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CHAPTER I
TB? PROBLEM INVESTIGATED AND DEFINITION O CASTE

In view of the volume of literature alrsady written about
the caste-system, it would seem that Yet anocther entry should have
been unnecessary. Yet 1t was precisely becasuse of this mighty
flood of titles that the present investigation was undertaken.
Not only were there many conflicting definitiona of the term
"caste" itself; there wére, also, many conflicting opinions as
to the anjhiqui.ty of the caste-system. In wany caseas, the latter
problem was functicnally related to the former. A definition of
caste had heen formulated on the bdsis of contemporsry soclal prace
tice. Then, thls definition was projected backwards into the dim
reaches ef historical antiquity by means of selectively plcking
over the Indo-~Aryan literature to find passages which lent suppert
to the contemporary definition. Prestol "Caste Through the Ages™.
Aside from the ethical considerations, or, rather, lack of them,

involved in such & modus opserandi, the results ahed little light
The Indo=-Aryen

upon the soclal structure of ancient India.
1iterature contalned many passages which, wihen taken out eof con-
text, lent support to practically sny proposition an investigator
might hava‘: wished to have uphold. Therefore, the intent of this
inquiry was to determine the structure of the Indo-Aryan soclety

from its literature, without pre-conceived opinlons as to the

existence of any particulsr socisl institution.



I.: THE PROBLEM

The'.:am’ount of Indo-Arym.;x iii_:arature, Vedic, Epic, and Pura-
nic, was 80 extensive that, to avoid superficiality, the inveati-
gation wé confined to the Codes of Law, which included almoat
every detnil of daily life. The one exception to this limitatien
was the Emgavad-sita, which was investigated in order te set
forth an "maal“ scclety. The problems investigated were: (1)the
stmcture uf the Indo-Aryan community, (2) the limits of the Indo~-
Aryan camnity, and (3) the relationship between the Inde~Aryan
community;md peoples outside this community. The method used in
this inquiry was to formulate a workable definition of contem-
porary ci?ita,_ and, then, to examine the Law Codes in the light of
this definition.

II. DEFINITIONS

A« Caste: A Tentative Definition

A caste 1s a functional unit of Hindu society which has
the fellowinyg characteristics: endogamy, or marrisge within
the group; congenitally acquired at birth from onet!s parents;
Bxclusive in thet one can beleng %o only one such group
{allowing of course for categorical inclusion in a largar
grouping of cognate castes); horizontal in nature inasmuch
&8 the members of a caate belong in a fixed stretum of
society In their social status; distinguished by a common
name which may be attached to the personal or lineage name
of the individual members; categorically part of a }.arger
class or Varna and conversely containing within itself a
set of subdivisions or subcastes similar in nature to 1{:3011‘
and each subcaste In a flxed relative soclial status to the
others; fixed social position in relation to each of the
cther: castes of Hindu society with which its members come
inte contact; commensal or reguiring all its members to eat
only with each other and not with members of any other caste;

e
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religlous uniformity insofar as the worshipping of one ar
more delties in common at some central shrine or shrines
angd at'caste temples determines such uniformity; hereditary
occupation in which at least the major part of the membera
devote themselves to a particular craft; inflicting of caste
penalties and punishing by expulsion offenders against caste
rules} abscluteness or fixity im its power over the indivi-
dual:member throughout 1ife; shared belisf by members that
their-origin was in a common ancesator; common feeling by
members that they are a single social unit; & shared politi-
cal erganization which includes either locel or general of-
Ticldls and assemblages which are delegated with power for
snforcing cagte regulations on individuals; and finally
equipped wlth a common set of observances of worshlip, blrth,
marriage, puberty, illness, death, seasonal c?ange and other
importent eventa of individual or group life.

Thils detailed definition was derived by W. H. Gilbert after
an sexhaustive consideration of other writers.on the subject: It
wag a good:sdefinition in that it was comprehensive, but, aside

from 1ts length, 1t suffered from at least one important defect.

In his attimpt to incorporate as many relevant features a&s possi-

ble, Gilbert neglected to distinguish between caste, varna and
sub—--cast:e'.f;: In fact, at one point he confused what was actually
the caste ;Ith s larger c¢lass or verna®. It was obvicus from
Gilberttas definition of caste that he recognlzed that a caste was

a particulai- type of social class. His difficulty lay in treating

the sub-caste as the caste, and, then, for want of .a better word

to describetthe larger group, he called the caste a "class or

varna™. To make Gilbert's definitlon usable, the distinctions

between caste snd sube-caste, and varna and fjati must be established.

v

*

1y111tam §. Gilbert, Caste in India (Wasaington, D.C.:
Iivrary of Congress, 1948), rart I, pp. 31-32.
| S

i
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l. Caste and Sub-Caste

a. The caste Includes the sub-caste.?

b. Usually, the sub-caste is the endo anaous unlt.a,

¢s The sub-caste is generally the regulstory unit.®

de It is with the sub-cagte that the individual identifies
himself, in the main. :

e, The status of an individual in society 1s determined
both by the status of the caste in relation to sther
castes, and by the relative posltion of his auB—caate
to other sub-castes within a particular caste.

f+ The sub-caste 1s more homogseneous in occupation than

i E?e cagte, which may include a wide variety of occupe=-
ons.

Thé caste, then, 1s usually a rather lar;e unit of social
or;ianization. Geographically, it msy be repreasnted in all parta
of India, as mre the Brahmins; 1t may be confined to only cne
province, g3 are the Nayara.a Those castes that are distributed
over large arsas include many different lingulstic groupa. Even
raciallf, there may be important dlfferences within the caate;

a Brahmin from Beﬁaal physically reseubles a low-caste Ghandal of

Jengal more than he resembles a Shenvi 3Brahsin from Dombay, &

Chitpavan Brahmin from Bombay, & sihar srahmin, & Desnasth 3rahnin

. 4 -
from Bombay, or & Brahmin from the United Provinces.  These fac

tors indicate that is the sub-caste with wirlch modern sociologists

are concerned, rather than the caste. The sub-caste 1s the funda-

mental point of social reference 1n the individual's life

caste, Class and Racse {New York:

= ox class
0liver Cromwell COX, Saess.

Doubleday and Company, 1048}, ppe

554r Herbert Risley, The Peovle of jndia (Loandon: Me Thacker
and Company, 1915), Appendix Il.

4G. S. Ghurye, Caste and Race in }ndia {Londog; Kegen Paul,
. prench, Trubner and Company, Ltd., 1532), Appendix Ge
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orzanization within the caste system.® It is to the sub-caste
that the individuslts devotion, loyalties and responsibilities
ga‘s S

Withlin the endogamous sub-caste are exogamous groups tracing
descent from a comuon ancestor: the gotrsa.'? PProhlbition of

marriages within the seme gotra appears from ths Sutra Pariod'-’.e

The gpotra,ritself, l1ls composed of s_e.ps.nda_s-, _sakul.g‘as, and

samanodakas, ® that is » bthree further classifications of ancestral

relationship to the individual. The sapindas are the innermost
fexily cirgle; those individuals who are bound to offer pinda
(funeral-cske} to six dexrees im the paternal line (great-grand-
son, graﬁdson, son, fatner, grandfatner, great-grandi‘ather).g
The jbintifam’i‘ly is corﬁpo‘éed of all those who present the pinda.

A
to the sams ancestor, thus including various cocllateral branches;

brothers aid thelr sons and grandsaons are all sapinda to each
| 9 |
octher, as t};ey 21l offer pinda to the same father. The sakulyas

3%

T30

Scox, ops clte, Pe 2%

7Je Be Hutton, Caste in India (Cambridge: Canbrlidge Univer-

85, V. viswanatha, Raclsl Synthesis Iin Hindu Culture (London:

~ : - d_Compan TEd., 19257, D» 168; snd
Kezan Pgul, Trench, Trubnér and Company, on the Sacred lLaw of the

Georg Buhlsr (tr.), Apastsmba, Aphorism EpBE, JOW B,
Eind:;s (VOl‘ :E:I of’ll'l a Sacred B{)Qkﬂ Of the Ea&t, Bds I's mﬂ; z.-.u}'lero
50 Vols. ; Oxford: The Clarendon Freas, 1897), 1I, 5, 11, 15; "He

shall not give his daughter %to a man belonging to the same family
{Gotra)." ,
Ry
9ppamaths Nath Bose, A Eistory of Hindu Civilization During
British Rule (L;ndon': Keg.;a'ﬁ Peul, Tranech, lrubher, and COmpany,%td.,
1604~1096), vole II, DPDe 123=-4.




| (-]
are three generations in ascent and descent beyond the sapindas.

The samanodakas are kin connected by libations of water; they
reach seven degrees beyond the kin connected by funeral oblations
of food, or else as far as the limlts of ¥nowlsdge =3 to birth
and name extend, 10 | |

2. Varna and Jati

Failure to distinguilsh between caste snd subwcasaste results
in considerable confusion. <The use of varna, caste, and Jati
interchangably results in even grester difficultiea. Varns means
outward appearance, class of nen, exterior, form, quality, color,
charaé’cer, kind, specles, naturs, caste, etc.,n’ and had a reli-
glous ofigin.lz The word jatl means the form of exlstence deter-
mined by birth, position assigned by birth, rank, famlly, caste,
race, lineage, kind, specles, etc..13 Jati is a comparatively

modern word, having been used in thse Katyayana Srauta Sutra in
14 wmwpor the growth of

the sense of a family and not of a caste.

the several jatis,” sald K. V. Sundaresa Iyer, %...n0 religious

orlgin can be round..;One may infer from the nanes or other

10&}.9'.': PP. 125-124. |
1lgir yonier Monier—wWilliams, A Sanskrit-gazlish Dictionary
{London: Oxford University FPress, 1899 ).

122, vy. sundaresa Iyer, Democracy snd
¥inerva Printers, 1956), p. 10

13ponier-wiliiams, ope cite
46,

caste {(»adural: The

1444 swanatha, op. cite, Pe
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features of the communities that the nature of their origin nust

have been of different sorts; they may be territorial, racilal,
religious, occupational, 1linguistic, historical, and 8o on,"15
in translatlons of the Indo-Aryan literature, the word yarna
has been rendered "caste™ quite often. But, the three terms

varna, Jatl, and caste may, or, may not, refer to a similer set

of characteristics. Therefore, workable definitions of present-
day caste and sub~caste must be presented. The resolution of the
gquestion aa to the comparabllity between the ancient and the con-
temporary soclal organization will be the subject of investiga-

tion in the later chapters.

Be Caste: An Evaluation of the Tentative Dafinition

As & point of departure, the characteriatics of caste, as
set forth by Gilbert, have been examined individually. The ulti-
mate objective was to arrive at a definition of caste, and, at
| the same time, to distinpguish between those features which pertained
strictly to the sub-caste and those which pertained to the caste.

