs 

of man. 

5# Harijan 27 October 1951* 

6, Harijan 4 November 1939# 
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Useful machines saving mankind from drudgery do hove 

their place in ^arvodu/a economy» ui illustration often givon 

by Gandhi was that, of the oeuin^ Machine. uf course, in that 

case there \«?uict also have to bo factories for inking these Jew­

ing Machines. According to Gandhi, 

Such factories should be nationalised or Jtate-oont-
rolled. They ought only to be working under the most 
attractive and ideal conditions, not for profit, but 
for the benefit of humanity, love taking the place of 
greed as the motive* It is an alteration in the con­
ditions of labor that I want, This mad rush for wealth 
must C-ase, and c laborer must be assured, not only 
of a living wage, but a daily task that is not a mere 
drudgery * 7 

Thus,the work in a factory that is merely a drudgery dees 

not satisfy the Sarvodaya thinkers. The uplift of all and the total 

uplift of each being his aim, he sees no good to mankind as a whole 

In indiscriminate multiplication of machinery, finoba has given 

the following criterion for general guidance in this respect: 

Machines are of three categories: time-saving,^destruct­
ive 
in 
not tl-A-i UU 

instructive machines such as gun, bomb, etc.., have no^ 
place in non-Violence• *e are therefore opposeu tc tnem. 

Productive machines arc £0ht of two cate0crres: -hose 
that are helpful and those that are harmful, deluding 
uoon tine, place and circumstances in vkich they ^re 
used. A machine which might be harmful to one country 
may be helpful to another* * machine vaii ch mi Jit oe 
helpful at one tine ri^ht be harmful at another tine. 
Jo also >ath the changes in circumstances, he s-t ^ 
mula can be laid dotm to judge whether a machine i® 
hantful or helpful. We, therefore .have neither blind 
infatuation for sifichlnery nor irrational opposi.ion 

7. loung india, 13 November 1924* 
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it, Service of man will be the sole teat for 
acceptance or rejection of a Machine, & 

The industries that receive the place of honor in the 
Sarrodaya economy for India are Tillage industries, India has 
more than h aif•»a—mi 11 ion Tillages and the vast mass of humanity 
living in these villages would be the primary concern of the 
Sarrodaya planners. According to them, the basic requirements 

of life, Tlx,, food, cloth, etc,, must be produced in the villages 

themselves, Indian agriculture being such that several months 
out of the year go away idly even for the farmer, a good deal 

can be produced if all of them utilise their time, energy and 

talents. The spinning wheel was the ideal cottage industry for 
this purpose and therefore it became a symbol of the Sarrodaya 
economy. Thus Sarrodaya stands for froduction by the masses, and 
not mass production in the ordinary sense. 

Another basic idea of the Sarrodaya economy is that of 

economic equality. Equal importance is to be gisr en to all kinds 

of useful work, physical or mental. It therefore means voluntary 

agreement to accept equal wages whether one is a doctor, lawyer 

carpenter, scavenger or teacher, Man's talents are not for selfish 

gain but for the good of all in the society. And recognition of 

greater value of some occupations does not mean giving higher wages 

for  those  works ,  because  money i s  not  to  be  the  measure  of  one ' s  
capabilities. As J. C. Kumarappa says, 

Where we desire to deal with man as ajhuman bein^ 
consideration should be based on social values. The 

Suresh^K-^abhait Vlnoba and HiMission, 1954 
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pries we pay for human labour should be calculated 
not on the basis ot the market price that will be fetched 
by any commodity to be produced but on idbat it will cost 
to maintain the producer. 9 

Something might be added here about the place of money 

in the Sarvodya economy. Since voluntary labor, either on land 

or in acme village industry, will be a common characteristic of 

almost all the persons, that would serve the some functions as 

money does aow-a-days. Zt must be added, however, that this is 

not conceived of as reverting to the barter system. The main idea 

in regarding labor as the unit of currency is that it would re­

lieve the villagers from the oppressive clutches of the money ec­

onomy. 

As a non-violent solution of the problem of extremely 

unequal distribution of wealth in India, Gandhi proposed the doc­

trine of Trusteeship. The following is a 'simple and practical 

formula' explaining his views on this subject! 

1. Trusteeship provides a means of transforming 
the present capitalist order of society into 
an egalitarian one. It gives no quarter to 
capitalism, but gives the present owning class 
a chance of reforming itself. It is based on 
the faith that human nature is never beyond 
redemption. 

Z• It does not recognise any right of private own­
ership of property except in as much as it may be 
permitted by society for its own welfare. 

3. It does not exclude legislative regulation of the 
ownership and use ofvealth. 

L Thus under State-regulated trusteeship, an individ-
u a l  w i l l  n o t  b e  f r e e  t o  h o l d  o r  u s e  h i s  w e a l t h  f o r  
selfish satisfaction or in disregard of the inter­
est of the society. 

9# Gram Udyog Patrika. July 1953. p. 41. 
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5* Just as It is proposed to Tlx a decent minimum 
living wage, even so a liiait dirald be fixed for 
the maximum income that could be allowed to any 
person in society* The difference between such 
minimum and maximum incomes should be re as cm able 
and equitable and variable from time to time so 
much so that the tendency would be towards oblit-
eration of the difference* 

6* Under the Gmdhian economic order tho character 
of production will be determined by social nec­
essity and not by personal whim or greed, 10 

A3 we shall sea in the following chapters, a practical 

shape to this formula has been given by Vinoba in the form of 

Sampattidan Tajna. 

Next, let us consider the political order in a Sarvodaya 

State* Here also the emphasis is on deceitralistioa* The village 

republics are to be self—autonomous and flourishing units of the 

Indian Union* Real power will be vested in the people* lhe village 

affairs will be conducted by the Panchay&t (the Village Council), 

which will derive its authority from the support of the villagers* 

It will thus be a democracy worked from below by the people of every 

village* 

In this democracy, non-violence will play the central role* 

The ultimate authority will rest upon the selfless service of sin­

cere workers who renounce both wealth and power, and no- upon phy­

sical force* Satyagraha will act as the principal tool for setting^ 

things right *&enever some conflict arises. 

A geometrical picture of the Sarvodaya democracy was given 

10. Harijan 25 October 1952* 
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by Gandhi in the following words: 

In this structure composed of ^numerable villages, 
there vail be ever vriudenirg, never ascending circles. 
Life will. « • .be an oceanic circle whose center will 
be the individual always ready to p©ri3h for the village, 
the latter ready to perish for the circle of the vill­
ages, till at last the whole becomes one life composed 
of individuals, never aggressive in their arrogance hut 
ever humble, shoring the majesty of the oceanic circle 
of which they are integral units. 

UvtYta* 
Therefore, the outermost circumstances will not weild 
power to crush the inner circle but will give strength 
to all within and derive its own strength from it. 11 
3. H. Agarwal has given the following characteristic of 

s non-violent Constitution! 
The administrative system envisaged in this Constitution 
is that of a pyramid whose broad base is composed of 
numberless village communities of the country. The higher 
panchayats shall tender sound advice, give expert guid­
ance and information, supervise and co-ordinate the act­
ivities of the village panchayats with a view to increas­
ing the efficiency of administration and public service. 
But, in the non-violent State of Gandhi's conception, it 
will be the basic units that would dictate to the Centre 
and not vice versfc. 12 
Further details of the Sarvodaya order will be given in 

the following chapters while discussing its synonyms: kamraj and 

Saayayoga. done brief remarks A«sy, however, be added here about 

a common criticise of this system. 
To many persons the Sarvodaya ideal looks like a Utopia, 

They are prepared to accepts that it would be desirable to have 

such a state of affairs; but they say that human nature being what 

it is, it is impossible to achieve this ideal on this earth. On the 

11# Harijan. 23 July 1946. 
12. S K.Agarwal: Gandhian Constitution for free India,1946. 

pi 'i35-
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other hand, Gandhi always called himself a "practical idealist". 

Re always contended that the conception of human nature uaaliy 

held by nan is not the xijit one. According to hia, human nature 

Is essentially good. The element of greed, selfishness, lust for 

power and authority, etc, that people usually associate with human 

nature is largely a debasement brou^it about by artificial cir­

cumstances and situations, Kan's real glory is in amending and chang­

ing these situations and not falling a helpless prey to them. To 

strive to realise the basic human nature is to rise above these 

evils and to see that the Sarvodaya ideal is quite practicable, 

Gandhi explained his views on this question in the follow­

ing words: 

I may be taunted with the retort that this is Utopian 
and, therefore, not worth a single thought. If Euclid1 s 
point, though incapable of being drawn by human agency, 
has an imperishable valus. my picture has its own for 
mankind to live. Let India live for this true picture, 
though never realisable in its completeness, he must 
have a proper picture of what we want, before we can 
have something approaching it. If there ever is to be 
a republic of every village in India, then I claim 
verity of my picture in whLch the last is equal to the 
first or, in other words, no one is to be the first 
and none the last, 13 

13, H&rijan, 2& July 1946. 



CHAPTER 3 

BHOODAN YAJNAt A NON-VIOLLNT ttEVULUTIOft 

In this chapter we shall try to analyse in detail the 

various components of the Bhoodan Xajna movement. This will be 

dona by considering the following questional 

1. Why does Vinoba call his movement a Xajna? In what 

way does his interpretation of Xajna agree with, 

or differ from, the traditional meaning of the term? 

2. In what way does Vinoba*s interpretation of the word 

'Dan* differ from its traditional meaning? 

3* What Ideas did Gandhi have about the land-problem 

of India? How does Bhoodan Xajna constitute a non­

violent revolutionary approach? 

4. Has participation by political parties, and in 

particular by the Praja-3ocialist leader Jayaprakash 

Narayan, caused a difference to the general approach 

of the Bhoodan Xajna movement? 

In what way does the non-violent revolution represented 

by Bhoodan Xajna differ from the communist revolution? 

An examination of these questions will now be taken up. 

- ^0 -
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(a) Traditionalist Elements in the Bhoodan Tajna Movement 

In his presidential address to the Third Sarvodeya 

Samnelan (conference) of Tarcilnad, C. Rajagopalachariar said: 

Yinoba is an Avatar (Incarnation of God) and we are 
fortunate to have hin in our midst. 1 

This is the type of approach that appeals very strongly 

to the comon Indian masses. As Javaharlal Nehru puts It: 

Perhaps this is as good a test as any of a nation*a 
cultural background and it3 conscicxxs or subconscious 
objective: to Yhat kind of a leader does it give its 
allegiance?...(In India) the ideal has continued to 
be of a man full of learning end charity, essentially 
good, self-disciplined, and capable of sacrificing 
himself for the eake of others. 2 

Vinoba's appeal is easily understood by every one in 

India because it is put In traditionally fanlliar terras. The 

words •lajna* end *Dan* are well known even to an illiterate 

Bh«ngi (scavenger)• Cf course, the interpretation that Yinoba 

gives to these terms is so modern as to satisfy even the social­

ist a. This will now be examined, first with regard to the word 

Tajna* and then with regard to the vord •fan*. 

1. Sarvodaya, July 1955, P* 5. 

2. Jawaharlal Nehru: Ib« Si«<»T«nr of 1947.p.62. 
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( i) The Concept of Yajna in the Hindu Scriptures and 

Interpretation by Gandhi and Vinoba 

The Concept of Tajna is one of the oldest in trie Hinau 

civilization* It goes back to the Vedic period* In its original 

fora it meant offering of Havl (oblation) to the sacrificial fire 

while mantras vcre chanted invoking the goas* It was believed 

that the god3 would then bestow on the yajmana (the person who 

organized the yajna find for whose benefit the yajna was performed) 

health, wealth find projeny here on earth and enjoyments and peace 

hereafter in Heaven* 

Some scholars, vho take an historical approach on anthrop­

ological or soclalogical lines, ascribe the origin of the yajna 

to the geographical or social contingency of the Vedic people* 

Those of then *ho believe in the theory of the arctic home of the 

Vedic Aryans assert that, since the arctic region was extremely 

cold, fire was the nost important thing in the domestic as well as 

social life of the Aryans. Others suggest that in the early Aryan 

society fire was very difficult to be produced and all the wore 

difficult to be preserved for frequent U3e. It was of immense use, 

but It was not easily accessible to the ordinary house-holder; and 

this made it the most important thing in daily life* From this 

Circumstance fire acquired a religious significance among the early 

Vedic Aryans. Offerings to the fire meant offerings to the gods, 

because fire was supposed to be the mouth of the gods, (agnirmukham 

prathamo devatanam)* 
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Apart, from the above consideration, the religious signi­

ficance of fire may also be attributed to the fact that fire has 

two very significant characteristics. One, that it never has a 

downward tendency; its flames always go up. Two, that it reduces 

the physical mass of everything that is put into it. Therefore, 

if the offerings were to be sent to the gods (who are higher ar*i 

subtler beings), the offerings had to be reduced of their gross 

magnitude and to be sent upward. In other words, fire acted as 

an instrument to take the offerings of men to the gods. 

According to Sayanacharya's conmentary on the Rig-veda, 

yajna could also be mental (manasam). For example, it is said in 
1 

the Purus a-sukta x 

The gods performed the yajna with Pursua as the 
offering....Purusa who has a thousand heads, a thoucend 
eyes, a thousand feet,...is verily all this, all that 
is, and all that is to be. Purusa is also the lord 
of immortality*.,.His mouth became the Brahmana, his 
arms became the Rajanya, his thighs became the Yaishyaj 
the Shudra was born from his feet....By sacrifice the 
gods -worshipped him who is also the sacrifice; those 
were the first duties. 

Among the Vedic lierature, the orahmanas deal elaborately 

with the cult of yajna, its various types aid the minutest details 

about its performance. Although in many cases the yajna was per­

formed with the aim of achieving some tangible gain either here on 

earth or hereafter in heaven, it had other deeper functions too. 

These deeper functions were mainly in two directions, one in the 

direction of self-expansion and the other in the direction of self-

purification. 

ahen the cult of fire-sacrifice developed into an ela-

borate performance, it took the fona of to am-work. The hotri was 

Sw4Ak, TOSt--TWjacJ 

H , wv,. 
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to recite the mantras invoking the god3, the adhvaryu was to make 

the actual oblations, the udgatri was to sing the saraans, and a 

large number of other helpers were to procure the specially re­

quired wood, to prepare the ground strictly according to the code, 

to make the £Lre and preserve it, etc. This team-work gave yajna 

the nature of a concerted action of many with one end in view. The 

aim of this co-operative effort was also.not always the fulfillment 

of the desires of a particular individual but some common aim— 

some benefit to the society at large and even to the entire mankind. 
This was self-expansion, 

Whatever might have been the original character of fire-
sacrifice, it soon acquired the meaning of a process of purifica­

tion, A synonym for the word ^Ire' is 'pavaka* which means "that 

which purifies". With this idea of purification, the idea of fire 

itself underwent a philosophic modification, fire came to be viewed 
a3 the devine lustre (jyoti), A very famous mantra in the fire-
sacrifice is 'agnirjyotir jyotiragnih* (fire is lustre ana lustre 

is fire). 

S/e see quite frequently in the Brahm&na literature that 

the aim of yajna is said to be the attainment of heaven. The 

Satapatha Brahmana says: 
The Yajna is born of fire, which is of the nature of 
divine lustrs, burns all sinj this fire burns out the 
sins of the yajaaana, and he (the yajaman) by his 
beauty, wealth, and fame becomes like a luminary here 
on earth, end because of the accumulation of merits, 
shines like a luminary also in heaven. It is for this 
that he performs the yajna, 2 

2, Satapatha Brahmana, XI.2.1,6. 



2ven the gods are said to owe their position to yajna. 

There are many stories of the conflict between the devas arid the 

asuras for world power and it is said that ultimately the gods won 

through the power of the yajna, The datapaths Brahmana says that 

the god3 conquered heaven by dint of performing sacrifices. 3 

In these references, heaven suggests the ideal of a higher life, 

a luminous life of purity and bliss, Xajna was thus recognised 

and practised as the best method for attaining that ideal. 

Coming to the period of the Aranyakas and the Upanisaaa, 

we find that the ceremonial character of yajna was replaced by 

the meditative. The first chapter of the Brihadaranyaka Upanisad 

gives a striking interpretation of the Asvamedha Xajna. According 

to the original description given in datapaths Braharoana, a horse 

was let looso aid a guard of three hundred followed his track. If 

anyone hindored the horsef3 progress, the guard would fight. IVhen 

the horse completed a victorious circuit of the earth and returned 

to the capital, he was offered as a sacrifice. The king who thus 

performed the Asvamedha Yajna assumed the title of sovereign, emperor. 

The Srihadaranyaka Upanisad gives a cosmic interpretation* 

The dawn, verily, is the head of the sacrificial horse, 
the sun the eye, the vdnd the bro&th, the open mouth 
Vaisvanara firej the year is the body of the sacrificial 
horse, the sky is the back, the atmosphere is the belly, 
the earth the hoof,,,.4 

The horse is thus tha cosmic process of a complete year, 

and this horse is to be sacrificed to the Brahma-fire, i.e.the 

3, Ibid,. 1.5,1.1. 

4. Brihadaranyaka Upanisad, 1.1,1. 
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light of the Supreme Cne. Tajna in this context: than means an 

attempt at getting the as aning of the universe ia the light of 

the absolute| it is going from the effect to the causo. 

Chandogya Upanisad says that, "Bhat purifies is yajna"£. 

The aim of yajna, viz., devaloka, is explained by the Brihada-

ranyaka Upani^la a3 nthe loiid of divine lustre"* 6 The a^nividya 

(the knowledge of fire) has therefore been identified in the 

Upanisads with the ataavidya (the knowledge of the self), and 

that again with the Brahma vidy a (the knovrledge of Brahman)* 

The Bhagwad-Gita introduces the philosophy of yajna in 

a new context# Its essential feature is ciiaaakta karma (non-

attached action) with the ultimate ideal of a supreme good in 

view. Here are a few relevant passage Si 

9-, Thi3 world of men suffers bondage from all action 
save that which i3 daia for the sake of yajna, to 
this end, 0 haunteya, perform action without attach­
ment. 

10. Together with yajna did the Lord of beings create, 
of "old, mankind, declaring: 

"By thi3 shall ye increase; may this be to you the 
giver cf all your desires. 

11. r«lth this may you cherish the gods aid may the gods 
cherish you; thus cherishing one aiother may you 
attain the highest ^ood. 

12. "Cherished with yajna, the gods v.ill bestow on you 
the desired boons." He who enjoys their .gift a without 
rendering aught unto them is verily a th*of. 

13. The righteous men who eat the residue of the sacri­
fice are freed from all sin, but the wicked who cook 

5. Chandogya Upanisad, I'/. 16.1. 

6. Brihadsranyaka Upanisad, III. 1. &. 



for themselves eat sin. 

14. From food springs all life, from rain is born food) 
from yajna comes rain aid yajna is the result of 
action. 

15. Know that action springs from Brahman and brahman 
from the Imperishable; hence the all-pervading Brah­
man is ever firm-founded on yajna. 7 

The implication of the above stanzas is that yajna is the 

basis of the entire cosmic process itself. The world and our life-

process in it are hold fast by an underlying principle of sacrifice, 

IShen this universal ideal of yajna is accepted, there will be no 

greater sin than to be selfish. The same idea is emphasised in 

the Nanusmriti also: 

He eats but sin who cooks but for himself; a meal of 
what remains after yajna has been offered is ord&i.ed 
to be the food of the good. & 

The Upanisadic doctrine of yajna, viz., the ideal of 

a progressive ascent by offering the lower principles of our life 

to the higher ones,, is also explained in the Gita. 9 

Gandhi has interpreted yajna tc mean social action, 
an act directed to the welfare of others, done without 
receiving or desiring a return fcr it , whether of a 
temporal or a spiritual nature. Act must be taken ia 
its* widest sense, and includes thought and word, and 
•others* embraces net only humanity but all life. 
Therefore, it will not be yajna to sacrifice lower 
animals even with a view to the service of humanity.... 
The world can not subsist for a single moment without 
yajna in this sense. 10 

7. Bhagvad-Gita, III. 9-15. 

8. Kanusmriti, III. 118. 

9. bee, for example, Bhagwad-Gita, IV. 23-33. 

10. K. K. Gandhi: From Yarvada Mandir, Chapter XIV. 



iigain, 

yajna is duty to be performed, cr service to be rendered 
all the twenty-four hours of the day...,to serve with 
out desire is to favor net others, tut ourselves, even 
as in discharging a debt we serve only ourselves, lighten 
our burden and fulfill our duty, 11 

Vinoba's use of the word yajna is similarly in a vide 

sense and is revolutionary in character. He wants all to set fire 

to the feeling of possession or ownership of land, to it a frac­

tion of an acre or a thousand acres. He wants to teach every one 

that it is his duty to be concerned about the welfare of his neigh­

bors, As he put it: 

It (i»e. Bhooden Yajna} invokes and inspires nothing 
but the fire of revolution in the Charade Values of 
life in Society, The ideal behind the Yajna is a 
mighty one—once it catches your imagination, you will 
refuse to eat before you feed others. It will develop 
in you that, sensational joy which is there in the foot­
ball rare, Everyone 5s anxious to kick off the ball; 
none keeps it with him, nil feel the sense of joy# 
Likewise everyone In society should feel the anxiety to 
kick off the wealth continuously; none should ever tnink 
of keeping it for himself, Hut all should feel the joy 
of it and feel happy, 12 

In contrast to the Kajsuya-yajna (yajna by the kings) 

of the old days, Viuoba calls Bhbodan Yajna a Prajasuya-yajna 

(yajna by the people), He therefore wants everyone to take part 

in this yajna. This was emphasised by him again viien he explained 

why the word yajna was added after Sanpattidan (gift of wealth): 

11. 

12. 

Sarvodaya, October 1955, p, 113, 

Harvodsya, November 1954, p, 133, 
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Xajna is not intended for collecting or creating a fund, 
X j-*"** t?n* i O ii —*^_ v» Ui — *2 m. j.i _^x» -a w 1#^.* U-jO -J s»w, "f O 

in the technique of its collection vork. If there wore 
t lie us ual i z i d idea of «. cent r aliz ed fun a, it no old 
not be called Tojna or sacrifice, i'ha ^amp&ttidsn 
taove/tsno nan been li—sou as a Injun cics—iborutciy ana uith 
mature thought abciit it, end. the Yajna is a raii0iour 
duty which applies to all without exception. Is has 
a universal character in that nobody can oscope it. 
It is of th-.. nature of want are called, man's praths&ani 
dharrnani i.e. man*s basic duties, such as truth etc. 13 

deferring to the vow of Ji van a an (gift of life) t alien 

up by several people, -led by Jayuprak&sh horayan, at the Bodhgaya 

oarvoaaya bine elan, Yinoba i-euarked: 

I regard It to the manifestation of the deity of the 
yajna following the successful completion of the 
sacrifice—-a phenomenon viiich. is frequently referred 
to In cur Puranao. 14 

13* 

14. 

HariJ «ii, 

Harijan, 

10 Cctooer 1953> 

26 June, 1954. 

p. 255. 
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(ii) The Concept of Dan in the Hindu Scriptures and 

Vinoba*s Interpretation 

Like yajna, the concept of dan Is also very ancient in 

Indian thought* The word dan is derived from the Sanskrit root 

da which means to ^.ve. Therefore, dan enjoins gifts. In its 

positive meaning it is assistance to those in need, while In its 

negative sense it is freedom from greed. 

There are many places in the upanisads where dan is coem­

ended and the idea of greed or possessiveness is condemned. The 

Brihadaranyaka Upanisad jl gives the fallowing conversation be­

tween Xajnjyalkya and Kaitreyi: 
Then said Maitreyii fXf, indeed, Venerable Sir, this 
whole earth filled with vealth were mine, would I be 
immortal through that?1 4Nof, said Xajaavalkyat •Like 
the life of the rich even so would your life be. Of . 
immortality, however, there is no hope through wealth. 

In the same upanisad again, dan is mentioned as one of the 

three muniolpal virtues. Prajapati addresses the three classes 

of his creation, vis*, gods, men and demons* The principal vir­

tues are brought together under the three da*e which are heard 

in the voice of the thunder, namely, dam a or self-restraint, dan 

or self-sacrifice, and daya or compassion* The Upaniaadlc text 

is as follows: 
The threefold offspring of Prja-pati, gods, men, and 
demons, lived with their father Ptja-pati as students 
of sacred knowledge. Having completed their student­
ship the gods said, «Please tell (instruct) us, sir.1 

To them then, he uttered the syllable da (and asked) 
•Have you understood?* They (said) 'We have understood, 
you said to us *damy$.ta," "Control yourselves".* He 

1. Brihadaranyaka Upanisad, IX. 4»2. 



said, 'lea, you have understood** 
Then the men said to him, 'Please tell (instruct) us, 
sir** To them he uttered the same syllable da (and 
asked) 'Have you understood?' They said, 'We have 
understood, you said to us "datta," "give** ' He said 
•Xes, you have understood.' 
Then the demons said to him, 'Please tell (instruct) us, 
sir*' To them he uttered the same syllable da and asked, 
'Have you understood?* They said, 'We have understood, 
you said to us, "dayadhvam,* "be compassionate"* • He 
said, 'Xes you have understood** This very thing the 
heavenly voice of thunder repeats da, da, da, that is 
control yourselves, give, be compassionate. One should 
practice this same triad, self-control, giving and 
compassion. 2 
The Talttirlya Upanisad regulates the art of dan in the 

following words 1 
(What is to be given) is to be given with faith, should 
not be given without faith, should be given in plenty, 
should be given with modesty, should be given with fear, 
should be given with sympathy. 3 
The Isavasya Upanisad also emphasises the spirit of 

giving and renunciation. Its first mantra says: 

(Know that) all this, whatever moves in this moving world, 
is enveloped by God. Therefore find your enjoyment in 
renunciation; do not covet what belongs to others. 4 

Radhakriehnans commentary on this mantra runs as follows: 

Tyaktena Bhunjitha: enjoy through tyaga, or renunciation 
of self-will. Enjoy all things by renouncing the idea 
of a personal proprietary relationship to them. If we 
recognise that the world in which we live is not ours, 
we enjoy it. When we know that the one Heal indwells 
all, we will get rid of the craving for acquisition. 

2. Ibid. V.2. 1-3. 

3. Taittiriya Upanisad, I.XI.3* 

4. Isavasya Upanisad, 1. 
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Enjoy by giving up the sense of enjoyment.*• • 
Sometimes this passage is int erpreted as meaningt enjoy 
what is alloted to you by God (tena). Do not ask for 
more than what is give**.. 
Ma gridhaht covet not# Do not be greedy# When we real­
ize that God inhabits each object* when we rise to that 
cosmic consciousness, covetousness disappears.*.• 

« 

Kaayasvid dhanam: This is taken independently. Whose 
indeed is wealth? It belongs to the Lord.... 5 
Kama (desire), fobha (greed), and krodha (anger) are 

regarded as the three worst vices in the entire Indian thought.0 

The three virtues mentioned in the upanisad, viz., dam, dan and 
daya are ways of freeing ourselves from the sway of the three 

evils. The Buddha also emphasised these three virtues in his 

teachings when he asked people to put out in their hearts the 

monstrous fire of infatuation, greed and resentment. 

The Bhagwad Gita emphasises the virtue of dan in many 

places. The translation of seme of the relevant verses la as 

follows: 

Non-violence, even-mindedness, contentment, austerity 
beneficence (dan),..#.—all these various attributes 
of creatures proceed verily from me. 7 

Fearlessness, purity of heart, steadfastness in jnana 
and yoga— knowledge and action, beneficence (dan) 
self-restraint, sacrifice, spiritual study, austeritv 
and uprighteousness| # #. .—these are to be found in nil 
born with the divine heritage, 0 Bharata. 8 

Radhakrishtoani The principal Upanisads, 1953. pp#567-g 
6. For example, see Bhagwad Gita XVI. 21. 
7, Bhagwad Gita X. 5. 