1. "Bndogamy, or Marriage Within the Group".

The caste 1s almost invarlably endo;amou's'.le The sube-

caste is usually endogamous ,17 contalning within i1tself

15sundaresa Iyer, op. ¢it., pp. 10-11.

16gnile Senart, Caste in Indis (tr.) Sir E. Denlson Ross re
(London: Methuen and Company, Lid., 1950-},1€. 23; h‘tsxzi_:g;x: :n. )
n. 56; Risley, Ops cit., pe 68; COx, OD- C2%»» PDe ; and
Ghurye, op. city “p. 18,

17Risley, ops cite, Do €8; Futton, 0Op. cit., pe 563 CoX,
%5&‘.@ Do 54; and G’hurye’ OE‘ cito-, Pe Se
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exogamous subdivlsions {(gotras, clans, e.tc‘.lla or else
certaln ruies restricting the choice of nates, 19

2. "Congénitally acquired at birth from one's parenta."”

Membership in the caste commnity is malnly deter-

mined by birth.eo However, birth cannot be regarded as
the scle gbdurce of membership. Yor example, ths leading
men of an aboriginal tribe, having acquired land and
wealth, have induced a Brahman priest te invent a mythi-

.+ cal ancestor for them, and, thus, have enrolled them~
selves in one of the higher castes.ol Briggs notes that
the Chamars have been recrulted from numerous socurces:
"Many people and even whole sections of tribes have risen
ui; from the lower levels and entered the caste, and this
process is stlll going on. On the other hand, various
political changes have resulted in the subjugation of
large groups, who conseguently were forced into this

lower stratum. nez

mliut;ton, opx. cilt., pe 56; and Senart, op. cit., p. 3l.
¥y tton, op. cifs., pe 56.

20mutton, op. cits, p. 98; Risley, op. cit., p. 109; Senart,
op. cit., p. 20; and Ghurye, Op. Clbe, Pe <o

211916y, ©op. cit., p. 72

azGeorg,e Weston Briggs, The Chamers (Calcuttas Assoclation
Press, 1920}, p. 19.




¢
3. PExclusive in that one can belong to enly one

auch group
(allowing of course for cate.oricsl inclusion in a large
frouping of cognate castes)."
“» In the sense that a caate 1s composed of more than
ene sub-caste, the individual would be & member of beth
groups. However, the individual'a concern is chiefly
with the -aub-vcast.e,as especlally in the cases where
tastes are spread over a very large territoriasl aream.¢
4. PHerizontal in nature inasmuch as the members of a caate
beleng in a fixed stratum of soclety in their social
status.”
‘¥ Each caate or sub-caste "has its particular rank, de-
ﬂﬁad by tradition or public opinion, and each one main-
tdins it at all costs, or strives to advance 1tself,"25
However, what 1s important In this context is not that
every caste has a fixed status, but the conviction that
every caste has a right to such a Po-ﬂti‘m'zs It 1s
only within the small area of direct contact that «
precedence between the various caatea

strict order of

(or sub-castes) can be drawn u_p.'2’7 The waristion aver

23Ghurye, op. cite., p. 19; and CoX, op. cite, P« 29.

24Senﬂ.rt, OE. cit. 2 P» 75
251pid., p. 18.
BGCOI, ‘BE_. C1t.’ P. IlU

273, H, Hutton, Caste in India (London:
Press, 2nd edition, 1951), P -

oxford Universlity
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7. larger areas 1s too great to permlt ranking in other
than very general terms.
5. "Distinguished by a comuon name which may be aitached to
| the personal or lineage name of the individual members.™
A caste 1s composed of famllias or groups of families
- often bearing a common pame.2® The name i1tself may have
‘-ii, been derived from a particular locality or province,
- from the profession or occupation followed, from a pare-
4 ticular religlous prectice, from a mythical ancestor,
etc .29
6. . "Categorically part of a larger clsss or Varna and cone
versely contalning within ltselfl a set of subdlvisions
or subcastea similar in nature to itself and each sub-
caste in a fixed relative soclal status to the others."
On a previous page, 1t was noted that this particular
statement was not rigorous in the use of the bLerms vsrna,
"caste”, and "sub-caste”. Actuslly, the caste ls com~
posed of one or more sub-castes, slimilar in nature to
the caste, but 1t is only within the area of direct
_contact that the relative social status of the sub-caste

can be datemined.5o

28Rislay, ODs cit;, ps 6€8a
zgSenart, ODs Ci%es Do 16.
30‘8“30 Se.cti-on'a TIeAels End IT+«Bs4., above.

A
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7. ng;zed soclal position with relation to each o the

other castes of Hindu Soc.ie.ty with which itn rwebers
come into contact,.™

Strictly, this is a characteristic of the sub«caste,
within a partieculsar locality, and at & narticular time,

Only in very general terms 1s it pnossible to draw up a

valid hierarchical order of castes covering: larzer
areas.5l

8. "Commensal or requiring all 1ts mombers to eat only with :

égch other and not with riembers of any othor caste.,”

J In general, those groupas that will not eat together
w:ill not intermarry.S? Cormensal custom varies betwoen
different aréa's- even more than do the marriage raatric-
tiona,53 g0 that 1t is the sub-casts that 1s the deter-
mining organization. In Hindusten proper, all food s

divided into two c¢lasses: Pakka and Kachcha.>4 EKechcha

is food prepared with water, and 1f it 1s accepted fron

a person of any other sub~caste, one is liadbls to out-

casting.35 Ppakks 1s food cooked in pghi; sub-castes of

3lgutton, op. cit., 2nd ed., p. 112

32R18'l_6y, op. clbes, Pe 1593 Senart, 92. €it., Pe 393

Hubton, 0p. cita., 2pd @d.s Pe 71-

393 Hutton, ©p. eit., 2nd ed., PP.71=78.

5533119;1-1;,__02. cites Pe

34ghurye, op, cit., Pe 7+

voiceless India {New York: Doubladay

SS5gertrude Emerson, _ _ 7.
T - ¢ e, ONa cites Do -
Doran Company, 1930}, P= 5105 and Churve, ODa Cilse
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allied social status will eat Pakka food together, wnile
1t may be accepted as a present from a lower caste per-
son, provided hils sub-caste 1s in reputable sﬁanding;as

A third restriction concerns the acceptance of water.
Trom certain castes the twice~born can accept water, but
not food.
9. "Religlous uniformity insofar as the worshipping of one
. or mors deities in common at some central shrins or
shrines snd at caste temples determines such uniformity.®
The unit of religious uniformity is usually the sub-
caste.38
Eachi...has a sense of cohesion to which 1t owes
1ts continuance and 1ts strength. It 1s sometimes
personified in a special cult of some divine or le-
gendary patron...In default of such special protec-
tors, certain divinities.4,arerprggerred in the wor-
ship of this or that (sub-caste).
10. ®Hereditary occupation in which at least the major part
of the members devote themselves ito a partlcular craft.”
Many castes are named after the professlion they gener-
ally fol_low,40 but this occupation is usually traditional,

and iIs not necessarily the one which all, or even the

36gnerson, op. cit., p. 310.
STghurye, Ops cit., pe 7o
38;_&_:5:_1;:_, PPe 4-5.

EQSenart, op. cit., p. 59

401b1d¢; D 33!
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majority, of the members of the caste follow.$® The sube

castes may follow quite different occupations from the
traditional occupation of the caste to whieh they bee
long.42 It is the sub-ceste whioh must be investigated
for some degres of occupational homogeneity. However,
the hereditary, traditional occupation is an impertant
consideration in that each caste conaiders itsell to
have one. Qccupation 1s not the determinant of caaste,
but, rather, each caste or sub-caste haes an occupation
or group of related accupations.45

11. "Inflicting of caste penalties and punishing by expulsion
sffenders against caste rules.”

Though practice differs in the various sreas of India,
&1l castes have some method of calling together a Judi-
cisl body.2%4 In general, there are three types of these
bodies, eacli having jurisdictlon over & certain terri-
torial area. The psnchayat is the judicial body of the

sub-caste.?2 It is usually composed of five or more

17-18; and kisley, op. clt., P 76
26-37; and

4lcnurye, op. cit., PP»

43.6_03,' Op= cit.’ P 653 Senart" Ol Cltes PP
Ghurye, 0ps. cit., pps 15-18.

43gcox, op. ¢it., P- 67; and Ghurye, ops £it., D- 15.
3 (3} w . L ] 5.
44Gox, op. oit., ps 763 and Ghurye, ops ¢it., P
493 and Cox, 0p- cit., Ppe 76784

45Briggs, op. clis, Pe
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members, and 1s ggneral’ly a permanent orgar:ization.“e
.The headmen 18 usually elected for life; quite oftem the
office 1s hereditary.?? Though the jurisdiction of the
panchayat is 3.60&1, it disposes of the vast majority of
caste matters pertaining to expulsion.and restoration to
caste, as well as impesing fineé snd other penalties for
less severe breaches of custom.%8 The sabha 18 & general
meating of the representatives of the various sub-castes
within a caste, and 18 called to deal with matters that
affect the caste as & whole.?? A third judicial organi-

zation 1s the parishad, or villsge council, composed of

representatives from the village sub-castes; its juris-

‘di_ctiojn is with local inter-caste quas'tions.-se The

‘sabha. is apparently of fairly recent orig,in,a]' whille the

arishad, whatever may have been the case 1n the past,

is net very common to&ay_.sz Thus, the judicial unit with

which the individusl member is most concerned is the

Eanchaxat of the subecaste.

‘%Briggs, OPe i:'iﬁ.,
47senart, op. cit.,
483\;1:1:011, ope clt.,

‘.495enart‘, op. cit.,
-OE_)'.' cite, P T6e .

50cox, op. eits,-p.

513!‘:-33.3: Ope _ci.‘.tt':‘

.5230:;, OpDe cit.;, p.

ps 48.

pp. 62-63; Briggs, ops cit., pe« 48,

pe 86

p. 63; Briggs, ops cit., p. 49; snd Cox,

76
Pe 49,

76.
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12. "Absoluteness or fixity in its power over the indiv-
1dual member throughout life."

From birth to ,death', the individual member of a caste
is provided with a permanent body of associations which
controls almost all his behavior and contacts.9% LTy
satisfactory way of 1ife for the individual is practic-
ally impossible outside of his caste." % Though the
caste imposes many strictures on the individual, 1it,
conversely, secures for him many rights and immunities.
The "absoluteness or fixity in its power over the indiv-
{dual™ is compensated for by the securlty his caste
glves him against many of the vlelssitudes of life in
a non—-casté soclety.