XVI,3. 
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Action for sacrifice, charity (dan) and austerity may 
not be abandoned} it must needs be performed. Sacrifice, 
charity and austerity are purifiers of the wise. 

But even these actions should be performed abandoning 
all attachment and fruit; such, 0 Partha, is my best 
and considered opinion, 9 

The Yajaavalkya Smriti also mentions dan as one of the 
10 great virtues fear mankind. 

In the Shrimad Bfaagawata Purana the Lord says that anyone 

who does not care for the people who are in need of care and 

simply takes to the worship of God, his effort is wasted. 

The great Indian philosopher of the century viz,, 

Shankaracharya has given very interesting commentary on the 

passages quoted above from the upanisads and the Gita. About 

the three principal virtues mentioned in the Brihadaranyaka 

Upaaisad (V.2), Sharkar says; 

The Gods are said to be naturally unruly and so are asked 
to practise self-control, (dam) 

Men are naturally avaricious and so they should distribute 
their wealth to the best of their ability, (dan) 

The demons are cruel, given to inflicting injury on 
other8, they should have compassion and be kind to all, 
(daya) 11 

The interesting thing to note in Shankar's commentary 

is that he explains dan as *yathashaktya aanvibhajata" vfcich 

9, Ibid, XVIII. 5-6, 

10. Tajnavalkya Smriti, I, 4. 122. 

11. quoted by S. Kadhakrlshnan in The Principal Upanisads, 
1953r P- 290. 
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literally moans "equitable distribution to the best of one's 

ability"# The same explanation is repeated by him in his comm­

entary on the Gita (I# 5 and IfX» X.), In the latter case he 

writes "yathashakti saiavibhagah annadinam" which means "equitable 

distribution of food and other articles to the best of one's 

ability"# 
The concept of dan wa3 similarly emphasised by the saints 

that flourished in India between the 15th and the 17th centuries# 

Tulsidas said in his Ramcharitmanas j 

"Sampatti sab Raghupati ki ahi", 
which means "All wealth belongs to God#" This in fact is the 

basic tenet of Yinoba's Sampattidan Xajna# 
While we do not find an explicit mention of the word dan 

in Gandhi's works, his ideas of non—stealing and non—possession 

stress the same approach# He believed that antyodaya or the 

uplift of the people at the bottom can be best brought about if 

social workers could voluntarily identify themselves with their 

poverty# A few excerpts from his writings are given below! 
The rich have a auperflous store of things which they 
do not need, and which are therefore neglected and 
wasted: virile millions are starved to death for w*nt 
of sustenance# If each retained possession only of 
what he needed, no one would be in wait, and all would 
live in contentment# 12 

• In India we have got three millions of people having to 
be satisfied with one meal a day, and that meal consist­
ing of a chapati containing no fat in it, anda pinch oi 
salt. lou and I have really no right to anything that 
we have until these three millions are clothed aid red 
better# You and I, who ought to know better, must adjust 

12# H# K. Gandhii From Tarvada Kandir, 1945, PP« 23-24# 
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our want a , and even undergo voluntary starvation in 
order that they may be nursed, fed and clothed* 13 

We are not always aware of our real needs, and most of 
us improperly multiply our wants, and thus unconsci­
ously make thieves of ourselves* If we devote some 
thought to the subject, we shall find that we can get 
rid of quite a number of our wants* One who follows 
the observance of non-stealing will bring about a pro­
gressive reduction of his own wants* Much of the dis­
tressing poverty in this world has arisen out of breaches 
of the principle of non-stealing* 14 

In Vinoba, of course, not only is the concept of dan 
< 

very much emphasised but attempt is being made to give it a much 

wider meaning* His demand for Bhoodan is not like a beggar's 

asking for something by way of charity or gift* Rather it is 

a revolutionary teaching to reveal to all the importance of 

voluntary charing. He uses the word dan in the same sense as 

Shankar did* He said: 

We should not feel ill at ease with the word dan (gift) 
in the term Bhoomidan Tajna* Shank&racharya has explained 
the word dan as equitable division* X use the word with 
that connotation* The receiver of the land will not get 
his bread for nothing**,. He will have to work upon the 
land, improve it, and wet it with his own sweat before 
he can get his bread from it* He has no reason to feel 
humiliated* So we are giving him his own share and not 
bestewing charity on him* 15 

The Bhoodan workers approach people for land-fift with 

love, humility and reasoning* They feel happy only if the land­

owner gives his land with understanding because then it creates 

deep and far-reaching good-will, Vinoba has explained: 

TTT dpeeches and writings of Mahatnia Gandhi, 4th ed.p. 3&4* 
14* K*K,Gandhi: jftrom Xarvada Kandir, 1945* pp*19-20* 

15* Harijan, 17 May 1952* 
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If someone gives without grasping the idea behind it 
and under pressure, we do not want to grab land anyhow 
but to create the sentiment of Sarvoadya and S&mya Xoga 
in the world* 16 

On the other harld, if someone does not give land even 

after understanding the idea behind it, the Bhoodan workers are 

advised not to feel angry or disappointed* The principle of 

non-violence should give them the belief that one who does not 

give today, will give tomorrow* The seed of thought sown in his 

heart is bound to bear fruit some day. 

Yinoba has classified the acts of dan into three cate­
gories: 

1* Dan for religious institutions like temple, mosque, 

church, monastery, etc* 

2* Dan as an act of kindness towards the sick and the 
needy* 

3* Dan for revolutionising social concepts aid for bring­

ing about equality and justice in the social work* 
4 * 

The relative merits of the above three types of dan have 

been explained by Yinoba as follows: 

Dan for religious institutions like temple, mosque,church, 
monastery, etc* is usually given with a desire for obtain­
ing its fruit in terms of Heaven or God's grace or meri t 
in the next life. Dan for the sick arri the needy is 
usually given out of kindness for the poor and in the 
hope of cleansing one's heart thereby* These two type3 
of Dan are prevalent in every religion* The westerners 
call them acts of charity. However, the third type of 
Dan is a special feature of the Indian social thought; 
it has not yet found a place in the western social thought. 
This type of Dan is based upon the principle that the 
wealth or special talent that an individual possesses 
is not exclusively for his personal use but is for all 

16* Harijan, 17 Kay 1952. 
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the members or the society.#..Our Bhoodan Xajna, Bampattidan 
Tajna, etc# are Dans of this special type* They are intended to 
revolutionise social concepts and to bring about balance, equality 
and Justice in the social order* 17 

This special meaning of Dan is emphasised by Jayaprakash 

Narayan and other Bhoodan thinkers also# Jayaprakash Narayan 

said at Madura!: -

The Bhoodan worker, who is entrusted with the work of 
collecting lands for distributing among the landless is 
not a beggar but a carrier of new ideas, a new philosophy, 
a new outlook* Sveryone should understand that he could 
not claim any exclusive right to the land he owned, for 
he is able to own or cultivate only with the co-oper­
ation of his neighbours* It is a social process* 18 

Cora Ramachandra Rao's explanation is as follows; 

Dan should not be taken to mean either gift or charity* •• 
What is asked for in Bhoodan movement is not a donation 
of some land or wealth, but a share of what one has. 
The share should be given with the same love and in the 
samo proportion as one would give to his brother# 19 

This idea of sharing with brotherly love ia the heart of 

Vinoba's appeal* He wants everyone to realise that Daridranarayan 

is a member of his family. As Vinoba puts it; 

Though my own stomach is very small, that of the Daridra­
narayan is very big# So if any one asks me what my de­
mand is I say, "Five crore acres of land," I mean thereby 
cultivates land* If there are five sens in the family, 
I want to be considered the sixth; if four, the fifth* 
Thus I claim one-fifth or one-sixth of the total culti­
vable land in the country# 20 

17* Bhoodan Tajna (Hindi Weekly), 6 May 1955» P» 4. 
Author's translation* 

18* Sarvodaya, January 1956* p. 252* 

19. Ibid* pp. 240-41. 

20. Harijan 27 October 1951. 
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(b) Bhoodan Yajna In the Light of the 

Gandhlan Approach 

The basic tenets of the Bhoodan Yajna movement follow 

very closely the Gandhlan approach* Vinoba has put it in the 
following words: 

I believe that I am doing just what Bapu-*- would have 
done after independence* 2 

In the pre-independeaace days, the symbol of Gandhi an 

program for the economic uplift and unity of India was the 

spinning wheel* Its function was not only to give the poor farmers 

an additional income by the utilisation of their idle hours, but 

also to bring the different sections of the society together* 

A constructive worker was, with the help of the spinning wheel, 

immediately able to receive the attention and cooperation of the 

villagers, and the all-India organisation of Khadi^ work gave 

the national movement great strength and power. As Gandhi said: 

Khadi connotes the beginning of economic freedom 

Khadi to me is the symbol of unitv of Indi a™ 

# — — — — — « e*wvwvui| fl* 

1# Bepu literally means father* Indians u<*« fMD * 
Gandhi to indicate their respect and closeness to him. term for 

2. Vinoba Bhave: Bhoodan Yajna, 1953. p. 79* 

3» Khadi means hand—spun £fnd hand—woven cloth 
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Imagine the unifying and educative effect of the whole 
nation simultaneously taking part in the processes up 
to spinning. Consider the levelling effect of the bond 
of coiawon labor between the rich and the poor. 4 

The shifting of the emphasis from the spinning wheel 

to Bhoodan represents the big change that came about with the 

achievement of India*s political independence. Kh&dl aid the 

allied work represented almost the maximum that could previously 

be done by the constructive workers under the British rule. 

Under a national government, however, the problem could be tackled 

more thoroughly. Bharatan Kumarappa has commented on this devel­

opment in the following manner: 

Not that he (i.e. Gandhi) did not realise the importance 
of agriculture, but that he felt that with a foreign 
government at the helm nothing much could be done to 
improve the lot of the ̂ riculturist. weighed down as 
he was by tenancy laws and a wooden system of land re­
venue and village administration. But with the advent of 
independence. Gandhiji^s followers have rightly taken up 
the problem of land, v&icb is the most crucial for the 
agriculturist who forms the backbone of our nation. 5 

The change-over from charkha^ to Bhoodan was neither 
immediate nor easy nor automatic. Hall am Tennyson observes that: 

For two years the government, as well as his (i.e.Vinoba'a) 
Sarvodaya colleagues, had been attempting to thrust him 
(l.e.Vinoba) Into the position of Oandi's successor. 
He had traveled in the north of the country, addressing 

4. 

5. 
6. 

M. £• Gandhi: Constructive Programme, 1945; PP« 11-14* 

Editors Note to M. K. Gandhi: Sarvodaya, *1954; p*v. 

Charkha means spinning wheel. 
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meetings, attending deliberations, negotiating with 
officials. For some time he had even been installed 
in Delhi, where he had given a daily prayer address 
from Gaiahi1 s cremation ground. But secondhand halo3 
dou*t fit, even when handed to you by others, and Vinoba 
had felt that his words came from a world which the 
country had already forgotten. 7 

Vinoba himself has said: 

After he (i.e.Gandhi) passed away...the question haunted 
me: that should be done to implement the ihndemental 
program of Bapu; how are we to chieve the social revolt 
ution, he envisaged, through Ahimsa? And finally I carta 
upon the chintamani, which is now before you in the 
form of Bhoodan Isjna and Saspattldsn lajna. g 

Let us now examine what Gandhi ?s views were about the 

land-problem of India. Addressing a gathering of peasants at 

a public meeting in Kay 1939 at Brindaban, Bihar, he said, 

I believe that the land you cultivate should belong to 
you, but it cannot be your own all at once, you can 
not force it from the aamind&rs. Non-violence is the 
only way* 9 

At another place he remarked: 

Real socialism has been handed down to us by our ancestors 
who taught*...*All land belongs to Gopal; where then 
is the boundary linfc? Man is the maker of that line and 
he can therefore unmake it.* Gopal literally means 
shepherd; it also means God* In modern language it 
means the State, i.e., the people. That the land today-
does not belong to the people is too true.... 

I have no doubt that we can make as cood an approach to 
it as is possible for any nation, not excluding Russia, 
and that without violence.... land and all property is 
his who will work it*., .10 

7. Hallam Tennyson: Indians Walking Saint. 1935J pp*46-7 

$• Vinoba Bhave: Bhoodan Tajna, 1933; p« 7#. 

9* H&rijan, 20 May 1939. 

10. Harijan, 2 January 1937* 
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An idea of this approach can be had from the talk Gandhi 

had with Jiirabehn in the Aga Khan Jail. Kirabhn one day asked 

Gandhii "How will land be distributed under swaraj"? Gandhi 

replied: 

Land will be owned by the State. I presume the reins 
of Government will be in the hands of those Who hare 
faith in this Ideal, A majority of zamindars will give 
up their lands willingly. Those who do not do so will 
have to do so under legislation. 11 

Thus the basic principles vhich Candhi wanted to apply 

fo r  a non-violent solution of India's land-problem are the sazae 

as  under l i e  Vinob&'s  Bhoodan  Ta jna  movement ,  v i z . ,  

( i )  Al l  l and  be longs  to  Gopa l j  

(it) Land and all property is his who will work it, and 

(ill) The zamlndars will give up their lands willingly. 

The aim of the non-violent worker must ever be to convert them, 

J. B. Krlpaleni has commented: 

Following his Master, Vinobaji wants the simufyaneous 
reform of the individual and society,•».Gandhiji 
always called the movement for the independence of 
India that he had initiated through Satyagraha as 
one of self-purification. That too is the idea of 
Vinobaji. Like Gandhiji, he wants individual life 
to be integrated with social life on the basis of 
the moral law as embodied in truth and universal 
love. 12 

The difference between a non-violent revolution and a 

violent one has been explained by Vinoba in the following words: 

A non-violent revolution is a fundemental change or 

11. Harijan, 29 December 1951. 

12. Garvoda.ya, October 1955> P« I22 
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revaluation of values, 1 unnecessarily put the 
word 'non-violent1 tc qualify the revolution, because 
true revolution is never violent, . A change that is 
brought aoc/ut by terror, destruction or intimidation 
is never a fundamental change in values or ideas, and 
therefore it can not be called a revolution. Some 
people think that the rapidity of change is an essential 
feature of a revolution. Of course, it is better if 
the change ia ideas is rapid, bub rapidity by itself i-
is not a revolution. If a man is hungry, he should 
certainly be provided rapidly with food, but if food 
is not available at aice, then hastily giving him 
poison is surely not the right thing. Hence, the main 
consideration is a fundamental change in the fight dir­
ection and this can be brought about only by non-violent 
methods, I describe my revolution as non—violent simply 
because some people now-a-days think in terms of blood­
shed and destruction when they speak of a revolution, 
I shall call that aort of thing merely violence-Ism or 
haste-ism (Himsavad or Shighravad), but not a revolution,13 

13. Bhoodan Tajna (Hindi Weekly), 23 September 19 
Author's translation. 
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( c )  The Contribution of the Indian National Congress 

and the Praja-Socialist Leaders to the 

Bhoodan Xajna Movement 

A3 we saw earlier, the Bhoodan Sajna movement was started 

by Vinoba in April 1951. Among the political leaders of the 

country, the first one to take notice of the movement was 

J&waharlal Nehru, Prime Minister and, at that time. President of 

the Indian National Congress. Nehru tfrote a personal letter to 

Vinoba in May 1951, appreciating the work that he was doing in 

Telangana. It may also be recalled that it was ou Nehru*a in­

vitation to come to Delhi to discuss the Five Year Plan that 

Vinoba undertook the march to Delhi^ spreading the message of 

Bhoodan Xajna on the way. 

The Praja-Socialist leader, J, B, Kripalani, was probably 

the first political leader to appreciate publicly the Bhoodan 

Yajna movement end to commend it to the people. In October 1951# 

when Vinoba first set his foot on the soil of Uttar Pradesh, 

Kripalani issued an appeal to the people of the State in general 

and constructive workers in particular to make Vinoba*s mission 

a success, 

Upto the time of the Sevapuri Sarvodaye 3ammelan( April, 

1952)# Vinoba was almost all alone working whole-heartedly for the 

Bhoodan Y&jna movement. However, he was joined by several notable 

personages after the Sevapuri Sam.^elan, Prominent among these were 

Shankarrao Deo, Dad a Dharaadhikari, ShrikrishnadU3 Jaju and 

Yallabhaswami, 
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Jayaprakash Narayan*s joining the Bhoodan Xajna movement 

about the close of, the year 1952 was of immense significance. 

His attraction towards the movement was in fact evident at the 

Socialist Party*a convention at Pachraarhi {Madhya Pradesh) in 

May 19)2. It was At Jayaprakash Narayan*s initiative that this 

convention of the Socialist Party passed a long resolution in 

support of the Bhcodan movement. This was the first resolution 

passed by any political party in India on this subject. 

In the Congress organisation* the Bihar Provincial Congress 
, 1 Committee* as has been said earlier , was the first to pass a 

resolution in October* 1952* for the Bhoodan Xajna movement* 

calling upon its subordinate committees and workers to fulfill 

the quota of 4 lakh acres. The All-India Congress Committee issued* 

during the same month* a letter to all State aid District Congress 

Committees asking them "to strain every nerve" to make Vinoba 

Bhave's movement a success,^ 

The Indian National Congress, in its annual session at 

Hyderabad in January* 1953* passed a Bhoodan Xajna resolution 

to the following effect: 

The annual session of the Indian National Congress ddeply 
appreciates the Bhoodan Xajna movement started by Acharya 
?inoba Bhave and appeals to the countrymen, specially 
the congress workers* to give active support and co-operation 
to this movement. It also requests the Central and the St&e 
Governments to do their best for its success, 3 

1, Viz.* in Chapter 1 (c) of this paper, 

2, Indian Press Digests, October 1953* p, 74, 

3, Harijan, 7 February 1953, 
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After the Hyderabad Congress Session, Govind Ballabh 

Pant, the U. P.'a Chief Minister, made a fervent appeal to the 

people of his State to fulfill VinobA's demand. Later, on 11 Sept* 

1953, i.e., tfinobafs 5&th birthday. Or. Rajendra Prasad, the 

President of India, as well as Pandit Nehru, the Prime Minister, 

issued similar appeals to the nation. 

Both Dr. Rajendra Prasad and Pandit Nehru donated for 

Soopdan (gift of well), the former contributing to Bhoodan also. 

Many well-know Congress leaders have participated in 

Bhoodan work during the last three years. Several of them also 
accompanied Vinoba on his journeys in different parts of the 
countyy. The Congress Governments in the various States have 
enacted laws to facilitate the activities of the Bhoodan Xajna 

movement. ' . . 
The Praja-Socialist Fsrty of Bihar as well as Maharashtra 

instructed the party-meabers to make their own cattribution to 

Bhoodan according to the following formula: 

1. Those who own moro than 30 acres of land shall donate 

one-sixth or the portion above 30 acres, whichever be greater. 

2* Those who own less than 30 acres, should alao donate 

one-sixth at least and those having below five should also donate 

as much a3 they can, 

3, Those whose land forms part of a joint family should 

donate out of their share according to the above procedure. 

The outstanding contribution of the praja-Socialiat Party 

to the Bhoodan movement is, however, the personality of Jayaprakash 
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Narayan, its moat popular leader. He has taken to it with a 

devotion next ^6 cnlyjhtfinoba's. He has brought new life and 

blood into it* He has avakened the intelligentsia of the country 

to the depth and significance of this movement. His offer of, 

and call for, Jivirn Dan (gift of life) at. the Bodh Gaya Garvodaya 

Sammelan (April, 1954) is one of the most significant events in 

the history of Shoodan* 

During the latter part of the year 1953, several papers 

in India commented^ that Jayaprakash Karayan tended to create 

a sort of fear-complex in the minds of the prospective donors* 

Jayaprakash*s reply to such comments was as follows; 

X gave no throat to any one* But in some places I did 
try to answer those who pooh-poohed the movement as 
being only a begging campaign which could lead to nothing 
but the dissipation of the revolutionary forces and 
the ultimate betrayal of the masses****1 said that Gandhiji 
himself had said so often that if persuasion failed 
there was the unfailing weapon of non-cooperation to 
which the satyagrahi would trun* At the same time, X 
took care to make it clear that I did not expect that 
any occasion would arise for launching upon such a non-
cooperation movement* 5 ' 

Such criticism of Jayaprakash Narayan's speeches, ana in 

general of the Fraja-Socialist Party's role in Bhoodan, became 

even more pronounced when, about this time, Praja-bocialist 

leaders organised Land Gatyagraha movements in Asarogarh District 

(U.P.) and in Pardi Taluka of Surat District (Bombay). Questions 

4* See, for example, H&rijan, 3 October, 1953» and Vedanta 
Kesari, September, 1953. 

5. Indian Press Digests, May 1955, p. 93• 
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of political motivation were raised about both these movements, 

and Congressmen generally tried to defend the positions taken 

by the respective State Governments. The Pardi episode in 

particular aroused wide discussion as to "the relative merits 

and possible points of conflict between the two techniques of 

attacking the land problems—direct action in the form of 

Satyagraha, end the persuasive strategy of Bhoodan."^ Harijan's 

editor (kaganbhai Des&i) argued that J 

The Khed-Satyagraha of Pardi is not in accordance >/ith 
Bhoodan principles....It would not be proper...to call 
t h e  P a r d i  a g i t a t i o n  B a t y a g r s h a .  7  . . . .  
On the other hand, Kripalani, Chairman of the Fraja-

Socialiat Party, asserted that: 

The Bhoodan approach to the zamindars was made.•«.Let 
it (i.e., the ca3© of the Kisans) not be prejudiced 
because it ha3 been taken up by a political party opposed 
to the Congress. & 

This discussion was still going on when the Gujarat Bhoodan 

Committee, meeting in &uaedabad, adopted a resolution which 

appealed on the one hand to the Gujarat Praja-Social 1st Party 

to withdraw* its Satyagraha end to turn its efforts to Bhoodan, 

and, on the other, called upon the Bombay Government to withdraw 

legal proceedings against oatyagrahi3 in order to create a favor­

able atmosphere for Bhoodan. Finally, the resolution appealed 

to zamindars In the area to donate lands generously and to stop 

6. Ibid, p. 76. 

7. Harijan, 19 September 1953. 

&• Janata, 11 October 1953* 
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eviction or tenants* 

Vinoba Bhave has always urged the Bhoodan Hajna boiukittees 

to avoid politics in the Bhoodan movement» Addressing a confe­

rence at Khadigram (Bihar), he said that Bhoodan had " a politics 

of its own, a politics with a distant vision that alms at sub­

limating the present system of party politics and raising it 

to a higher level of comprehensive politics." 9 

liecent statements of Jayaprakash Narayan have stressed 

the necessity of persuasion to spread the Bhoodan ideology# 

While inaugurating the Tamil Nad Students' Bhoodan Conference 

at Madurai on 31 December 1955, he said: 

The good of all could be achieved only by adjustments 
of the interests of everyone in such a manner that no 
one suffers, no one incurs any loss and everyone gains# 
This Meal could be attained only by change in our out­
look and approach to life.#..This change of heart, 
outlook, etc# could be achieved only through persuasion. 10 

In fact, Vinoba does not recognise the labels of parties 

or classes# Be only knows individuals 03 men arxl women whose 

service and welfare is his only concern. He himself is a member 

of no organisation or groupl His name does not appear even on 

the register of"Barvoaaya hamaj which owes its birth to him. 

As he himself put it: 

I do^not recognise parties at all# Moreover, my study 
of history, experience of current affairs end thinking-
all lead me to the conclusion that parties in our eountrv 
can not only not do much good but are in the long run 
likely to prove disastrous...Bervice of our fellow-beings 

9. Indian Press Digests, May 1953,. p# 94# 

10. Sarvodaya, January 1956, pp. 252-2. 
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must be our sole objective. 11 

11. ijuresh Kamabhai; Vinoba and His Mission, 1954. p. 
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( d )  The Bhoodan Taj pa Movement end 

Communism In India 

The subject of ccmnuiiism has, In recent years, received 

a very great attention in the west and especially in the United 

States. The question is frequently asked: Can the Bhood&n 

Tajna movement successfully stop communism from spreading in 

India? Vinoba gave the following reply to this question: 

Stopping communism is not our concern. Curs is a posi­
tive ideology; it is not an expedient useful for certain 
temporary ends. There is no disputing the fact that 
there is acute poverty in India, and we need to eradicate 
it. Now if this can be achieved by fair means, there is 
no reason why anyone should still think of employing 
foul means. A thirsty man, if he can get good, clean 
water, will not touch dirty water. If we are able to 
resolve our problem of poverty through good means, we 
may bo sure that communism will be automatically stopped. 1 

When Vinoba was in Telangana, where, as we saw before, 

the communists had been quite active prior to April 1951* he 

made it a point to see many of them (i.e. the conaaunists) so 
Y£ 

that mutual discussion might help-move the misunderstanding. 

He even went to Use jails of Hyderabad, Vvarangal and Nalgonda 

for this purpose. He made it clear that he bore no ill-will 

or malice towards the believers in the coiaaunist doctrine. All 

He wanted was to try to convince them that the path of non-violence 

was better than that of violence and murder. 

On its p&rt, the Communist Party of India has maintained 

a very cautious attitude towards the Bhoodan movement. When 

1. Harijan, 1 August 1953* 
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Vinoba obtained donations in Telengana it attributed them to 

the extraordinary atmosphere prevailing there* Next when 

Vinoba marched on to Delhi and thereafter in Uttar Pradesh, 

saae of its members and sympathisers called Vinoba an "agent of 

zamindars* and termed the Bhoodan movement a3 a "farce to perp—, 

etuate exploitation" of the poor* Conceding the former title, 

Vinoba claimed to be a representative of the poor as also ft 

zamindars" agent (but not of zamindari) provided the latter made 

hira one. But he regretted that the communists could not appreciate 

Whether his was a move to give a long lease to exploitation and 

poverty or to wipe them out* Xet he felt certain that there would 

come a time viien communists, friends of the poor as they also 

were, would change their opinion about him* theater Bowles has 

commented: 

He (i.e. Vinoba) says that he will not consider his ; 
movement successful until he has converted the coamiunists 
and received their co-operation* Members ox his party 
arc especially urged to sell Gandhi an literature to the 
Communists, who always stand uncertainly on the out­
skirts of the meetings* 2 

"fhen asked what he thought of the Indian Communists, 

Vinoba replied! 

The (Indian) Communists have two very serious defects: 
One they are book-worshippers, and two, they are ignor­
ant of tho developement of Indian thought.• ..They have 
no independent intelligence of 
with the Communists is not a living thought. They have 
turned it into a dogma based on a book....Had Marx been 
living today in India, he would have certainly changed 

2. Chester Bowles: Embassador's lieport, 1954* P» 191« 
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hia ideaa....Tbe Communists have no knowledge of* the 
ten thousand years of t he developement of Indian thought. 
Bven assuming that this ancient Indian thought is de— 
factive in certain respects, its knowledge would still 
be necessary if only to know those defects. 3 

To the communist charge th&ts "Five acres of land per 

family i3 too lowj we need collective farms," Vinoba repliesi 

Japan has a national average of just over two acres per 
family and yet the standard of living of her farmers 
is much higher than that of our own. burely what w® 
need is not extensive collective agriculture as in 
Kuaaia. but intensive family agriculture as in Japan. 
Mechanized fanning might be common sense in a country 
like /yaerica v/hich wants to 3ave labor. But In India 
we have a surplus of labor and our problem is to in­
crease production through an intensive use of this 

1^?° *ot sef how this can be done except on the small family farm. 4 

As the Bhoodan Xajna movement gained momentum, the atti­

tude of the Indian communists also showed a change, A. E. Gopalan, 

leader of the Communist Party in Parliment, declared in August 

1953 that though he felt that the land problem could not be 

solved without legislative measures yet he had "ho opposition" 

to the Bhood an movement. Hearing this, Vinoba remarked at a 

public meeting in Bhagalpur district that that was an instance 

of the change of heart and that the moment he obtained 32 lakh 

acres cf land in Bihar, more than 90 per cent among cotamunists, 

except, if at all, the few die-hards, would be entirely converted 
to his view. 