13. "Shared belief by members that thelr origin was in a
common ancestor,”

The exogamous gotra (clan, etc.) claims descent from
8. comnon ancestor.9® Though the name of the caste or
sub-caste may be attached to the personal name of the

individual, the attached name may have been derived

from one of a varisty of sources.>®

S3gutton, op. clt., 2nd ed., p. 111.

546‘3.‘&, OE. Git” P 9.
5535¢e Section IX.A.1l.; also, Hutton, op. cit., 2nd ed., p. 47.

985¢0 section II.B.5.
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14, "Common feeling by members that they are a single
social unis,” |

The feeling of soclsl solldarity is based on the
sub-caste, rather than on the larger caste, which may
be composed of many diverse elements.5? 1Insofar as the
individual 18 concerned, his "subcaste 1s what he 1", 58

15. "A shared politieal organization which includes either
local or general official assemblages which are delegated
with power of enforcing caste regulations on individual,”™

16, "And rimllﬁr equipped with a common set of observances
of worship, birth, marriage, puberty, illness, death,
seasonal change and other important events of indiv-
ldual or group life."

The 1att§‘r statement primarily refers to the sub-
caste, rather: than the caste. The observance of these
practices common to the caste or sub-caste Includes Dboth
civil and religlous privileges and disabilltles:
location of hcusing; dress, the right to have access
to temples, customary privileges in religlous

festivals, etec. 59

5?363 Section II‘A =)

s'gcox, OD = cit&, Pe 29.

599hurye, op. eit,, pp. 10-15; Gualtherus H, Mees, Dharme
and Society (Den Lasg: N. V. Servire, 1935), pp. 158-161; and
Hutton, Op. cit., 2nd ed., pn. 78-91.
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The inadequacies of W. H. Gilbert’s definition of caste arose
from his attenpt to categorize an Institution wrich exhibited a
considerable variation in custon over a large territorial area.
Any definition of caste applicable to the whole of India either
rust be fremed in such genersdal terms that its practical utility
becomes small, or, if the definition is to have high utility, then
it mast be of excessive lengtn or reatricted te & particular space-
time refersnca. Part of this difficulty was found to originate
in the generally neglected distinction vetween the caste and the
gsub=-caste. Powsevar, these concepts are artificilal 1f they sre
treated as totally distinct entities. Jor example, the ¥ahar
caste is composed of many endogamous sub-caates. 50 If endogwmy
were consldered to be the chilef characteristic of a casto.el the

result would be to treat all the sub-castes ss real castas.&a

This was the position taken by Ghurye and Cox.%? iowsaver useful

soseorge Weston Orilggs, The Doms and Their Hear Relatives
(¥ysore; Wesley Press, 1953), p. 155y

€1 15 te just how far astray one can be
It interesting to nate Jus st _

led by ieé2§gin§ endcgamg as the most important charaqé;r%;tig.gr
caste. The eminent Harvard anthropolozist, Clyde ﬂlug :: siightly
this to say in a recent book: "rthe Hegroes and, to only

: PRA" 8
lesser extent, the Spanish-speaking-gmericnns_%gggggéhggtéaﬁggthgm
~youps = that is, normal intermarrlage ﬁoeshgohnocgirror'ror o
Sha the rest of the population.” Tlyde hlgcﬁi?}é;fqu:f”;'na;""'
{Wew York: Whittlesey House, 1949), p. 255+ In alng

62¢hurye, op. eit., P 1S.

26-29; and Ghurye, 0D cit.,, pe 20,

6300x, op=» cits, PP
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thls may have been conceptually, and it had & sreat deal of utili-
tarian merit, it must be pointed out that the social status of the
sub-caste 1s intimately tied up with the status of the caste. The
endogamous divisions of the Mahar caste are; Dhed, Dom (Domb),
rori, Deharaiya, Booniya, Dharmik, Mehobiya, Kenaujla.®® 1In sa-
dition, the Katiya, Barkiya, Lonariyes, Somavasi, Koeariys are
endogamous subdivisions of the Kori Mahars; and the ilemadya, Khan-
desi, Ladwan are endogamous subdivisions of the Boenlya Mahars.%5
To treat the endogamous subdivisions of ths sub-castes of the
wahar caste as true castes could, perhaps, be justifisble under
certain ¢ircumstances, but the fact that they are all lMahars has
a great deal to do with thelr very low social standing. Thus,
while 1t 1s the sub-caste that is the fundamental point of soclal
reference In the life of the Individual, the caste has a great
deal to do with the soclal status, the religious and civil disa-

bilities and privileges, and the traditional cccupation of the

sub~caste.

Cs Caste = A Definition for This Investi ation

With full cognizance of the limitations involved in sny de-

finition of caste, the following was derived for the purposes of

this investigation. A caste is a social unit which exhibits the

following characteristics:

64priggs, ops cit., p. 155.
51p1d.
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l. One of a number of socially distinci, fissiparous seg-
ments of the total soclety; containing within itself
ene or more similar subdivisions; distinguisned by a

- comzon name, and exclusive, but revocable, membersnip,

. most usually congenitally acquired; having an assemblage
‘which axer?isea ultimate judicial control over its mem-
bers in thelr llfe-organization'.es

2. A shared feeling that each segmental division has &

right to a mutually recognized hierarcnical status in
society.sr’
3¢ -A general set of customary observances regarding come

mensality, the receiving of water, and soclal inter-

course. 68

4. Definite privileges and disabilities of one segmental
division in regard to the others in both civil snd re=-
ligious customs. 69

5. An hereditary, traditional occupation, 'V

6. Usually endogamous, vut occasionally hsvin, rales con-

cerning hypergamy or hypag-amy.'n

66prom Sectlons IT.B:2, 3, 5, 6, 11, 12, 13, 14, 15.
€7prpom Sections IT.B:d, 7.

68ppom Sections II.B:8.

6®prom Sections 17.3:9, 16.

"Oppom Sections I1.2:10.

711-'-‘xeom gectiona I¥.2:1.
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As a post-script to the sbove definition, it might be well
to quote Senart's views concerning his own general definition.

We have to deal with vast territories, where races dif-
fering 1n origin and habits jostle and mingle with one
another; wnere groups are intermixed and unequally develop~
ed; split up ad Infinitum, are easily changed about, and
are sometimes engased in bitier stru;,les amongst themselves.
¥ust we therefore abandon the attempt to give s plcture of
the caste Institution as a whole? The attempt cannot indeed
fail to be incomplete, but 1t will not necessarily be false
and misleading. Whatever incongrulties may be cloaked by
the apparent unity of the system, 1t i1s really besed on many
fundamental snalogles. It will be enoupgh to remember that
ne agsertion siould be regarded as absolute, that the rela-
tionship of facts leaves room for a mmultitude of fine shades
of difference, and that only the mqsg general characteris-
tics are common to the wiole domain,’2

Between sub-castes, a great deal more varlation in actual
practice is found, but, on the other hand, 1t i1s a more concrete
entity. It was for this latter reason that many of the more mo-
dern writers on caste (Ghurye, Cox, Hutton, etc.) refrained Irom
defining caste, and placed their emphasis on the sub-casts. 1In
the discussion concerning Gilbert's definition of caste, it was
found that certain of the features pertained more to caste than

ta the sub-caste, and vice versa. It was necessary, therefore,

for the purposes of this lnvestigation, to develop a conceptlon

of the sub-caste, both to be in conformity with present sociolo=-
sical practice, and to bring out in greater detail the actual

structural configuration of the caste systen.

A sub-caste 18 one of a number of characteristically similar

cubdivisions of a caste which exhibits the followin, features:

"28enart, op. ¢it., pp.19-20.
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2.

3e

4.

attempts to advance 1t.
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Confined to a specific locality; Clstinguished by a cox-
mon name; exclusive membership, most usually scquirsd
by birth, and a common feelin, by te membera that they
are & single soclal unit; judicial power exercised by a
panchayat, which is most comuonly a permanent organize=-
ticn, having Jjurisdiction over the imposition of fines
and penalties for the lesser breaches of custom, expul~
sion for severe infractions, and readmittsnce; control
over almost all the individual member's behavior snd
contacts throughout 1life; fissiparous tendencles along
the lines of functional a’p‘ediﬂlizatibnq?a
An established hierarchicsl position in relation to other
such units with which it comes into contact, determined
by custom, with a conscious defence of such status and
74
Specific resulations concerning comcensality, the taking
of water, and soclial 1n‘tercourse.7
Definite privileges and disabilities in both civil and
religious customs concernlng other sucn yroups with
which 1t is in contact, and each group having common

observances of worship, birth, marriage, puberty,illness,

"Spyrom Sections IIeBs

2, 3, 5 6, 11, 12, 13, 14, 15

74Fr0m Sections IX.B3%, Te

T5prom Section IIeBeBe



death, seasonal change, and other life eventa,76
S5« An hereditary, common occupation or group of related
occupations, usually invelvin; sowme differentiating
speclalization or practice peculiar to this gr-oup..ﬂ
6. TUsually endogamous, or, alternatively, h»avin; specific
rulgs concerning hypergamy or hypogamy, and containing
within itsell exogsmous units claiming descent frox= an
gponymous ‘tsxl'zc:est‘.e.za;'.‘78
The chﬁracteri'stics of the caste and the sub-caste are quite
similar, diffﬂring mainly in the yreater concreteness in the caae
of the sub-éast_e‘. The caste, bein; the larger unit, is more he-
terogeneous:' Though the definition of caste derived for the pure
poses ol thile. investigation is at a high level of sabetractlon,

the defi-nitien. can be meanin;fully used in that the sub-caaste is,

mutatlis .mﬁéﬁdis, a specific eguivalent.
III. SCOPE AND MNETHOD

The definii:ion of contemporary caste, derived for the pur=

poses of this investigstion, was at & ni_h lavel of abstraction.

To the extent that such abstractions denote identiriable gualitiss,
1l systeris.

tiiey may be used as a tool 1n the snalysis of other sociw

76rrom Sections II.3:9, 16.

T7wpom Section ITeBelO0s

78prom Ssctions IT.B3:1, 13«
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The features incorporated into the definition of ceste Just de-

veloped have been swmarized, concisely, under eix _eneral toplcan
1. BSegmented socisl worlds,

2. Hierarchys

B3¢ Commensal &nd seclal reatrictions,

4. Privileges and dilsabilities in civil and religious
custom,

5. Regtricted choice of occupation.

6. HNarital Restrictions.

The method used, in this ilnvestigation, was to examine the
Indo~Aryan Codes of Law under these six toplcs. The clilel aource
considered was the Code of Gautama. ‘'his particular Cods was
chosen for its: (1) completeness, (2) simplicity in or.anizatien,
{3) brevity, and (4) apparent priority in ace to the other Codes
of Lawe. The Code of Gautama's priority in age was gualified by
"apparent® due to the controversles over the actusl ages of all
the Indo-Aryan literature. The Indo-Aryans were 14ttle concerned
with matbers of historical chronology in the estern senae. In
order to establish a chronology, the Indologists who first trans-

lated bthese works utilized the sxternal references to Indie found

in Greek and Romsn litersture, and the internsl evidence within

the Indo-Arysn literature. Since there was &n historical blank

of nearly two millenia between the arrival of the Indo-iryans and

g sort of literary

n of the

the Greeks, many Indologlsts have resorted to
"dead~reckoning®? to establish 8 chronology of compositie

various Indo-Aryan wWorks. It was the uvpinion of Georg Bunler,
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the translator of most of the Codes of Law, that "...the Gautama
Dharmasastra may be safely declare@ to be the oldest of the
existing works on the sacred*law."TQ

For thesse reasons, the Code of Gautama was investigated to

determine the soclal structure of the Indo-Aryan community. The

Code of Apastamba was referred to because of its comprehensive
coverage of the initilation procedure, while the Code of Manu waa

investigated due to its detalled ireatment of the jatis.

georg B ; : stitutes of the Sacred Law
Georg Buhler (tr.), Geutama, Ingtitutes of
{vol. II bnghe,Sacrad,Books gi The BAst, ed. rs pax xuller,
Vols.; Oxford: The Clarendon Press, 1697), p. lix.



CEAPTER 11
CASTE AND THE BHAGAVAD-GITA
I. CENFRAL CONSIDERATIONS
While the Bhagavad-Gita was little concerned with the laws

of castes, lts treatment of caste was found to have some bearing
on the matter. The interpretations of the philosophy of the
'Gita were many and varled, but without having entered into the
philosophlicel controversies, the conversation between the Delty
and Arjuna; in Chapter JIII, was utilized sas a background to this

discussion of caste according to the 'Glta:

Ee who in the world does not turn round the world revolv-
ing thus, is of sinful 1life, indulging hls senses, and, O
gon of Prithal he llves in vsin.

But the man who is attached to his self only, who is con-
tented in his self, and is pleased with his self, has nothling

to do.

He has no interest at all in what is done, in this world;
nor is any inbterest of his dependent on any belng.

Therefore always perforu action, which muat ve performed,
without attachment. For a man, performing action without
attachment, attains the Supreme.

By action alone, did Janaka and the rest work for perfec-
tion, And having regard slso to the kaeping of people (to
their duties) you should perform action.

Whatever s great ‘man does, that other men also do. 4And
people follow whatever he recelves as suthorivy.

There is nothing, O son of Prithal for me to do in (all)
the thres worlds, nothing to ascquire which has not been
acquired. S8till I do engage 1a actlion.

Foyr should I at any time not engage without sloth in
action, men would follow my patix from all sides, © son of

Prithatl
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If I did not perform these actions, these worlds would be

destroyed, I should be the c
and I should be ruining theszuggdggefaato-int.armlnonaé“

As the ipgnorant act, 0 descend
T, O ant of Bha
zggacﬁenit: tgiafl;fion, S0 sinould s wise man :;:.:1::;;!:%
achment, shing to keep the people (to their du'tx.o:l.,‘

Now, Arjuna hed been reluctant to enter into battle with hia
kinsmen on the grounds that the killing of his relatives would
have led to the subversion of the rites of castes and fa=ilies:

On the extinction of a family, the sternal rite

! i " s of
families are destroyed. Those rites being destroyed, ixe
piety predominates over the whole family.

In consegquence of the predominence of implety, O Erishna,
‘the women of the family become corrupt; and the women be=
coming corrupt, O descendsnt of Vrishni, intermingling of
castes results.

That intermingling necessarily leads the family and the
destroyers of the family to hell; for when the ceremonles
of {offering) the balls of food and water (to tien) Tell,
their ancestors fall down {(to hellj.

By these transgressions of the destroyers of farnilies,
which occesion intermingling of castes, the eternal rites
of caste and rites of famllles are subverted.

eard that men whose rav.ny

d , we have h
And, O Janardana, y live in hell.

rites asre subverted, nust necessaril
was that both Arjuns and the
actions

That was of concern, hers,

Deity axpre_s_éed the view that the consequences or certain

were the intermingling of castes. Arjuna wished to avoid his

he Bhagavad 1ta, with The

tr. v
Ixashinath Trimbak Te"?’éﬁ gvilz,‘i’-'ﬁ—f oF =5 Sacred wooxs OF

; i i Anags g —
Sematoujatize, and The JPUE50 vols.; Oxfordi fue TIsrendon
Press, 1898}, III, 16-25e

2ita I:39-43.
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duty, as & Kabatriya;,;S to flght, as the result of hia k1lling his
relatives would have bsens

1. :*rhs,_ male head of a famlly would have heen removed;

therefore,

2. The__re would have been no longer anyone to attend to the
famlly rites, the women having besn ineligible, with the
result that:

A'a_. Implety would have predominated over the re-
maining family; esnd,

b. There would have been no one to protect the
women. Conseguently,

S T_he women of the family would have become corrupt; ine
t_e'i'mingli_ng of the castes would have been the result,
and this would have l1lad the family to hell,

4. Théra having been no one ablé to attend to the family

rit'és, there could have been no ceremonies offering

food and water; consequently, the ancestors would have

fallen down to hell.

¥Yrishna, too, was concerned with the fulfillment of dutles,

for, if he did not perform actions, men would follow his exarple.
The conseguence of this would have been, wgsing AEFARE-TnReTRARE"
4

1ing", 1.6., the ruination of the faumily and ancestora.

d13ita, I1:31-33
4rgita, I1I:23-24.
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The‘division of the castes was referred to, first, in Chap-
ter IV, where Krishna said, "the fourfold division of castes was
created by me according to the apportionment of gualities and
duties."™ In Chapter XVIIX, the duties of the varnas were enu-
merated; they were distingulshed according to the differences of
qualities:

The duties of Brahmanas, Kshatriyas, and Vaisyas, snd
of Budras, too, O terror of your foes! are distinguilshed
according to the qualities born of nature.

Trengquillity, restralnt of the senses, penance, purity,
forgiveness, straightforwardness, also knowledge, experience,
and belief {in a future world), this is the naturasl duty of

Srahmanas.

V&Inr, glory, courage, dexterity, not slinking away from
battle, gifts, exercise of lordly power, this 1s the natural
duty of the Kshatriyas.

Agriculture, tending cattle, trade, (this)} is the natural
duty of Vailsyas. _And the natural duty of Sudras, too, con=

sists in service.s

The duties of the Srahmanas and Kshatriyas in the ftlta
stood in strong contrast to the duties enumerated in Manui

But in order to protect this universe He, the most res-
plendent ona, assigned separate (dutles and) occupations to
those who sprang from his mouth, arms, thizhs, and feetl.

ng and studyingz {the Veda},

To Brahmenss he asaigned teachl
Srie P g 4 ving and

sacrifieing for their own benefit and for others,
accepting (of alms}.
The Kshatriya he commanded to protect the people, to be-~

atow gifts, to offer sacrifices, to study (the Veda), and
to abstain from attaching himself to sengual pleasures;

S1Gita, IV:il3.
Sigita, XVITIIz4l-44.



Ons occupation only the lord presecribed to thq Suirs,
to serve neskly eve: tiese (other) tirce castes.

In the 'Gita, tle "dutles” of tne Zrahmanas ar: Kshatriyaa
wire largely morul qual?isles, enlle in Manu, the "duties” were
oceupatlonal. lowever, the "dutles™ of tue Vaisyas ard Sudras
were occupational iy ooun tie 1Gita and kanu. The duties oo the
pranmanas, as set forth in tue 'Glta,

¥eseg66m.0 450 point to the age when the qualitiss which

In early times gave the Brahmanas thelr pre-eminence in

Hindu soclety were still a living reality. It will be

noted, too, that there 1s nothing in that 1list of duties

wnich has any necegsary or natural connexion with any pri-
vilege as belonging to the caste. The_gaw lays down these
duties, in the true sense of the word."

Similariy; the duties of the Xshatrlyas were moral qualities,
as contrasted to the duties in Manu, which were in the nature of
occupations and rights. The Vaisyas and Sudras stood together,

in the 'Gita, in that thelr duties were quite specific, with no

reference to moral) qualities. ‘he rather low regard in wahich the

Vaisyas were held was indicated by the following passage: "l'or,
¢ son of Prithal ewen those who are of sinful birth, women, Vals-

yas, and Sudres likewise, resorting to me, attaln tie supreme

Eod,“g In Hanu, the Vaisyas were given additionsl duties beyond

), ''he Laws of lManu (Vol. XXV of The Sacred

7 Bu tr.
Georg Buhler (tr 50 vols.; Oxford: ine

Books of the East, ed. F. l.8X Taller,
Clﬂrengan Iresﬂ, 18‘86), 1:87-91'
8relang, op. cit., p. 22.

S1gita, IX:32.
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the purely Oécupaticn&l ones in the 'Gitaj to bestow gifts, to
offer sacrifices, to study the Veda.1®

From ihe point of view of the orgsnization of the caste
system, the duties as set forth in Bhajavad-Cita seemed to ine
dicate an sarller hlistorical time than that of Manu., Whlle the
duties of sach of the four varnas were stabted distinctly, the
greatest ﬁiistincti'on was between the two higher varnas and the
twa lower; moral cbligations as against occupational duties.
Within the two groups themselves, the distinctions were less
rigorous. In Chapter IX of the 'Cita, there was reference to

"holy Brahmanas and royal saints“;ll contrasted with lanu's

s Srahmans.s+1s born as thie highest on earth.-..".lz Refersnce

has besen made sbove to the different character of the Valsya«
Sudra groupts dutles. Thelr troatment in lanu polnted to &

later stage of development of the casUe system, as well. 1'or,
the

in the time of the compilation of ihe Institutes of lanu,

duties of the four varnas were in the nature of rights and occu-

cations, end the distinction between eack of the varpas was quite

definite. The Hpahmanas were the priests enc the head of the
social order, the Kshatriyas wers the nobility, the valsyss wers

ihe traders end landlords, while the Sudras wers tae domestic end

sgricultural servants.

loﬂa'nu, 1:90.
s n idon:
1lyssea, IX:33; and Anilbaran ROy (eds], *he.:}.’:%f‘_ (Londonz
. . s : ¥ ROy preted this
George ATTen and Unwin, Ltd., 1946), p. 141, ROy inierpre

as "holy Brahmins and devoted king sages”.