Douglas Steere has recently reported: 

3. Yincba hhavej • Bhoodan Xajna, 1953. p. 2.2$ 

It. Halloa Tennyson: India's walking Saint, 1955, p. 81 
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It is Bhave who is challenging the Indian Coamunits 
with the non-violent aspect of land-reform and they r *  
recognise it as their most formidable ideological 
enemy. Some Communists are even toying with the idea 
of seeing if they can produce an Indian nan-violent 
version and it remains to be seen if it will and up as 
Communism or as something else. 5 

It is interesting to note that the Hindi word for Cocm-

unism is Samyavad (ism of equality J, while Vinoba calls his 

ideology as Samya-yoga (yoga or way of equality)^. If the 

communists give up their creed of "the end3 justifying the 

means", they would realise that Vinoba*s program is really 

revolutionary in character. Aa Vinoba says; 

1 want to make it clear to the communists that it Is 
not necessary for them to murder the rich, for the era 
of democracy has ushered in* As a matter of fact the 
rich can be killed without a pistolj for every adult 
has now acquired the right to vote* The future kaj 
will be of the common man* I request the communista 
to cc*ne out openly and work* If they do that I will 
give my co-operation. If the co»uaunists abandon their 
practice of violence, all good and moral people will 
co-operate with them* hahatma Gandhi also used to say: 
•I am a communist, but I will not accept the suicidal 
path of violence** 7 

5* Haverford (College) News: 13 February 1956* 

6* Further discussion of Samya-yoga will be given in 
chap t e r  4 ( a ) *  

7* Sureah Kamabhai: Vinoba and His^ hission, 1954* p« 42* 



CHAPTER 4 

THE RELATIONSHIP OF BHOODAN YAJMA AND SARVQD>xYA 

While inaugurating a Bhoodan conference in Travancore, 

Dr. S. Kadhakrishnan said: 

The Bhoodan and Sarvodaya have been intimately associ­
ated.... I do believe that the Bhoodan movement is going 
to....bring down heaven and earth....The call of Sarvodaya 
is very relevant to our present context and 1 do hope 
that these beginnings will lead to a great upheaval. 1 

We shall examine the relationship between Bhoodan Tajna 
and Sarvodaya from four points of view: 

1. How does Bhoodan Tajna bring about Antyodeya( uplift 

of the people at the bottom) and Samyayoga (yoga or way of 

equality? 

2. How does Bhoodan lajna generate Jan-shaktl (the moral 
power of the people) and thus make them capable of being the 

citizens of a Sarvodaya society? 

3. The relationship between Gramdan (gift of the Wxole 

village) and Gramraj, and the significance of the latter in the 

Sarvodaya ideology. 

4. The work of rural reconstruction (on non-violent 

lines) that is being done in the Bhoodan and Gramdan villages, 

and its importance from the point of view of helping Sarvodaya 

thinkers re-examine their concept of Gramraj. 

A detailed examination of these questions will now be given. 

1. Sarvodaya, February 1935, pp. 245-#. 
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( a )  The helationship or Bhoodan. antyodaya and oamyaypga 

The relationship between Bhoodsn, Antyodaya^" and 

Samy&yoga may briefly be stated in the following way. Bhoodan 

had its origin in /ntyodaya, and as its scope was extended, it 

became a comprehensive program for the establishment of Samyayoga. 

Let us nov; examine this statenent in some detail. 

he have seen earlier that the idea of Bhoodan Yajna was 

arrived at by Vinoba not by an intellectual formulation sitting 

fit a desk but as a spontaneous outcome of his visit-to the terror-

stricken villagers of Telangana. Here were landless Harijans, 

not only having no appropriate means of earning their livelihood 

but also being subjected to severe hardships by the activities 

of the Communists and the official police. They were the antya, 

the people at the bottom, suffering at that time the additional 

burden of terror and intimidation* Vinoba'a non—violent attempt 

to find a ^.eaceful solution of the tragic situation gave birth 

to the Bhoodan Koveaent. Thus Bhoodan had its origin in Vinoba's 

attempt towards Antyodaya in a terror—stricken atmosphere. 

Even after the birth of Bhoodan in Telangana, it remained 

to be seen whether the movement would succeed as a program of 

Antyodaya in the absence of the terror and the tragedy of Telangana, 

Vinoba** experience on his way to belhi proved this point. It 

became clear that the special circumstances of Telangana were 

1. arityodaya, as mentioned in Chpater 2 (a) of this paper, 

means uplift (*udaya) of the people at the bottom (antya). The 

meaning of Samyayoga wi 11 be discussed in this chapter. 



not essential for the success of the Bhoodan Movement • This 

established a closer link between Bhoodan und Antyodaya. Bhoodan 

could now be applied to the uplift of people at the bottom j 

over the co ntry, and not only in tho terror-stricken areas# 

This development in the experience of Bhoodan is indicated 

to soae extent in the Sevapuri Barvodaya Betouelan he solution 

of April 1952» At t ant ion was now given to fc.ll the villages of 

the country, numbering more than five lakhs2. The decision to 

collect "within the next two years at least 25 lakhs of acres of 

land...on the rough basis of 5 acres per villageindicates that 

Bhoodan was gradually being expanded to the entire rural community. 

The Chandil Barvodaya Bamwelan Resolution of March 1953 

marked a further development on the same lines. Attention was 

now given not only to all the villages of the country but to all 

the landless people, numbering more than 50 million. The call 

to collect 50 million acres of land shows that the uplift of all 

the people at the bottom was engaging the attention of the Bhoodan 

workers. 

However, land alone would not solve the colossal problems 

of the antya. Those who receive land have to be provided with 

the wherewithal, so that the, may be securely settled on the land. 

The realisation of this need is indicated in the cHl for Ban-

pattidan, Buddhidan and other bans* 

2. 1 lakh is- to 100,000. 

3. From tie Sevapuri Resolution, given, for example, in 
Suresh Ramabhaij Vinoba and Hiss Mission, 1954. pp. 216-17# 
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To understand the significance of the steadily growing 

scope of the Bhoodan Xajna movement for the establishment of 

Samyayoga, let us examine what the latter connotes# Vinoba's 

philosophy of bamyayoga is based on the following verses of the 

Bhagjad~Gita. 

1# The man equipped with yoga looks on all with an 
impartial eye, seeing Atman in all beings and all 
being3 in Atari an# 

2. He who Sees Ke everywhere and everything in he, never 
vanishes from He nor I from him# 

3# The yogin who, anchored in unity'^ worships Me abiding 
in all beings, lives and jooves in lie, no matter how 
ho live and move# 

4* He who, by likening himself with others, senses 
pleasure and pain equally for all as for himself, 
is deemed to be the highest yogi, 0 Arjuna# 4 

From this follow the following three requisites for 

Samya Yogi Society: 

1# No power should be dominant in the society; there 

should only be a discipline of good thought# 

2. all faculties of the individual to be dedicated to 

the society which must provide the individual with opportunity 

to growth and development. 

3. The moral, social and economic value of all sorts of 

callings performed honestly according to onets strength should 

be t he same, 

Sarayayoga literally means the yoga (wqy) of equality 

or sameness (samya). The same spirit dwells in every man, and 

4* Bhagwad-Git a: VI# 29-32. 
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therefore, there should be no distinction between man una 

In fact, Jamyayoga recognises no ultimate difference between the 
spirit of man and other animals. 

Although bamyayoga is essentially a synonym for barvodaya, 

the use of tho term bamyayega emphasises two points. 

First, that we should concentrate on the way (yoga), 

the means. In the entire hon-violent thought, means are more 

important than the ends. As Joan Bondurant says: 

The challenge of batyagraha is directed at the fundamental 
problem of ends and means. The solution which it points 
lies in the direction of reconciliation of ends and me an 3 
indeed, of the refusal to admit such artificial distintion.5 

Second that the concept of equality (samya) mu3t be 

stressed in the context of modern Indian conditions, without 
taking immediate steps to reduce considerably the inequalities 

that exist between different sections of people today, no definite 
progress can be made towards the establishment of barvodaya. In 
the words of Vinoba: 

Unless the existing social order, which is based upon 
inequality, strife and conflict, is replaced by one 
founded on equality and mutual co-operation, there can 
be no salvation for mankind. 

In a society where some own land and others are landless, 
there can be no peace. People might brin^, legal document# 
to substantiate their claim of proprietorship. These 
serve no useful parpose. They tear our hearts and keep 
us divided. Let us light their bonfire on the occasion 
of Holi. 

People should accept the principle that all land belongs 

5. Joan V. bondurant; Gandhian batyagraha and Political 
Theory; An interpretation. 1952. Chapter VII. 
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to God. XX all land is socially owned, tne present-day 
discontent would disappear and an era of love and coop­
eration will t£ue its place* 6 

la God's world, I wait equality as God wished* I an 
collecting land for the landless. X vrant each village 
to become like a fauiily, but only through persuasion 

. and affection, 7 

Through Bhoodan and the allied Bans an attempt is being 

made to bring about greater and greater equality by peaceful 

methods. The idea of Ban or sharing is propagated so that 

everyone may be more conscious of cue's duty towards the other 

members of the society. The program is comprehensive enough 

for everyone to contribute his share, because not only are there 

Bhoodan (land-gift) and fJu&pattidan (gift of wealth), but also 

Shramdan (gift of labor,), Budditoiaan (gift of intellect), Preradan 

&ift of love), and finally Jivandan (gift of life). Those who 

have no land or wealth to offer can render service to their 

fellowmen by their labor, wisdom and sympathy. The important thing 

is not how much one contributes but the spirit in which it is done. 

As Vinoba says ; 

When a gift is given, we may hope that it will generate 
purity of mind, motherly love, feelings of brotherhood 
and friendliness and love for the poor, V,-hen a persai 
begins to feel concerned for another, a feeling of equality 
manifests itself, and feelings of hatred and enmity are 
unable to survive. Enmity has no absolute existence, 
lake li^Jit, virtue is povrer, apositive substance, Bin 
is like darkness, without any potfer of its own. It is 
negative—absence of substance* Garry light to age-long 
darkness and the latter will disappear in no tiiae. 

6. Hindustan Times, New Delhi. 14 November 1951* 

7* Hindustan Times, New Delhi* 24 November 1951* 
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Similarly v:hon virtue makes its appear an ce, hatred and 
enmity can not exist in its presence. & 

T1iu3 the Bhoodan Yajna movement aims at integrating indi­

vidual life with social life on the basis of the moral law as 

embodied in truth and universal love. It strives to establish 

not only new values of truth and non-violence in individual and 

collective life, but also a new order in which the new values 

and the new spirit are to work. J. B. Bripalani has indicated 

the relationship between Bhoodan and Bariyayoga in the following 

words: 

The Bhoodan idea is thus the Bcrvodaya idea of Gandhiji 
with temporary emphasis on the equitable redistribution 
of land which by slow degrees should belong, as of old, 
to village communities. 8 

While replying to Harekrishaa liahtab's criticism that 

Bhoodan merely distributes poverty, Bhriman ttarayan has said: 

Acharya Vinoba*s movement is essentially moral and has 
given to India and the world a new set of values in life. 
In place of social and economic exploitation and monetary 
calculus, it has substituted a sense of socio-economic 
equality arid justice on the basis of voluntary and 

-- peaceful surrender of one*s property. This is why the 
movement has been an eminent success and has already 
attracted World-wide attention. 10 

The significance of gramdan, which is the final stage 

of the Bhoodan Yajna movement, will be discussed in chapter 4 (c). 

8.  

9. 

10. 

Karijan. 29 September, 1951* 

Sarvodaya, October, 1955. p. 124. 

Barvodaya. August, 19i>j>. p. 45. 
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( b )  Bhoodan, Jan-^hakti and datyagraha 

A question is often asked: "shy not resort to legislation 

in bringing about equitable distribution of land?" Vinoba*s 

views on this subject will be examined in this chapter. 

To begin with, it should be pointed out that Vinoba does 

not preclude the Central or the State Governments from passing 

Acts to provide land to the landless. In fact, legislation con­

cerning Bhoodan lajna has been passed by rnaay States^ and Vinoba 

baa welcomed the facilities provided thereby. However, Vinoba 

has always emphasised that the role of legislation in this con­

nection 13 very limited. 

legislation, especially In the conditions that exist in 

India today, can be effective only if it prescribes something 

which is recognised by a large majority of the people as a normal 

Code of behavior. It con not succeed in suddenly imposing upon 

the people something which is either quite new and unheard of 

or against which there is widespread opposition . The treatment 

meted out to Vinoba and the Harijans when they were entering the 

Baidyanath temple in Bihar^ is sn example of a law which has been 

passed by India1 A Parliament, but i^iich BO far has not been RECOGNIW* 

by many people as a normal code of behavior. 

1. For information on this subject, see Appendix B. 

2. Indians Constitution and law3 lay down that untouchabllity 
is a crime and anyone discriminating against the untouchables will be 
punished. However, when Vinoba and a few untouchables were going to 
enter the Baidyanath temple^ the priests maltreated arid event beat 
them. 
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As things stand today, land in India is a marketable 

commodity, held out for sale or mortgage etc. Ho stroke of pen 

of any authority, howsoever mighty, can stop this praeticie if 

a suitable atmosphere for the purpose is not created first. 

Again, legislation in modern, Indian conditions gives rise 

to a huge amount of litigation and ill-will. The Zamindari-

Abolition Act of Uttar Pradesh had a similar story about it. What 

was intended to be smoothly carried out was stained with malice; 

and, of course, the landless got no land through this process. 

On the other hand, the Bhoodan movement in Bihar has led to a 

great fall in litigation. 

There is much talk of fixing ceilings on land-holdings 

by law and thus obtaining the extra land for the landless. Hcwever, 

the lad-owners, in anticipation of such legislation, have been 

known to divide their land into many parts and to get them regist­

ered in the name of their numerous near and dear ones. Law proves 

to be helpless in such cases » Furthermore, if a ceiling, say of 

thirty acres of wet land, were fixed in a State like gihar, no 

good land would be available for the landless by this procedure. 

That is why the Bhoodan workers are not enthusiastic about this 

type of legislation. 

Bven granting for the moment, hew ever, that legislation 

can transfer lana to the landless, the real problem is not solved. 

For the issue is not merely to provide land to the tiller but to 

change the outlook of the people about ownership of alnd and other 

property. Significantly enough. Vinoha*s movement is not Bhoodan 

but Bhoodan Yajna. He does not merely want a transfer of land from 
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&<**& .hand to another but wants to inculate in the people a perm­

anent taste for divine their best unto the society for universal 

good. Legislation alone cannot achieve such transfonnation of 

mentality. 

Thus, to be really effective and serviceable, legislation 

can only follow, and not precede, the creation of a suitable at­

mosphere for an equitable distribution of land, as Vinoba puts 

i t :  

I  do not staid in the way of legislation.. .  .whatever 
the measure of success I  may achieve in my work, i t  will 
surely facilitate the passing of such legislation. I  
an creating the atmosphere which, will  smoothen the way 
for it. 3 

Furthermore, if  man is prepared to obey law, why, asks 

Bincva, will  be not respond to the higher lawr-the call of love? 

Let those who/advocate legislation ponddr over this 
question. For my part,  I  am convinced that if  law 
which is at the most an indirect expression of man's 
will  can work, his direct vail as expressed in love 
must work better,  more quickly and more easily. 4 

Thus, in Vincb's view for* bringing fund omental changes in 

social and economic values, Governmental Legislation can not be of 

much help. Vinoba's invocation of Jan-3hakti is based upon this 

realisation. 

Jan-bhakti l i terally means power (shalcti) of the people 

(jan). At the Chandil darvodaya Baron el  an, 1953, Vinoba urged 

3. Vinoba Bhave; Bhoodan Jajna, 1.953. p. S8. 

4. duresh Ranabhai: Vinoba and His/ hission, 1954, p. 177. 
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upon the constructive workers to build up Swatantra Jan~3hakti. 
%JLt-

or the reliant {swatantra) power of the people* This, he 

said, must be distinguished from the other two fbrae of power— 

Rimsa-Shakti (the power of violence) and Danda-Shakti (power of 

the State)* Vinoba explained the distinction between these forms 

of power.in the following wordsi 

The power of the people is the opposite of the power of 
violence, and thoughfchere la no such trenchant opposition 
between the power oi the people and the power of the 
State, yet the two are different..**We, however, intend 
to go further ahead of it and create conditions which 
will do away with the need to use even the power of the 
State. Then only could it be said of us that we have 
realised our Swadharma (or essential duty) and ddne it* 
On the contrary, if we gp after political power in the 
mis taken  be l i e f  tha t  i t  i s  the  cn l /  way  t o  se rve  the  
people, we will not be fit to fulfill the expectations 
people have of us but may also prove a burden to them* 5 

Again, ' 

We do not aim (merely) at doing acts of kindness but 
at creating a kingdom of kindness* Kindness can and 
does exist even in the kingdom of wlekedness, but only 
as a pinch of salt does in food,—kind acts only add to 
the taste of that with whi ch they are mixed* Such kind— 
ness brings a sort of flavor to the violence of war.... 
We must, therefore, develop a larger view afid desist from 
undertaking any activity merely because It appears to 
be a constructive act of service* 6 

To build up Jan-Shakti, Vinoba proposed two methods of 

procedure, Vichar-shasan, or peaceful winning-over of people to 

the non-violent point of view by making them thiwir about it, and 

Xartritva-vibhajan or distribution of work among the individuals 

without creating an administrative authority resting upon legal 

5« Vinoba Bhavej Bhoodan lajna, 1953. pp. 36-37* 

6. Ibid, p* 33* 



- 95 -

procedure and inequalities* 

The Sarvodaya order is ultimately based on «Xan-3hakti 

and not upon Himsa-Shakti or Danda-3hakti. The Bhooden Yajna 

movement is not only tackling the problem of land but is also 

generating at the same time the self-reliant power of the people 

to move towards Sarvodaya* The entire program is one composite 
whole* The following conversation between Hal lam Tennyson and 

Vinoba stresses the same pointx 
. . . .  .  •  '  „  *  .  -  •  ?  "  •  .  V  •  •  .  -  _  ,  »  > •  - •  •  -  -  '  •  r  .  .  

Question! Could not Sarvodaya use Government help in 
I .. reinstating peasants on land received? 

Answer: No objection to receiving Gcvernmant's help 
Provided people do not become dependent on 

overnment, We object to the coercion behind 
the Government* I would not ask the Government 
itself to give Sampattldan but would do so 
from its ministers who can provide from their 
own private funds* I would have no objection 
in accepting l/6th of National Extension Ser­
vice fund if Government offered it* 7 

Closely related to the concept of Jan-Shakti is that of 

Satyagraha. Satyagraha literally means insistence (agraha) on 

truth (satya)* Its basic components are truth (satya), non-viol­

ence (ahimsa), and tapas i.e. self-discipline involving voluntary 

self-suffering* It connotes the power of non-violence, or moral 
force* v 

Satyagraha is the key to Sarvodaya. Whenever soma problem 

arises, people themselves are to find out a solution through the 

use of Satyagraha* They are not to depend upon any external auth­

ority or forcej they should utilise their own inherent power or 

7* Sarvodaya, November 1954* p* 141, 
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(c) Swaraj, Gramraj and Ramraj 

In the language that appealed very strongly to the common 

Indian mind, the Sarvod ay a ideal was described by Gandhi as 

Ramrajya or Ramraj. The word Ramraj literally ma an 3 Rama's rule. 

Ram in Indal is synonymous with God and therefore Ramraj means 

the Kingdom of God, However, it must be emphasised that it does 

not Indicate any resemblance to theocracy, God, in the Indian 

philosophic tradition, is not supposed to have vested any kings 

or priests with any divine powers. Therefore God's rule aoes not 

mean monarchy or priest's rule. Ham, to an Indian, represents 

the ideal man. Gandhi defined Raaraj as "sovereignty of the 
1 

people based on pure moral authority,w The emphasis upon pure 

moral authority is the principal significance of the word Ram, 

The Indian epic Ram ay an a tells the life-story of the ancient 

Indian heo Ram. Therefore, several persons on different occasions 

tried to interpret Ramraj as Hindurafy, Such confusion was noticed 
many a time and Gandhi had to give long explanations^ This is 

another instance of the attempt made by Gandhi to combine tradition 

with change. He introduced a new significance into the traditional 

meaning of the word Ram but retained the word because the common 

people appreciated it much better. 

Before 15 August 1947» when Xndianwas not independent, 

the first major step in the direction of Ramraj wa3 mentioned as 

Swarajya or Swaraj meaning Self-Rule, The word Swa (meaning alef} 

1, Harijan. 2 January 1937, 
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double connotation* Ordinarily one may think of it 

political independence* However, in a deeper, 

sense it implies that every individual must lead a 

es governed by the spirit, a life of purity, renunciation 
i 

m service* To Sarvodaya thinkers, the attainment of 

ndependence was only one of the steps in the direction 

**aj. 

m process of elevating the ordinary meaning of Swaraj 

Elan raj is through the intermediary stage of GramraJ* 
2 rsrally means village—rule* We have seen before that 

zxiaya order, great emphasis Is placed upon decentra-

Eln the context of Indian conditions, this means making 

_je like a self-autonomous republic* GramraJ thus re­

order where exploitation can be reduced to a minimumj 

a© pure moral authority of the people can have its full 

difference between Swaraj, GramraJ and KamraJ has 

%ed by Vinoba in the following manner; 

arajya means, ordinarily, the rule of the people by 
people aid for the people. It comes into existence on 
wlthdrawl of the political domination or paramountcy 

Uie foreign power* But it is Gramrajya only when the 
„ swarajya or self-rule spreads far and wide in every 
„age in the country* And when all the people in the 
_age -become Intelligent, adept and sensible and when the 
ssity to rule over anyone by anyone else, ceases, this 

urajya turns into Eamrajya. 

. the disputes, for example, of the village are brought 

jxi Chqpter (2) (b) of this paper. 
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to the city courts for settlement end when the city people 
sit in Judgment and decide them, it is slavery, servitude 
or subordination. When the tfiljmges of the village are 
settled in the village by the village people themselves, 
it is Swarajya of the village or Grantrajya. And when 
disputes do not at all arise in the village, it is Rama-
rajya. First we have to establish full Grararajya in the 
village and then turn it Into llamrajya. 3 

Yinobahas also given in detail the stateof affairs 
- .i ' 4 * 

under GramraJ. He calls it the implementation of Grsm-dhanaa 
or villagism. He emphasises five main principles; 

First, the disputes in the village should be settled 
locally in the village* . It would of course be best if 
there were no disputes at all* But that is cm ideal 
hard to attain.... 
Next, you must arrange for providing medical help and 
treatment to all those who may be out of health.••• 
Thirdly, we must provide for the education of the village 

children. All the children in the village should be 
enabled to receive education and not only those, as at 
present, vho can afford.,.. 
The fourth constituent of grama-dh arm a is agriculture 
or service of land. Land will not be owned privately 
Inasmuch as it belongs to God. We are all servants of 
land and not its owners,n We distribute land to individ­
uals, but the ownership is vested in the village community $ 
We undertake distribution for the sake of practical 
convenience, but tahe ownership both of land and its 
produce belongs to the community.••• 

Fifthly, there should not be any privately owned shop 
in the village. All village shops will be held Jointly 
by all the villagers who will have each a share in its 
capital. The poor *ho have no money will contribute 
their labour,,,4 
Who will be the bulworks of gram-dharma in the villages? 

The answer is given in terms of an old Indian saying: "Santo 

* 

3* Sarvoadaya. Nov. 1953. p. 156. 

4. Harijeui* 5 June 1954$ pp« 109»H0. 
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Bhumim Tapsa DharayantiLiterally this means that the good people 

sustain the world by their austere life* The idea Is that those 
.1 

who are intelligent and clever and experienced persons In the 

village must come forward and offer their selfless services, as 

the elders and the parents do in the family, to conduct the 

affairs of the village. In their selfless service lies all their 

strength, end not in their wealth or authority.^ They will serve 

as examples to all the villagers# The manner in which, and the 

spirit with which, they work will enthuse other people also to 

become selfless servants of the society# What can not be achieved 

by law "can be brought nearer by the increase in the numbers of 

the men and women who have renounced selfish ambition, surrendered 

personal interests, who die daily that others may live in peace 

and comfort• 

At the root of this approach lies the enthusiasm far the 

development of non-violent methods for the solution of all prob­

lems ,  In  the  whole  scheme as  d i scussed  above ,  the  method  o r  the  

way is of far greater importance than what is attained. The ul— 

tlioate picture of Graaraj or Raaraj may not be explicitly determin­

ed in advance, What is basic is that the steps in this direction 

must be based oh non—violent techniques and that the villagers 

5, Dada Dharmadhikari calls such a system as Vashiehtha-
satta, dee, for example, his article in Bhoodan Yajna (Hindi Weekly}, 
7 October 1955, pp, 4-5, 

6, From Radhakrishnan's forward to Suresh Ramabfcaii "Vinoba 
and Hisfl Mission* 1954, 
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must be guided by devoted spirits working on these lines* 

A detailed picture of the Ideal village structure la 

sometimes thought of in terms of what is held to have existed In 

Indian villages before the establishment of the British-Raj J 

The village, in those days, enjoyed great powers* It was to a 

great extent a self-sufficient unit in natters of important needs 

of life, e.g., food, cloth, etc* Agriculture and cottage in­

dustries flourished simultaneously, each helping the other. The 

land of the village belonged to the village as a whole# The 

village-council (panchayat)looked after the day-to-day admin­

istration of the village affairs. The Cant ral Government or the 

Regional Government would send their representative, once or twice 

a year, to collect the revenue from the village~councll. This is 

why the continuity of the village administration and culture was 

not disturbed even when there were great changes in the Central 

Government. 