18yamy, 1399
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The poaition of the 'Glta had considerable bearing on the

later manifestations of the caste system, for 1t was here that
the dharma concept was set forth quite clearly:

(BEvery) man intent on his own respective duties obtains
perfection. Listen, now, how one intent on one's own duty
obtains perfection,

Worshipping, by (the performance of) his own duty, him
from whom ali things proceed, and by whom all this is per-
meated, a man obtains perfection.

Onets duty, though defective, is better than anotherts
duty well performed. Performing the duty described by
nature, one doesa not incur sin,

0 son of _Kun‘l:;il one should not abandon a natural duty
though tainted with evil; for =rll actlons are enveloped
by evil, as fire by smoke.lo

II. THE SIX FEATURES INVESTIGATED

The features of caste, as manifested today, have been

grouped under six headings:14

1, Segmented social worlds,
2+ Hierarchy.
3. Commensel and goclal restrictions.

4.4 Pri‘vilefges and disebilities im eivil and religlous
custom,

5. Reatricted choice »f occupation,

6. Marital restrictions,

131G1ta, XVIIT:45-48,

l4gee page 23.
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In order to determine the position of the 'Gita in regard to

caste, the slix characteristics of caste were investigated.

Sermented Social Worlds

The scclety was divided into two broad groups. The distince
tion between 3rahmanas and Kshatrlyss, in the upper gfoup, was
drawn on moral qualitias, but in regard to occupations and rights
the distinction was not clearly drawn. The distinction between
the upper and lower groups was that of moral injunctions as
apgainst oéaup&tional duties. 'he distinction between the Valsyas
and Sudras, in the lower group, was in the nature of a2 distince
tion betwseen landlerds and entrepreneurs, on the one hand, and
servants and Iaborers, on the other hand. These considerations
would have indicated & soclety composed of four social clasaes,
for & c¢ruclal point in the definitlon of caste was status deter-
mined by birth.1® x. 7. Telang, whose translation was the basls
of thils investigation, stated "there is nothing in the Glta to
indicate whethsr caste was hareditary.“le Support for Telang's
contention was found particularly in the case of the Irahmanas
and the Kshatriyas, where the distinctlon between them was drawn
on moral gualities rather than on occupational duties. Farther,

there was the reference to "royal saints".lv Concerning the

churye, op. cibs, pe 2.

16'1‘31&]38, 'OE‘, Citey Do 21.

17'Gita, TX233.
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Vaisyas and Sudras, their duties were stated in a menner similar

to the way 1n which they were stated in Manu. Though there was

the reference to Valsyas and Sudras in the "sinful birth" pas-
aaga,m which might have been so construed as to indicate an
hereditary status similar to the contemporary pilcture, the two
direct references to the castes dlatingulshed them according to
qualities born of nature.1? fThere was no indication that a child,
for instance, born of an isogamous Vaisya union would, per se, have

been considered to have been born with the gualities of a V-aisya.-zo

Therefore, soclety embodied in the Bhagavad-Gite was not a seg-

mented one,

Eierarchi
There was a distinction between the two upper and the two

lower groups. The Vaisyas and Sudras, clearly, stood below,
while within the lower group, the Sudras, clearly, stood below
the Vaisyas. In the upper groups, there was no sharp distinction
in social status; the 'Gita, probably, related to a time when the
Brahmanas had not yet attained a position superior to the Kshat-
riyas. Eowever, there was & hierarchy of social classes, but the
hiersrchy between the two upper groups was not well defined.

18151 ¢a, IX332.
191140, IV:13; fGita, XVIII:4l.

2°Mees,= op. cit., p. 72; and René Guenon, Introduction to the

Study of the Hindu Doctrines, tr. Marco Pallia {London: LUZAT and

A -3 P
Company, 1945}, PDs =217,
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Privileges and Disabilities in Civil and Religlous Cistom

"gegregation of individual caates or of groups of castes in
a village 1s the most obvious mark of civil privileges and dise-
bil1ti68ess"*l There was nothing of this in the 'Gita. Cone
cerning religious privileges and disebilities, there was little
more than reference to "holy Brahmanas and royal saints®.* The
rights to accept gifts, sacrifice for others, and teach the Jeda
‘aalonged"to Brahmanss of Manu's time,25 not to the Brahmaras of
the '_i:r__u:gQ who were only to be pald “reverence to¥, %4 Yowaver,
even thé rather ganeral religious privileges of the Zrahmenas and
Ksha-tri;ﬁ-s did not seem to have besen extended to the Valsyss and
Sudras, in the 1Glta. Religious duties wers not mentioned mmong
the duties of a Valsya, wheress, in lanu, the Vaiasyas had the
a_dditio.nél duties of bestowing gifts, offering sacrifices, and
studying the Mg_.25 Therefore, the civil and réligious disa-
bilities and privileges were in a very rudimentary state at the

time of the 'Gita.

cormensal and Social Eestric tions

In vonformity with the, generally undeveloped view of caate

eribodled in the 1Gita, elaborate commensal rezulations were not

21{}!1111!?3, QE. cites Pe 10,

22161ta, IX:33.
2%anu, 1:88-89.
24151¢a, XVIT:14-
2Oyanu, I:90.

i
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found, There was no discussion about what foods a member of a
certain varna should have taken from his varna alons, or higher
and lower varnas. Simllarly, there were no concepts of touchae

bilitg, pollui;ion, etc., related to the four varnas.

Bestricﬁed Choice of Cccupation

For the upper two varnas, the "duties" were in the nature of
moral qualities, rather than occupations and rights, with 1little
hierarchal distinction between the Kshatriyas and the Brahmanas.
Concerning the Vaisyas and Sudras, though the "duties" were of an
cccupational nature, the categsories were so broad (proprietary
and cormercial for Vaisyas, service for Sudras) that the restric-

tions could not be considered comparable to even the "traditional®™

occupational limitations of contemporary caste.

¥Yarital Restrictions

Both Arjuna?‘ef and Xrilshn 27 expressed views on caste-inter-

mingling and the "ruination" of familles. However, what was

being enjoined against was not inter-caste marriage, but 1llicit

connections. The following sequence was noted:
n mily, the
On the extinction of (the male head of) a family,
eternal rites of familles are destroyed...impiety predomi-
nates over the whole family...in con?eqﬁncg o theo-i?::g:mi—
' ' %8 -he women of the famlly Dacome C sew
nante of implety...the women Iﬂ'fa..;nec‘a'aaarﬂy e B

neling of castes results... [whichl..
%ggei“;ﬁ??;f.?to hell; for when the ceremonies...fail, then

261Gita, I:39-43.

27151ta, IIL:24.
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ancestors fall down,28
Nothing was stated about inter-caste marrisge; the "inter-
mingling of the castes" referrsd to an 11licit connection of an
implous woman. The resultant offspring, were he fathered by a
man of equal, higher, or lower caste than his mother, was 1l1li-
gitlwate, and therefore could not have performed the fanily cere-
‘monies. Thus, the family and ancestors fell down. OQutside of
this warning about 11liclt connections, the 'Gita ave no indica-

tion that marriages were restricted to a man's own varna.
IXI. TALUATION

The Bhagavad-Glta probably presented & picture of an "ideal”

soclety. The rigidities to be found in Manu barely were indicated.

The dharma doctrine was clearly enunciated: "One's duty, though

defective, is better than another's duty well performed. Per~
forming the duty described by nature, one does not incur sin, "29
The concepts centering around family rites and sacrifices, and
the consequences of fallure to perfor:n them, contained the aseeds
which germinated into the restrictions on inter-caste marriage in
the later manifestations of the caste system. But, none of the
six charscteristics of contexmporary caste were developed well

enough in the 'Gita to have envisaged a soclety composed of castes,

in even a rudimentary form.

28151¢ta, I1:39-43.
29101 ta, XVIIT:47.
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CHAPTER IIX
GAUTAMA'S IWSTITUTSS 0P THE SACRED LAY, AND CASTE

The Code of Gautama constitutea the chief source for this
investigation of the Indo-Aryan soclety. In zie fipst portion
of this cr.xapter, the Code was examined in the 13, ht of the six
features of eontemporary caate, in order to determine the struce
ture of the society. In the second portion of tils chapter, the
form of 9_01ygamy was consgidered. he talrd portion of istu chape
ter was devoted to a swmmation of the Cindings of the invest! se

tion %to this point.
I. 7THE SIX rBATURES I YESTIGATED

Segmented Social ilorlds.

Amonz the duties of a king, vautams mentioned that, "he
shall protect the castes and orders in accardance with Jjustice".t

His administration of justice {skall be re,ulated bty) the
Veda, the Institutes of Sacred Law, tie Anisas snd the Purana.
The laws of countries, castes, and faillies, which are rot
opposed to the (sacred) records, (have) also asuthority. Cul=-
tivators, traders, herdsmen, money lenders, end artiaans
(have the authority to lay down rules) for thelr respective
classes. Having learned the (state of) affairs from t.ose
who {in each c¢lass) _have authorlty (to s-eak he shall zive)
the legal decision.?

Therefore, the castes and thelr occupational sub-_roups had

governing bodies which determined rules of conduct for thelir

Llgautema, XI:9.

Zosutama, XI:19-22.
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respective groups. The second characterisitic of sermental Adivie
sion was membership determined by dbirth, ™4 householder shall
take a wife (of) equal (caste), who has not belonged to another
man and is younger (than.himself}.“a "In the geventh {(genera-
tion men cobtain} a change of casts, either bein; raised to &
nigher one or being degraded to a lower one."™ The first state=
nent was an 1njﬁnction'to egual caste rmarriage; the second state-
ment, the full implications of which will be dlscussed later,
indicated that caste was heredltary only in the case of the
children which resulted from an equal ceste marries_e. Thus, un-
der the Institutes of Usutama, apparently there were met both

tests of a segmented scclety.

Hierarchy ¥

The order of precedence of one caste over enother was every-

wnere evident in Gesutama. 'ihe roat concise statement of this

was, "And all men must serve those who belong to higher castes.”

Tvrther indication as to the grading of the social order was

siven ini "The king 1s master of all with the exception of 3rah-

menas;¥® "Ihe Sudra {belongs to) the rourth castes..";’ "(In

5Gauta&a, Iv:l.

4Gauts_.ma, IViZe.
EGautama, X166,
6autana, XI:l.