Some people think that to revert to the above state of 

affairs would be like turning the hands of the clock back. They 

call it an unpleasant return to primitive ways. The advocates 

of Gramraj, on the other hand, assert that they do not think so 

much of returning to the past as of establishing a decentralised 

order which would minimise the exploitation of simple men and 

which would ultimately rest on pure moral authority. The pre* 

7* See, for example, Bhoodan Xajna (Hindi weekly), 12 
August, 1955* p. 6# 
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British structure of the Tillages is not to be copied in toto; 

whatever changes can be Introduced for the better would always 

be welcome* A system does not become good or bad simply because 

it is old or new# As Maganbhai Desai says, 

Those who stand for d ecentraliaation through snail-scale 
village Industries do desire to avail of the benefits 
science can give to help them# Only they do not agree 
that the way of centralized industrialism is the only 
scientific way; it is not the one they stand far* £ 

A common criticism of the decentralized structure for 

modern India is that the Indian villgers are so ignorant and in­

efficient that it will be impossible to change them Into ideal 

citizens of Groraraj. In the words of S.N.Agarwalz 

It may be argued that the Indian villages are, at present 
in a bad way# There are petty jealousies, quarrels, party 
feelings and rivalries among the villagers who are still 
illiterate and devoid of keen civic sense. It will, there­
fore, be risky to repose too much confidence and trust in 
the Village Panchayats# But such arguments betray gross 
ignorance of the fundamental principle of human psycho­
logy: 'Trust begets trust'•*#what does it matter if we 
commit mistakes and even blunders? We learn through our 
mistakes. We need not, therefore, hesitate to develops a--

«Ww<> a* large measure of political power on the village Communities. 
The process of devolution and decentralisation may be grad­
ual and by graded installments. But the ultimate object­
ive mpst be clear-put, definite and unmistakable. 9 

We shall now discuss the role of Bhoodan and particularly 

Gramdan in bringing about Gramrej# 

In order that all the villagers can function in a spirit 

of cooperation and follow gram—dharma, it is essential thit the 

6. Harijan, & October, 1952. 

9* S.Z^.AgarwaXi Gandhi an Constitution for free India, 
1946, pp. 135-6. 
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structure of gross inequality that exists in the Tillages today 

has to bo changed. There are no brl$it prexpects of the very rich 

end the very poor working hand in hand on a footing of equality* 

The problem of getting the landlord and the Harijans work to­

gether like members of the eaue family can be solved only if their 

conditions can be cade less unequal, Bhoodan and Grusdan are steps 

in this direction. That is >hy Yinoba has said, 

Wherever full villages are received for Bhcod&nj there 
will be no more of the rlchman fs contempt for the poor, 
the poor man1 a hatred for the rich or the jealousy or 
rivalry among the middle class. All become equals. There 
will be none high, none low, and none in between the two. 
Of course there will be some difference but such variati­
ons will be only such as are found in the five fingers of 
the hand. 10 

In the gram-dan villages, not only is there no one without 

land, but also there is no one owning land. And this is achieved, 

not by imposition or physical force but by the power of love. 

After the entire land is donated to the village community as a 

vhole, each family is allotted its £iare of land for cultivation. 

The share is determined on the basis of the sise of the family. 

The allotment is to be reviewed within ten years and suitable ad­

justments are to be made if necessary. The significant fact is 

that those who formerly owned a large amount of land might receive 

just a little after this sharing, but still they are happy and 

joyous. The following account of what happened in a gramdan village 

in Orissa is significant! 

At Dangsuruda, the Naik of the village, who till the 

10. Sarvodaya, August, 1955. p. 43• 
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other day owned 160 acresv had the next day* having 
become a member of the village family, gladly accepted 
only 7 acres, the share according to hie quota. The 
whole village, with one voice and most sincerely requested 
the Kaik to accept at least a few acres more than the 
rest, "How can I take more?" came the reply, "lou have 
made me the head of the village; mine is, therefore, to 
accept my due and not more end that too, in the end 
after every one else had received," His bright eyes, 
adds 3ri Nirmala Behn, only reflected the 4oy and peace 
within and revealed how blessed he felt that evening, 11 

11. sarvodaya, January 1956, p. 244 
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Id) Non-violent Reconstruction Following Bhoodan and Grarndant 

Experiments In the Sarvodaya Order 

At several points during the course of this study, the 

following quest!can has been raised in one form or the othert 
How can we be sure that the Sarvodaya Order will successfully 

work in present-day India? Such a question is raised not only 

by those who do not believe in the sarvodaya ideology but also 

by those Who believe in it as essentially good but have doubts 

about its being practicable in modern conditions# 
It have been noted that the Sarvodaya thinkers attach the 

greatest Importance to the means, the way of achieving their 
objective# therefore, they do not deny the difficulties that 
lie in the way# Vinoba himself has said* 

The condition novr-a-days is so bad that in every village 
there are factions aid jealousies. Even though living 
in the same-village, people have no consideration for 
one mother# They do not cooperate, they do not share 
their joys and sorrows# They live together but are 
mentally poles apart# 1 
However, what the Sarvodaya workers are attempting it 

to bring about a fundamental change implied by a non-violent 

revolution# This means not only a change in the scale of values 

but also a change in the social, economic and political set-up# 

J.B.Kripalani has observed: 

A revolution whether social, economic, political or 
religious, does not merely formulate values, but on 
the basis of the new values it seeks to transform life, 
individual and collective# 2 

1# Bhoodan Xajna (Hindi Weekly), 20 May 1955* 

2. Sarvodaya, October 1955, p# 123# 
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Nothing will probably do aora to clarify thinking on 

these problems than actual experimentation vdth the Sarvodaya 

program in some groups of villages* Bhoodan and Gramdan have 

now created conditions lii which such an experimentation can be 

made* 

Vinoba has emphasised again and again that the success 

or failure of constructive work depends upon the success or 

failure of the Bhoodan lajna movement. As he pjjrfcs it i 

Wihtout village industries we cannot hope to regenerate 
the village. Village industries cannot prosper in 
the absence of proper planning for the entire village* 
Tou cannot have such planning uhless you have a village 
committee far the purpose. And last but not the least, 

the committee will not be recognized by the entire pop­
ulation of the village till you have fair distribution 
of land in it. Thus you will see that village industries 
and redistribution of land are inseparably associated with 
the idea of regenerating t he village. 3 

This is why Vinoba spent a good deal of time in Koraput 

district of Orissa so that a follow-up in the Gramdan villages 

may be organized. He appealed to all those tiho wanted to con­

centrate on constructive vjork to take up this t&ik In the hundreds 
of the Gramdan villages that were ready for such work* 

Vinoba1s secretary, Daaodardas Mundeda, writes: 

It is heartening to note in this connection that Barva 
Seva dangh has given serious consideration to Vinoba* a 
suggestion and ha3f by a unanimous resolution, decided 

3. Harijan, 19 November 1955# p. 302 
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to depute 3hrl Annasaheb Saha3rabuddhe, the Secretary, 
to organize the work of reccns truetion in the five 
hundred Groiadan Villages of Orlssa..«.Never before 
during the last thirty-five years of constructive work 
was released such a vast energy of willing co-operators 
in the cause of shaping Gandhi an ideology. 4 

A Minister of the Orissa Government, surprised at the 

sudden and heartening progress of Graadan in Koraput district, 

expressed his fears about the stupendous nature of planning, if 

district after district cane forward to offer Gramdan. Vinoba 

replied: ' 

This is exactly the place where the members of the 
Planning Gomrcission should have their sittings to 
frame proper plan for the country and they will have 
to do it one day. £ 

Jayaprakash IJarayan has expressed his views on this 

subject as followsj 

Feople often asked me: 'Has rural re cons t ruction on 
Sarvodaya lines been tried in even one village so far?* 
I had to say 'Ho'...I felt great need of organising 
intensive reconstruction work in some aolected villages 
that may act as an example to other villages. 6 

Accordingly, J ayaprakash liar ay an started, in Key 1954, 

an institution called "Graa-Kinaan-Mandal" (Village Reconst­

ruct ion Society), at Sokhodevra (KauaRol ihana, Bihar). This 

institution carries on intensive contractive work in the area 

and also trains Sarvodaya workers from other parts of the country. 

4* Ehoodan Xajna (Hindi Weekly), 7 October 1955# 

5» Sarvodaya, December 1955, p. 192. 

6. Bhoodan lajna (Hindi Weekly), 19 August, 1955* 
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The work in Bihar and Crissa outlined above is gradually 

progressing. Atteapts are being made in cither States also to 

develop some selected villages as models. Vinoba's birthplace 

in Bombay 3tate# viz., the village of Gagoda, as well as the 

village of Po champ alii in Hyderabad vdxere the Bhoodan Yajna 

movement began has been particularly selected for this purpose. 

These experiments in non-violent reconstruetion should throw 

much light on the pbobleraa connected with the establishment of 

Graroraj and Sarvodaya. 
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CHAPTER 5 

CONCLUSION 

The main points that emerge from this study of the 

relationship between the Bhoodan Xajna (Land-Gift) movement 

and 3arvodaya (uplift of all) may be summarised as follows I 

1. The attainment of the ideal of Sarvod ay a requires 

concentration upon rjityodaya (uplift of the people at the bottom) 

and damyayoga (yoga or way of equality). 

2. From the point of view of political set-up, the 

way to Sarvodaya or Ramraj (sovereignty of the people based on 

pure moral authority) would be through the intermediary stage 

of Gramraj (decentralisation of political authority taking the 

village as a unit). 

3 • In the Carved ay a economy, the place of honor would 

be given to village industries, especially for the production 

of essential things that are needed by the vill%ers. Heavy 

industries would be liunited to the manufacture of 3uch thinge 

as railway equipment, aeroplanes, sewing machines, etc., and would 

be run by the Central Government. 

4. Harijana (untouchables) constitute the vast 

of the people at the bottom. Their miserable condition is mainly 

due to the fact that they have no independent means of liveli*100^* 

5# providing the K&rijans and other oppressed people 

with cultivable land "would go a long way in lifting tham up frcxa 



110 -

their miserable lot* Of course, along with land, they should 

also have the equipment, that they need for cultivation* 

6* Without s&mya (equality), the relations between the 

vatious groups of people in the society would continue to be 

strained) they would not be able to live like members of the 

same big Joint family, as thoy should in a Sarvodaya society* 

7. Bhoodan (landOgift or bather land-sharing)tries 

to awaken the conscience of everyone so that the people at the 

bottom may have their due share and relations between man and 

man may be guided by mutual love and fellow-feeling* 
* ' • 1 . • . • - • 

8. The allied movements, viz., Sampattidan (gift of 

wealth), Shramdan (gift of labor), BuddMdan (gift of intellect), 

etc., make it possible for everyone in the society to take 

part in this idealcf sharing* 

9. The most comprehensive of these movements is Grarad&n 

(gift of the whole village), because this really achieves the 

ideal of the village being a single family. 

10* Grandan paves the way for Gramraj which when ideally 

realized would lead to the ushering-in of hamraj* 

11. All this work is to be done throû i Janshakti (power 

of the people) and not through violence. Legislation may aid 

the process but is not to be regarded as the principd. force be­

hind the movement* Janshakti created by these movements would be 

indispensable far Sarvodaya order. 

12* The comprehensive ideal of Sarvodaya is not attain­

able overnight* It is a revolutionary change in the entire 
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scale of value3 and only selfless workers can bring this about 

by their non-violent example. 

13• The total land requirement of all the landless 

famines that w;-nt land is about 50 million acres of cultivable 

land. Only 9$ of this amount has so far been collected. The 

amount distributed is naturally even less. similarly, not 
enough equipment needed for cultivation has so far been received. 

14. The total number of villages in India Is about 560,000. 

The number of villages received in Gramdan is about 850 so far. 

i.e. about 1 out of 650 villages. 

15. The fact that the goal is still far off is only an 
incentive, and not a matter of disappointment, to Barvodaya 

workers. Theirs is the ideasbogy of concentrating all their efforts 

on the means and not to worry about the outcome of the effort; 

nor are they to be lured into the delusion of violent short­

cuts. December 31, 1957 is very often-thought of as the date 
by which the targets are to be realised. However, this only 

demonstrates the urgency of the problems. The comprehensive 

non-violent revolution is a caitimious program, and successful 

completion of one step only shows the way to the next. 

16. The movement cf Bhoodan and the allied Dans is a 
basic step in the direction of Sarvcdaya. To the extent that 

this movement makes headway the readiness of Indian society for 

the Sarvodaya ideal vd.ll be demonstrated. 
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APPENDIX A 

The Sarvodaya Samaj 

The damajt After the demise of Mahatma Gendhi the 
constructive workers met in a conference in March 1948 at 
Sevagram, w3.rdha, and decided to form a free world organization, 
known as tho Sarvocfcya G«maj# let it is not an organisation 
as generally understood with rules of membership, executive, 
office-bearers and binding decisions. It is a Gamaj of free 
voluntary brotherhood with the simple obligation to themselves, 
to strive towards the uplift of all in the world through truth 
and non-violence as the means. The following will give an 
idea 01 the objective and work of the oarvod&ya oanaj# 

Aim: To strive towards a social order based on Truth 
and Non-violence, in which there will be nu distinction of 
class or creed, no exploitation of any kind and offering full 
scope for the development of the individuals as well as groups# 

Basic Principles Insistence on the purity ©f the 
Means as 'that "of the' Lhds# 

Programme 1 For the achievement of the aim, the Allow­
ing programme will be followed: . 

1. Conwunal harmony (fellowship between followers of 
different faiths and sects).  

2# Removal of untouchability# 

3# Abolition of class distinctions. 

4. Prohibition# . 

5. Promotion of khadi and other home industries# 
6. Village sanitation. 

7. Basic Education# 
8. Equality of status and right, for both man and 

women• 

9# Health and hygiene. 
10. Development of provincial languages. 

11# Removal of provincialism. 
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12* Hindustani as the national language. 

13• Economic equality. 

14. Development of agriculture. 

15• Organization of labour. 

16. Welfare of aboriginals. 

17# Organization of Students. 

15. Service of leprosy patients. 

19. Kelief-work. 

20. Cow protection. 

21. Naturopathy. -

22. Other similar activities. 

Brotherhood; Whoever accepts the above Aim and its 
B»3ic Principles and endeavours to follow them is eligible 
for the brotherhood of Samaj. On sending his or her name and 
address to the secretary of the Sarvodaya samaj, Gaya, he or 
she will be registered as a "Bevak." 

Sarvodaya Day: The 30th Jaiuary of every year when 
Gandhiji passed away will be observed at all places as the 
Sarvodaya Day. 

Sarvodaya Fairs: Cn 12th February every year Fairs 
will fee organized at places where Gandhiji's ashes were immersed, 

Sarvodaya CcnferenceE To facilitate autual contact and 
exchange of views among the Savaks there will be an annual 
conference in Karch or April at some place in India# 

Function: The deliberations of the S&maj will be of 
advisory nature and not mandatory in my way. 