"Gautans, X:50.
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times of distress) a Kshatriye (may follow) the occupations of
& Valsya."® The Brehmana - Kshatriyes relationship was much
more sharply defined in Gautsma than in the period referred to
in theigggg, In the'géggi period, there was reference to "hoi}
Braimanas and royal saints"™’, but in Gautema the situation was
"A king and a Brahmana, deeply versed in the Vedasas, these two,
uphold the moral prderrin the world"lC, and the king "...shall
select as his domestic priest {purochita) s Brahmana who 1is
learned {in the Vedas), of noble family, sloquent, handsome,
of (a sultsble age, and of a virtuous disposition, who lives

righteously and who 1s-austere."1l

Commensal and Sociasl Restrictions

Commensal Restrictions. Among the duties of twice~born
men was that of studying the VEda.lz Upon the completion of
these studies, 1t wes prescribed that the young man become a

househplder.la The commensal rules for a householder

were invesatigated Tirste.

8cautama, VII1Z26.
Y1gita, IX:33.
10cpautama, VITI:1.
I;Gautama, X1:12.

125autama, X:le

13gautama, III:l, 2, 3, S56.
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A househclder should not have eaten:l4

1.
2.
e
4,
Se

The food of strangers every day.
Food impure by non-human means,
Food impure by humsn means.

Good glven by unfit persons.,

Food given in an improper manner.

l4Gautams, XvVIZI:8-38 and Xv:16, 17, 18,

1.

2.

"{A householder) shall not eat every day (the food
of strangers)." XvViI:8.

"Faod into which a hair or an insect has fallen®,
(;YII;Q); "..sbouched...by a black bird®,{XVII:10)
”What has been smelt at by a cow",(XVIT:12); "what
is naturally bad®, i.e., what is not pleasing to the
sater",(XVII:13); "(food) that (has turned) sour by
l1tself, excepting sour milk",(XVIi:14); "what {hasa
become) stale (by being kept)}, except vegetables,
food that requires mastication, fatty and oily sub-
stancea, meat and honey",{XVII:16); "and the milk
whilch a cow glves during the first ten days after
calving {must not be drunk)}¥,(XVII:Z22); "Nor (that

-0f) goats and buffalo-cows {under the same condi-

tions)%,(XVIZ:23); "™({The milk) of sheep, camels,and
of one-hoofed animals must not be drunk under any
¢ircumstances™, (IVII:24); "Nor {that) of animals
from whoss udders the milk flows spontaneously, of
those that bring forth twlns, and of those giving
milk while big with young",(XVII¢25); "Nor the milk
of a cow whose calf l1a dead or sepsrated from her",
(XVII:26); "And five-toed snimals (must) not (be
eaten) excepting the hedgehong, the hare, the porcu~
pine, the iguana, the rhninoceres, snd the tortoise®,
{XVIX:27); V"Hor animals which have a double row of
teeth, those which sre covered with excessive quan-
tity of hair, those which have no hair, one-hoofed
animals, sparrows, the (heron called} FPlave, Brahmanil
ducks, and swans",{XVII;28); "(lor) crows, herons,
vultures, and falcons, (birds) born in the water,
{birds) with red feet and beaks, tame cocks and flesh
of animals whose milk-teeth have not fallen out,
which are diseased, nor the meat of those (which have
been killed) for no {sacred)purpose",(XVII:31); ®"Nor
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A Brahmana was allowed to eat food given by any worthy twice-

young sprouts, mushrooms, garlic, and substanc
exuding (frow trees)",.(xv:[:[:sz);’“z:or red‘(jzj',::,)
which 1s§ue from incisions™,(XVII:33); “"woodpeckers
egretz-a, ibls, parrots, cormorants, peewits, and ’
flying fozxes, {as well as birds) flying at nighte..",
(XVII:34); "(web-footed) birds that feed striking
with their beaks, or scratching with their feet...”,
gX_VII:SS}; "and fishes that are...misshapen®,(XVIIi136);
and (animals)(not)...slain for (the fulfillment of)
the sacred law",{XVII:37); "Let him eat (the flash
of animals) kllled by beasts of prey, after having
washed 1t, if no blemish s visible, and if it 1s
declared to be fit for use by the word (of a Dreh-
mana)®, (XVII:38),

3. "whet has been touched by a woman during her courses,
.+»,0r with the foot",{XVII:10); "what haa beesn
looked at by the rurderer of a learned Lrahmana",
{XVII:1l); "what has been cooked twice", but thils
does not refer to food which requires a double cook-

inG’ (XV Iz 15) -

4, '"by a person who has been cast off {by his parents),
by a woman of bad characier, an abhisasta (a person
who is sccused of a heinous crime}, a hermaphrodite,
a police-officer, = carpenter, a miser, & Jaller, a
surgeon, one who hunts without using a bow, a man
who eats the leavings (of others), by a multitude
(of men), and by an onemysss ", (XVI1:17); "Hor what
is given by such men who defile the company at &
fupnerel dinner, &s have been enumerated before bald
men®, (XVII:18); which follows from XV, 16, 17, 18;
".,.A thief, & eunuch, an outcast, an atheist, & per=-
son who lives 1like an atielst, the destroyer of the
sscred fire (i.e., one wno extinguishes intentionally
the (domestic) fire out of hatred against his wife,
and for the like reasons = paradatte), (the husbend
of) a younger sister married before the elder, the
husband of an eldest sister whose youngest sister was
married first, a person wno sacrifices for woméen OT

" for a multitude of men, & man who tends goats, :ho
has given up the fira-w:rshbip, ;;to d:}{gz:sai;?ilt::us
liquors, whos® conduct 1s blamanle, Wi vi16); Swho

5 who lives as a door-keepsr s{XV2 3
‘;izﬁgagithhanother man's wife, and the (husbandgd'_}x;
allows that",(XVil7); v,,.a man wno eats the food o




. 42
born,.:man,l5 from a Sudra as a last resort.i6 (4rgfs or food,

brough£ unsolicited, were received from a man of any caste, 27

One of the features of the contamporary caste-system 13 that
there are restrictions as to what food may be accepted from a
person of another caste. Under the Code of Gautama, the commensal
regulations were quite extensive, but there was no overall prohi-
bition agains£ inter-caste dining among the twice-born castes.
Certain types of food were impure due to non-human causes:; others
were rendsred impure through certain human activities, but the

source of the impurity had nothing to do with pollution by a

a person born of adulterous intercourse, a seller of
soma, an incendiasry, a polsoner, 8 man who during
studentship has broken the vow of chastlity, who is
the gervant of & zuild, who has intercourse with fe-
riales who must not be touched, who delights in doing
hurt, a younger brother married before nis elder bro-
ther, an elder brother married after his younger bro-
ther, an eldey brother whose Junior has kindled the
sacred fire first, a younger bvrother who has done
that, a person who despalrs of himself (one who has
made an attespt on his own life...-Haradatta)¥,(Xv:18).

5. ™a dinner) which is prepared for no (holy) purpose
or where (the guests) sip water or rise against the
rule",(SVII:12); "or where {one's) equals are
honored in a different manner, and persons who are
not {one's) equals are honored in the saxme menner
(as oneself),"(XVII:20); "Nor {food that is glven)
in 8 disrespectful manner",(XVII:21); "...by &
multitude {of men)V,(XVII:17).

lsGautama, XVIiI:1l.
16gautama, XVII:5.
T cantame, XVII:3.
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‘ member of a specific caste. The restrictions on eating food given

by unfit persons have been divided into two groups:la (1) focd

srohiblted because of the occupation of the giver, and (2) food

prohibited because of the moral status of the giver.

TARLE I
Commensal Prohibition Due to the Occupation of the Giver

police officer surieon Soma-geller
carpenter goat=herder fuild-gervants
jailor door-keeper unorthodox priests (b}

Poachers, netters, trappers, {s).etc,
(ai One who hunted without using the bow.
{b) A person who sacrificed for women or a multlitude of ﬁén.
The number of commensally restricted occupations mentioned
in Table I was few, but 1t was in them that the start of the dis~

tinction vetween "clean" and low-status Sudras could be discerned.

‘"he dutles and occupations of the Brahmanas, Kshatrlyas, Valsyas
and Sudras were as followss
Brahmaneas Teaching the Veda; performing sacrifices for
others; receiving alms; studyln: the Veda; of-
fering sacrifices for their own sake; ziving
alms; working in agriculture and trade (provid-
ing he did not do the work himself); lending

money &t interest.lg

 18perived from the list glven in footnote #14. See also Tables
I and IT.

19G&ut&ma, x:l, 2, 3, 5‘, 6.
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2, Kshatriya: studying the Veda; offering sacrifices for thelr
own sake; glving alms; protecting all created
ik beings; administering justice; supporting Sro-
triyas (one who knew & whole recension of the

Veda) who were Brahmanas; supporting those une

=

eble to work even 1f Sthey were not Brahmsnas;
supporting those free from taxes {widows, orphans,
ascetics, etc.), and needy temporary students;

taking measures ensuring viectory; seeing that

taxes were collected; ete.-0
3. Valsyas studying the Veda; offering sacrifices for their
s own seke; giving alms: gaining by labor, agri-
S e culture, and trade; tending cattle; lending
by money at interest.®l
4. Sudray: offering funeral oblations; serving the higher

i castes (seeking their livellhood from them, sup-
porting them in times of distress; but they had
to support the Sudras even 1f they became unable
to work); practicing mechanical arts; gaining by

1abor.22

Faving left aside the various duties which would have been

incumbent upon any caste member in good’standing? the occupations

20Gautama, X31,7-13,29.
2lcautams, X:1, 42, 49.
22¢autama, X:42,53,56,57,60-62.,
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ellowed the various castes were examined. The Lrahmsnas engaged
in the agpricultural, commercial and financial fields insofar as
they did not do the actual work themselves. <hus, they could
have been gentleman farmers and silent partners in mercantile and
banking rirme; the sctual management and labor would have besn
carried on by Velsyas and Sudras. In normal times, then, a Brah-
mana would not have been found in any of the occupations carrying
commenseal prohibitions.

The occupations permitted the Xshatriyas were those usually
agsoclated with the nobility: as kings, they were responsible for
the military securlty of the state; the administration of Justice;
the collection of internal revenue; the support of certalin de-
pendent people, such as widows, orphans, ascetlecs, those who were
unable Lo work, etc. As noblemen, they followed the professions
of arms, govermmental minlster, the judiclary, governor, tax col-
lector, ambessador, etc.®S The king and, under normal circum-~
stances, the nobility, were supported by the following means;
taxation,ﬁ‘l booty from t':onques-‘c,gs "each artisan shall monthly

do one (dey's) work (for the king)",?® Mthe merchants shall

33-‘Gau-tama, X:19.
24cautama, X:24~27,29,33.
25Goutama, X3:28,23.

26gautana s X231,
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{each) give (every month one) article of mercrandise for 1'"-,,
than the market value",27 treasure-trove,28, ihus, Fshetriya,
also, would not have been found, under normal circumstances, in
any of the occupations carrying commensal prohibitions.

The Valsyas engaged in the commercial, a _ricultursal and f$a-
ancial fields, both in management and laborin; capacities. Since
they could gain wealth by their labors, the Vailsyas could have
been the working half in a partnership with Brehmaneas, as well ss
managers of their own enterprises. Again, they could have undere
taken small-scale mercantile activitles in which they would have
been both labor and management; i.€., grocers, monesy-lenders,
fapily-farmers, etc. Insofar aa acquiring wealth went, the Vais-
yas wers in the most advantageous position. low, of the ten oc-
cupations that carried cormensal prohibitions, there icht have
been, on the grounds above, reasons to beliave that a Valays

could have been found practicing two of them; carpenter (contrac-

tor) and Soma-seller. But the practice of mechanical arts was
an occupation given to Sudraa,zg so that carpentering was ruled

out. Soma-selling was ruled out for the reason that Soma had

sacrificial -1mportanca,30 and, thus, 1ts sale was prohiblited.

27Gautama, X335
28cautama, X:43.

29Gautama, X:60.
30Gautama, VIL:20.
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Soma-selling would not have been a legitimate occupation for a

Valsya. Under normal ¢ircumstances, & Vaisya would not have been
found in any of the occupations carryin; commensal prohibitions.

The Sudras comprised tire laboring and servent claas., The
practice of mechanical arts was open ta them; as well as gain by
labor. 'Sj.nea trade was a Valsya occupation, Sudras would not have
been found selling their products on the retaii market, but they
did sell their labor. Though the avenues of wealth were not as
broad as those open to the Vaisyas, it was still possible for a
Sudra to have become wealthy.

The occupations carrying commensal prohibitions were examiw
ned nexty six of them (police~officer, carpenter, jailor, goat«
herdsr, door-keeper, guild-servant) fell into the servant-arti-
san classification, and thus, would have been Sudra occupationa.
The Soma-sellers and unorthodox priests followed occupations con-
trary to Vedic rellgious practice, and, thus, the prohibitions
concerning them would have applied to any person, regerdless of

caste, who followed them ns & means of livelihood. Poachers,

netters, trappers, etc. (those who kunted by other means than the
bow) could have come from two sources: (1) persons from within

2rehmanical society who hunted in this manner, and (2) menbers

of unassimilated tribes who hunted in such a fashion. Since

31
other types of hunting, i1.6., with the bow or with hunting dogs,

did not carry commensal prohibitions, it would appenr that the

31

Gautame, XVII$38 and Haradatta's comment in note.
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greater number of people in the group under conslderation would
have come from the second source, the unassimilated or semi-adsie
milated tribes. These, then, would have constituted an outside
source of low-status Sudras as they became a part of Brahmsnical
socisety.

To determine the position of the surgeon, the position of
medicline in general was investigated. The science of medicine
was closely connected to the Atharva Veda, which contained many
incantations directed against various diseases and the demons
which were supposed to cause t'.l"uem:.;‘?’2 The Atharvan priest was
considered capable of alding the king to defeat his enemies
through sorcery;o> this use of the Atharva by the Srahmanas was
consldered above reproach. Mowever, since these incantations
were held to be capable of causing injury, the incantations used
by physielans could have been used for injury as well as for
cure. I'or these considerations, the practice of medicine pro-
fessionally, by other than Brahmanas, casme to be considered im-
pure, and thus cerried a commensal prohibition.54 Since the
surgeon was a physgiclan, the practice of surgery, by other than

Brahmanes, would have been regarded as impure. Insofar as the

SC4vrthur A. MacDonell, A History of Sanskrit Literature (New
York: D. Appleton and Gompeny, 19207, DPs 108-196.

55}*53111},_ XI 1 33

543 pastamba, I,6,18:21.
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RUSEE RH CONSEr Oy studying the Vodas was not one of his dutles,
so that bis lnowledi e of surgery would have erisen from ———
sources, and his practice of that art would have besn viewed with

larie

i

Seven of the occupations which carried commensal prohibitions
were Sudra occupationg; the rensining three carried commensal re
strictions due to thelr conflicts with Vedic practices. 'hose
Sudra occupations which had coruensel reastrictions were only a
small fractlon of those which would have been open to s service-
artisan group. These commensally restricted ocecupetions possihly
indicated the beglnnings of the distinction between Yelean' and
"unelean® Sudras. Towever, occupation alone, with but tneseé ex-
cepulons, did not constitute a basis for commensal prohibitions
between the seversl castes.

A sscond determinant of commensal restriction was the roral
status of the giver, slven in feble Il.

It was not necessary to examine rable II item by iter, for
thiose peocple comrnensally restrictsd under A", "if, and #¢" could

o k

2ave been from any ceste. ii¢ sase was true for DY with but one

guception; one who ate the leaving s of' others. Ihe concluslon
derived from the investigation of M"Couizensal Frohibitiecn Due to
the Cccupation of the Glver"” wes that there were commensal restric-

{ions within the Sudra jroup wiich #rosze Irom certzin speciflc oc-

L ¢

wpstions, bub, aprarently, thiat lhere were no general restrictions

-

¢n interdining btetween the reat wa Jority of Sudras and the other

[ -
SSgeutama, X3l,50.
T S——pp———




TARBLE IY
Commensal Prohibition Due to the Moral Stntus

of the Giver

A.Morally unfit due to specirle
acts.

C.Morally unfit due to violations

of domestle rutos,

abhisasta (a)

miser

enemy

thief

eurmch _

one who drank spiritucus liquor
incendiary

polsoner

hermaphrodite

false witness

sadist

one who had attempted suicide

B.lforally unfit due to
religious practices

atheist '

one who lived like an atheist

one who had given up fire
vorship

one who during studentship
had broken the vow of
chastity

the destrorer of the sscred fire

husband of youncer sister
married before the elder

husband of elder sister rarried
after the younrest sister

a man who lived with snother
mants wife

8. man who permitted another
man to live with hia wife

a man who ate the food of a
person born from adulterous
intercourse _

a man who had intercourse with
females who ruaat not be
touchod _

youngar brother married dbefore
his eldor brother _

alder btrother married after
his youncer trother

elder brother whose junior had
kindled the sacred fire first

younger brothser who had kindled
the sacred fire first

D.Morally unfit on genersl

grounds

outcaste

a person csat ofT b hls parents

a woman of bad character

one who ate the leavings of
others

one whose conduct wns blamable

{(a) One sccused of a heinous crire.
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castes. However, under the "Lawful Cccupations and Livelihood® of
a Sudra the prescription was found that a Sudrs shall "eat the
remnants of thelr (the higher caste's) food, 30 ‘Ihils, apparently,
would contradlict the previous conclusion,; for, those occupations
w2ich were commensally impure were found to be Sudra occupations,
vut only & fraction of the total occupatlions open to Sudras. Koww
ever, in the case of those wuno hunted without the bow, it was men-
tioned that = possible source of these prople was in the tribes
ot the fringes of Brahmanical society undergoing the process of
assimilation, either as individuals, or as groups. what this
"apparent contradiction" implled was the emergence of a fifth
caste; that is, an occupatlionally=-comnensally impure group within
the Sudra group. Jhus, the Sudras, as a wnole, were restricted
frowm dining with the higher cestes, and, within the Sudra group,
was another group specifically restricted because of the occupa~

Those Sudras who fulfilled their duties would hsasve refused
This, then,
wWithin the

tion.
to dine with those who followed such occupations.
would modify the previous Ifindings on commensallity.
twice-born group, there were no commensal pronibitions; between

the Sudras and the twice-born, there was a commensal prohibition;

and within the Sudra group there was another commensally restricted

e : 37
group, based upon specific occupations.

S6Gautama, X359«
tnia second comnensally restricted to

37ne tionship of -
The rela 2 investigated in Crapter Vs

the Indo=-Aryan comrunity was

s i J
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The lest clessification of eating restrictions for the house-
holder was "food given in an improper manner." ° Since the twice-
horn were prohlbited from interdining with Sucras, t-is would
have applied to Interdinins between the twice-born castes, ale
tiougk Interdining was not prohibited. However, vwhen dining was
with a person of higher caste, he was shown the respect due to his
station, and not treated as an equals ‘Thus, insofar as conmensal
restrictions were concerned, the soclety depicted in Usutama
showed the rudinments of a caste soclety, but this soclety was
not a ceste society In the contecporary sense of tha definltion.

Soclal Restrictlons. WHext, the cocial restrictions were in~

vostigated. Easlc to restrictions on social intercourse is the
concept of pollution, either by direct contact, or by proximity.
As in the case of commensal vrohibitions, Gautama liposed no
social restrictions betwesn the three twice-born castes. The
restrictions were between the Sudras and the twice-born. In
tizes of distress, a Srahmana could have followed the occupations
of a Kshatriya;sg'if these falled, the occupetions of a iaisya;40
end, if death weres the only alternative, the occurations of a

udra.41 °1mi1arly, a ishatrlya, in time of distress, could have

followed the occupations of a.Vaisya;42 while a Vaisyz could have

%8gee footnote 14, part 5.
SgGautama, VII:GE.
40gautama, VII17.
41G&utama, VIiI:R2,23.
42Gautama, VIL:126.




53
followed the occupations of a Sudra, in tiwes of Alstreas. i
While 1t was not specifically so stated by Gautama, aspparently
a Kshatriya could follow the occapatione of a Sudra, 1f all else
falled. However, if a Srahmana were reduced to Tollowin_ the
Sudra occupations, he avoided mixin, with the Sudras.$4 .At to
whether this applied to Kshatriyss snd Valsyas Tfollowin, th
Sudra occupations, Cautama did not state. lowever, a twice-born
man who haed completed his studentship, whother hc rarried or not,
Was oblig_ed*s to refuse water from a Sudra or an impure mm..‘ﬁ'
and to refrain from conversation with impure men.47 The study
of the Veda was not to be done in the nelghborhood of a Sudrn.‘a
These prohibitions indicated a concept of pollution, both by

direct contact and proximity, in cases of social intercourse be-

tween the_.'tw.ice-bcrn and the Sudras, but only under certain

specific cireumstances. Gautama became more specific about out-

castes, howaver, A person was an outcaste either by birth, or by

an action. In either case, an outcaste was forbidden to follow

43gautama, VII:26 Haradatta.