From Sarvodaya, December, 1955 
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APPEND!! B 

Legislation In IridlmStatea Concerning Bhoodan Ya,jna 

Moot of the State Governments have enacted (and otheri 

are taking step3 to enact) laws to facilitate the activitlea 

in connection with Bhoodan Yejna, To.give a general idea of 

the principal provisions of these laws, the main features of 

the Madhya Pradesh Bhoodan Act (as a specimen) are given belowr 

1, . Incorporation of Bhoodan Yajna Board to administer 
all lands vested in it for the benefit of the 
Bhoodan Yajna, 

2* ' All land received in the Bhoodan Xajna to vest 
in the board, 

3, The Board *111 consist of the chairman and six 
more, but not exceeding ten, members to be nominated 
by Acharya Vitioba Shave, 

A, The Board shall have its own fund and may *CC*P* 
grants, donations, Hifts or loans from tho ^ 
or State Governments or Local Authority or any m 
dividuals or body whether incorporated or not, 

5, The Board may, for any Tahsil or Taluq, f^f'three 
Tahsil Committee consisting of not leas tna 
and not more than seven members, 

6, The donor of land will submit an 
a prescribed form, to the Board which tn 
forward to the Revenue Cfficer, 

4 T*v shall 
7, The lie venue Officer, after summary enquiry# 

issue a notice inviting objections# If 

8, If the application for the gift is a5f^4*^nd the 
interest of the donor stands extinguisn . y#(j 
land vests in the Board, The person «&£> 
has right to go to the civil court, 

9* Lands vesting in the Board are not or 
attachment or sale in execution of a 
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order passed by civil pourt against the Board. 

10. The Board shall have power to lease out the land 
vesting in it. 

11. The Tahsil Committee or, where no Tahsil Committee. 
if formed, the Board shall distribute the land 
vesting In the Board to landless persons, landless 
person meaning a person holding no land or holding 
land less than the area prescribed by rules. 

12. The person, to whom the land will be allotted, will 
be recorded, as a Bhoodsn lessee and shall hold 
the land on the tanas and the conditions that; — 

The lease-hold rights shall, on the death of 
the holder, pass to his heirsj 

The lessee shall not transfer any interest in 
the land; 

The lessee shall not eub-let the land; 

The lessee shall not allow the land to lie fallow 
for a period in excess of two years; 

The lessee shall comply with any condition which 
the Board may impose by regulations. 

This arrangement to remain in effect for ten 
years. 

13• Arrears of lease money shall be recoverable in the 
same manner as arrears of land revenue. 

14. The gift under the Bhoodan lajna will be exempt 
from payment of Stamp Duty and from Registration 
or Attestation. 

As Summarized in Suresh Ramabhait Vlnoba and Hiss Mission, 
pp. 224-5. 



- 117 

Air* PhkDxX C 

Procedure followed for Distribution of Land 

collected In Bhoodan Xajna 

As a specinan, the procedure laid down by the Uttar 

Fradesh Bhoodan Xajna Committee regarding distribution of land 

is given below:*-

X. The date for the distribution of land in the village 
which may have been chosen for this purpose is fixed 
several days in advance and is announced to the 
people of that and the neighboring villages seven 
days before the date of actual distribution, by 
beat of drura. Efforts are also made to cpproach 
the people personally and inform them of the program# 
The announcement is repeated a day before the date 
of distribution. 

2. During the seven .days preceding the distribution^ 
the distribution workers inspect the donated land, 
study its fertility ana decide the acreage necessary 
for the maintenance of a peasant family. They . 
also request the head of the local grain-pane hay at 
and the patwarl to accompany them and help them in 
the inspection and the appraisal of the fertility 
of the land concerned. 

3. The information regarding the date and the place 
of the distribution is sent to the District Magis­
trate and otiitsr officials concerned with it, the 
intention being that he or his representative and 
the patwari may be present in the meeting and 
give to the organizers the benefit of their help. 

4. On the distribution day the entire population of 
the village gather together at the appointed spot. 
The donors are also present. Then someone from 
the workers makes a short speech explaining the 
ideology of the Bhoodan, the method of distribution 
and the policy underlying it. Next. the landless 
among the present are asked to stand up. Some of 
them may not stand up on account of shyness. The 
organizers, therefore, take care to repeat the 
request until all of them show up. Since they are 
all local people who know one mother, there is 
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hardly any roora for a land holder passing himself 
off as landless. Besides, the patwari is there to 
point out who are the real landless. 

5. The landless can be divided into three classes: 

(a )  Agr icu l tu ra l  l aboure r s  who  have  no  o the r  means  
of earning their livelihood aid vho work on the 
land of others, (b) those who have taken to 
otner occupations but would like to revert 
to cultivation because the occupations in which 
they are engaged are insufficient to support 
them, (c) those vho have very insufficient 
lands and no other occupations and who are, 
therefore, very poor. 

6. The first preference in the distribution of lands 
i3 given to the class (a) landless, next come the 
poor cultivators belonging to. daas (c). The rest 
of the land, if any, is allotted to class (bj. 

7. However, there might be villages where the number 
of landless of even the first group may exceed the 
land available for distribution. Tliat makes distri­
bution difficult. Under the situation the respon­
sibility for picking out the most deserving persons 
from them is placed on the landless themselves# 
If they cannot decide it, lots are drawn and land 
is allotted accordingly. 

The Bhoodan V.orkers act merely as witnesses. The 
persons going to receive land having been settled, 
they are asked to sign a printed application 
purporting to be a request for land, after which 
they are presented with certificates of having 
received land. This certificate is signed by the 
representative of the District Magistrate (the patwari) 
and the chairman of the village panchayat. The 
workers have to take care that the certificates are 
4uly filled in and distributed to the recipients 
of laid. 

S. The whole procedure is gone through without any 
fee being charged from the recipients. 

9, The lands received should be cultivated 
recipient himself for at least a period 
and tlia cultivation should start within 
f rom the  da te  on  which  he  r ece ived  i t .  
that, it may be taken back from him and 
some other man. 

by the 
of 10 years, 
3 years 
Failing 
given to 
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10, Zffort should be nude to give a bigha of land for 
every individual in the family of the landie 83 
receiving land. 

11« In case of a difficulty not covered by the above 
rules, the Bhoodsn Xajna workers should try to solve 
it in consultation with the people of the village, 
talcing into consideration the local c additions# 

From Secretary U.P.Bhoodan Gomraittee, appearing in Suresh 
Ramabhai: Vinoba and His Mission, pp. 221-3, 
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Figures of Land Collected and Distributed Upto August 1955 ,  

Collection Distribution 

State Figures 
upto 

Acres. No, of 
Donors 

Acres. Families. 

1# 3har • • • 31Aug.55 2,359,879 295,790 34,809 19,062 
2# Uttar Pradesh it 553,640 20,940 65,658 31,190 
3. Haj asthan » 359,226 74,803 14,514 2,292 

1,732 4# Utkal • • • 20Aug.55 209,681 81,813 13,210 
2,292 
1,732 

5# Kadhya 
81,813 13,210 

2,292 
1,732 

6. 
Pradesh 4  •  •  31Aug.55 116,617 24,638 37,082 6,418 

6. Hyderabad • • • it 109,529 4,286 33,674 7,379 
7. Madhya 

33,674 7,379 

a .  

Bharat 1 4  4  30Jun.55 51,987 5,014 311 ... 
a .  Tamil Nad « • • 31Aug.55 42,073 10,751 585 221 
9. Bourashtra... 30Jun.55 41,000 15,000 1,500 ... 
10. Gujarat •  4 4  31Aug.55 39,240 8,877 6,400 2,351 
11. Maharashtra.. H 28,146 6,193 • • • • • * 
12 Kerala 4  4  4  30Jun.55 25,113 1,200 315 #" m • 
13. Andhra •  •  4  26Jul.55 22,372 • • • • • • • * 
14. Punjab-

653 161 Pepsu • • # 31Aug.55 14,386 3,297 653 161 
15. Bengal • • • 31Jui.55 10,596 5,641 1,363 1,158 
16. Delhi., -v -

4 4  1  30Jun.55 9,245 249 90 25 
17. -Mysore # • • 103ept55 7,796 3,005 * • • 

18. Vindhya 
103ept55 7,796 

276 Pradesh 4  4  4  31xug.55 6,883 1,470 771 276 
19. Karnatak •  4 #  « » it 3,122 620 269 85 
20. Himachal 

66 Pradesh 4 4 4  30Jun,55 2,025 66 4 4 4  • » • 

21. Assam • • « 
tt 1,950 « 4 e  4  4 4  # • • 

22. Bombay 4». « • 
>r 123 6 • 9 • * « * 

Total •  e  •  4,014,629 563,659 211,204 72,352 

According to information received recently, the total 
land collection in the country is about 4*6 million acres out of 
Y&ich about 250,000 acres have been distributed, 3tate-vd.se 
distribution of these figures is, however, not yet available# 

Sarvodaya, October 1955, p« 142# 
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Pledge of Sarapattidan iajna 

Shri Vinobaji, ,• 

With a view to thn furtherance and fulfilment of the 
economic revolution, vitich in its non-violent working 
follows the best traditions of our country, you have 
enjoined that in addition to land, pebple should now 
come forward to donate a sixth of their wealth and 

•• property also. • This throws open the door to those also 
to associate themselves with your sacred mission, >h.o 

« could not do much so far because they did not possess 
land, in response to this call in the cause of Darid— 
ranarayana, I cur render the»..,th of my income to you 

' ' and undertake to devote the same every year, to social 
welfare worn in such manner as you may desire me to do. 

' I will continue to send in regularly the annual account 
of my income to you or to the dgent or body which you 
may empower for the said purpose. 

I accept the r espo:i3ibility of keeping ;>hatev9r amount 
of money may accrue to the donated share in safe custody 
and to spend it according to your instructions. 

To this pledge, willingly undertaken, I, as the Antaryami 
i.e., the Inner Guile in me, aia myself a witness. I 
am conscious^that 1 have to be faithful to my Antaryami. 
hay God help me. 
Attached herewith' please find the statement of my 
v/aalth and property. 

Date; Sd. 
Full Name; 
Address: 

Vinoba Bhave: Bhoodan Tajna, 1933. PP» 133-4. 
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GLOJSARX OF IIwlAN Uai^D XU I'n£ DAPKn 

aKO THalii KOiXVALnKTb IN KhGblOH 

Note: Transliteration of each word is given in parentheses. 
Tlia order of words in this glossary has been determined 
by the way they are spelled in the text and is then the 
same as in an ijiglish dictionary. 

A 

Ahimsa (ahimsa} — non-violence 

Anasakta Karma (anadkta Karma) non-attached (anasakta) 
I action (karma) 

Antyodaya (antyodaya)^ — uplift (udaya) of the people at the 
bottom (antya) 

Ashram (asrama) — hermitage or an institution working for an 
ideal. 

B 

Bapu {bapu) <%— literally means father. Indians use this word 
for tiahatma Gandhi. 

Bhangi (bhangl) —scavenger 

Bhoodan (bhudaha) —gift or sharing (dana) of land (bbu) 
Buddhidan (buddhidSna) — gift #£ sharing (dan^) of intellect 

(buddhi) 

C 

Charkha (carkha) —spinning wheel 

Crore — 10 million 

Dam (daiiia) — self control 

Dan (d&na) — gift of sharing 

Danda-shakti (danda-s'akti) —power (sakti) of punishment (danda) 

Dan-patra ( dSta-patra) — gift-deed 

Darldranarayan (daridranlrayana) --aodJ,Har£®a) Jn^th. for® 
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Daya (daya) — kindness 

G » 

Gopal (go pala) — literally means keeper or protector (pala) 
of cows (go). Indiana use this word for 
Lord Krishna. 

Grandan (grama-dana) — gift (dona) of the whole ville0e (grama) 

Grsmraj (grama-raja) —• rule (raja) by tho village (grama); 
decentralisation of political authority 
taking the village as a unit. 

H 

Harijan (harijana) — literally means people (jana) of God (hari). 
Gandhi used this term for the "untouchables "» 

Havi (havi) — oblation 

Himsa-shakti (himsa-sakti) — power (sakti) of violence (himsa 

J 

Jagirdar (jagiraaara) — owner of an estate (jagira) 

Jan-ehakti (jana-£akti) — power (sakti) of the people (jana) 

Ji (ji) — suffix of respect in modem Indian languages. 

Jivandan (Jivana-dana) — gift (dana) of the whole life (jivana) 

J nan a (jnana) — knowledge 

K 

Kama (kamu) — desire 

Khadi (khadi} — hadd-spun and hand-woven cloth 

Koopdan (kupadana) — gift (dana) of a well (kupa) 

Krodh (krodha) —anger 

L 

Lakh (or ldc) — 100,000 

Loth (lobha) — greed 
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N 

Kaik (riayaka) —leader; head of the village-council 

• •• • - ? -i: 

Patwari (patavari") — employe a of the Revenue and agriculture 
department stationed in a village 

Premdan (premadana) —•gift (dsna) of love (prema) 

R 

Raj (raja) — rule 

Rajya (rajya) — rule v -»• 4 ' • . 
Rasur&j (rSaaraja) --rule {rcja) of iiaiua i.e, pure moral 

authority 
S 

Jammelan (saiamelana) — conference 

Sar.pattidan (sampattidana) — gift or sharing (dana) of wealth 
(sampatti) 

Samyalfftd (aainyavada) — ism (vada) of equality (samya); Indian 
word for co i.iiiunism 

Saruyayoga (samyayoga) — way (yoga) of equality (sanya). 

Sarva (sarva) —all 

Sarvodaya (sarvodaya).— uplift (udaya) of «11 
ide^L of non-violent social order. 

Sarvodaya SfcnaJ (sarvodaya san,aja) — 
Sarvodaya ideal 

Satya (satya) — truth 

Satyagraha (.atyagraha) - ' 

action. 

Satyagrahi (satyagrahi^ — one who follows the path of s yag 

Swaraj (svaraja) — self-rule 
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T . ; . 

Tah3il (tahasila) «•— an administrative subdivision of a district 

Thana (thana J — an administrative subdivision of a Tahsil 

U 

Udaya (udaya) — uplift 

. I . .. . ; , 
Xajna (yajna) — sacrifice 

>  Z r  '  

Zamlndar (zaiaindara) •«- landlord 
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