44‘ autama, VILi:iZ4.

s were odbliged, valsyas were re-

45
Brahmanaa and Kshatriya gatta’ls comment; Juutams

warded 1f they did acoordinb to Zara

LXs L
46-Gautama- s IX21lle
75autama, IX:16.
48gautama, XVI$19.
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the occupations af twice-born nen. %9 Those who were outcastes by
birth were!the products of a union between a Sudra rale and a
female of higher caste, the "foulest" of whom was a Chandala
(Sudra father, Brahmana mother).®Q A twice-born man who touched
an outcaste or a Chandala had to purify himself by bathing.51
Even the glance of a Chandals or outcaste blemished a funeral
offering.52 It was forbidden to study the Veda when & Ghandala
was in the'village.9d -

The reatrlcilons on social intercourse paralleled closely
the commensal restrictions. awmong the threa twice-born csstes,
there was no restriction on social intercourse, but between the
twice~born and Sudraes there was some restriction in particular
cases. However, within the Sudras was a prohibited-contact "'._,
iroup, the outcastes. However, this soclsty was not a caste
soclety in the sense of soclal restrictions, though the basic

glexents were present.

Privileges-and Disabilities in Civil and Religzious Custom.
One of the features of

Civil Privileges and Disabilities.

the contemporary caste-system is that a member of one caste

49Gautama, XXTI:4.
S0gautama, IVi27,28.
Slgautama s XIVs30.
S2cautama, XVi24.

O3gautama, XVI:19.
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receives a certaln customary treatment from members of other castas
in civil affalirs. Under the Code of Cautama, the existence of
such differing treatment was indicated by the following considera-
tions:

l. Different Trestment of Guests According to Their Ceste.
A guest was a person from a different village, who
arrived by mid-day or afternocn, and who intended to
stay for one night only.®% A Brahmana recelived only
another Branmana as & guest, except when a person of
lower caste hed come on the occasion of = aacrifica.sa
In this exceptlonal case, if the guest were a Kshatriys,
he wes fed after the Brahmana guests; if the guest were
a Vaisya, he was fed with the servants.ﬁﬁ A Sudra would
not have been considered a guest of & Erahmana, for the
Brahmena should net have sacrificed for a sudr&¢57 In
addition to the above differences, a guest was addressed,
and paid attention to, according to his caste; a host was
not to dine better than his guest;58 seating and lodging

must have been equal to the host!s waen the guest was of

S4Gautama, V:i40.
S8Gautama, Vi43.
SsGautama, Vi44,45,.
-57Gautama,-xx:1a

58Gautama, Vid7.
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the same or higher caste, but the host showed less atten-
tlon to thess details if the uest were of an inferior
59 -

caste; certain formally different guestions concerning

the health, wealth, etc., were asked of the guest by the

host, depending upon the caste of the g,_uest..ee

2. Different rorms of Respect Shown Upon Mesting, According
to Caste.

- A Sudra rose upon thne arrival of & man of the three
-3 §

twice-born castes, even if the latter were younger.
Upon the arrival of a lower caste man, 8 person who was i
young enough to be his son rose; if tie man who arrived ,
wers a Sudra over eishty years old, the younger men of ’
the . three higcher castes rose; 1f the clder man who srrived
wers & vaisya, the men of the two higher castes who were ;
young enough to Dbe hiis sons rose; if the older man who {
arrived were a Y.shatriya, a orahmana young enough to be

his son rose.62 If a Sudra sssumed a position aqual to

that of twice-born men in sitting, in lying down, in

_ , . - ora
conversation, or on the road, he was liable to corper s &

63

punishments

59Gautams, Vi38,39.
60gautama, Vi4l,42.

6l:autama s VIzlle
823autama, VI$1O.

. l
63Gautana, %IT:7. i
|
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3. Different Punishments for Violatlons of the Law, Accord-

ing to Caste.

17 IT & Sudra had criminal intercourss with: a Zrahmensa

woman, he was to have his organ cut off and all his pro-

perty confiscated; a Xshatriya woman, he was to have his

organ cut off; a Vaisya woman, he was to have hils pro-

porty confiscated.®® If a Sudra sbused a twice-born

man, he was to be deprived of the offending 1imb.55 1If

ax:Valsya abused a Brahmana, he paid a fine of 150 Xar-

shapanas;es if & Vaisya abused a Kshatriya, he paid a

fine of 100 E‘.arshapanas;ﬁqif a Valsya abused a Sudra,

he paid s fine of 36 I{arshapanas.ss If a Kshatriya
abused a Brahmana, he pald a fine of 100 Karshapsanas;

69

1f a Kshatriyae abused a Vaisya, he paid a fine of 50

Ksrahapanas;m if a Kshatriya abused a Sudra, he paid

a. fine of 24 Karshapanas./: If a Brahmana abused a

Kshatriya, he pald a Tine of 50 Karshapanas ;72 if a

64 cautans,
6-5-(}9.111;&@ s
66 autana,
67 gautams,
68Gautama,
69 gautama ,
70gautama,
73 Gauf:éma. 5

7= Gautams,

XII:2. Haradatta.
XII:l.

XIT:10.

XII:l4,.

X1IX:13. Harzdatta.
X1I:8.

XII: 14 .

¥XIX:13. Haradatta.
XIT:11.

T i, e
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Brahmana abused a Vaisya, he pald a fine of 25 Karshae

panggqu if a Brahmena abused a Sudra he paid no fine.’%

In cases of theft, the higher the caste of the thief,

the greater was the fine; a Sudra repaild B-fold;75 a

Vaisya repald 16-fold; a Kshatriya repaid 32-fold; a

Brahmana repaid 64-£0ld.7® A Brahmsna was exempt fronm

corporal punlshment.??

4, Different Portions of Inherlitence, According to the

Caste of the Son's iother.

While an attempt was not made to delve deeply into

the inherltance rules in Chapter XXVIII of Gautama,

Tabls IIT indicated thé unequal positiocns of the various

sons, where a man had wives of different castes. The

general rule among the twice~born could be stated; that

in anuloma multiple marriages, only the lsogamous sons

shared in the estate, except where the oldest son was

born of a lower caste wife. In the latter instance, he

got an equal portion, but not the additlonal portion due

to the eldest son.

73Gautama,

T4Gautana,

Vvﬁautama,

XIT:12.
XII : 13,
XIT:15.

XIT:16.

XIXL: 464

In cases of pratiloma marriage, the



59
TABLE III
Inheritance According to the Caste of the Mother
Gaste of Father Caste of Mother Inheritance of Sons
Isogamous marriage Equal division of property,

but oldest son got an 8x-
tra 1/20. (a)

Brahmana (b} If son were oldest, as above.

If son were younger than son
of Kshatriya mother, equal

prahmana with share with older brother.
wore than ¥

Kshatriya(c) If son were oldest, equal
share with son of Brahmans
mother, Otherwise, no pro-

viaslone
Vaisya(d) Same rules a3 above.
Sudrafle) Received a share only if

there wers no other sons.

Kshatriya with more than one wife(f) As above, when additional

wives were of lower castes
than the father.

Caste of father lower than that of Received a share only if
mother (&)

Sudra

there were no other sons.

twice-born(h) Son was an outcaste.

(a)

(b)
{c)
(d)
{e)
(£)
(&)
(k)

The other sons got specified items in addition to thelr equal

portion;
Gautamse ,

Gautama ,

Gauntama ,

certaln other rules were used, alternatively.
XXVIIIsS,;35.

XXVIIT:35,36.

XXVIII:37.

XXVIII$39.
¥XVIII:38a
XXVIII:45.
IV:2T7.
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sons of the mothers whose caste was higher than the caate
of the father got some share only if there were no sona
whose mother was equal to the caste of the father. In
cases whers there was a Sudra parent involved, 1f the
marriage were anuloma, the son got & share only if there
were no other sons {but only & provision for maintenance}
If :the mother were of a twice-born caste, the sons were
outcastes,

Therefore, in the clvil status of the various castes, there
were privileges and disabllitles between the castes. In general,
the higher the caste, the greater were the privileges and the
lesser wers the disabilities, but this was not always the case.
ithere theft was Involved, the higher the caste of the thief, the
greater the penalty.

Religlous Privileges snd Disabllities. The Brshmanas, the

Kshatriyas, and the Valsyas had three obligations in comaon;
studying the Veda, offering sacrifices for thelir own sake, and
ﬁ Slving alms.’® 1In addition to tnese three obligzations, the Brah-
menas followed the occupations of teaching, performing sacrifices
for others, and receiving a_lms.-?g The Sudras offered funeral

Qbiations,sq and offered the six other small sacrifices

78Gautama, X:le
79Gautama, X:2,3.
GOGautama, X353,
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(Pakayagnas)e®l If & sudra listened to a recitation of the veds
intentionally, his ears were to be filled with molten tin;%¢ 1¢
he recited the Vedic texts, his ton:ue was to be cut out;E3 1f
he remembered them, his body should have been 80lit in two,4 A
twice~born man could not study the Veda when s Sudra was in the
nelchborhood, nor when a Chandala was in the village.0% 1r a
twice-born men were enga;ed in a rite enjoined by the sacred law
and needed money to defray the expenses, he could take money by
fraud or by force frou a Sudra; he could do tils to cover the
expenses of a wedding, also.ss A son cast off a fat:ar who sace
rificed for Sudras, or who divul;ed the Veda to them.sq

Now, if an overall view of the differing positiona of the
various castes in civil and religious custom were teken, a falrly

consistent pattern in the relationship between the Sudras and the

three twice-born castes was found. This pattern could bLe stated

aa follows: the disabiliiies petween the Sudras anc the three

twice-born castes were greater than the disabllitles between the

81’Géutama , X653 VIIIzla.
82Gantama, XIIsds
83cautama, XII:5«
84cautama, XIT:6e
88¢uutama, XVI$19.
86cautama, XVIIIk4.

87 Gautama, XXtle
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highest and the lowest castes within the twice-born camstes. Withe
in the twice-born grouping, the differences in privileges and
disabilities in civil and religious custom were differences of
degree, while between the twice~born and the Sudras, the differ-
ences were often of kind. Iowever, the soclety depicted in the
Code of Gautama primarily showed a distinction between the pri=-
vileged and; the not-privileged. This distinction was not suffi-

cient to characterize s soclety composed of castes, in the

contemporary sense.

restricted Cholice of Occupation,.

Though.the subject of caste and occupation was considered in

the investligation of commensal regulations, the reletionship in

1ts fullest.scope was not considered. In this, the following

zu8t be determined: (1) the traditional occupation of the caste

as a whole, and (2) the tendencies, if any, toward fissiparity

alongz the lines of functional specialization. As was noted In

the definition of caste derived for this investigation, both of
these are features of conteaporary caste.
Brahmanas
The means of livelihood open to oraiucanas, in normal
times, were teaching, performing sacriflces for others, re-
ceiving alms, agriculture and trade (provided they did not
do the work themselves), and lendin; money at interest;sg

fthe provision that the Branmanas not do the work themselves

88sautama, X:2,5,6

R
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provented them from asctive engagement in the management of
agricultural enterprises, commercial firms and banking in-
stitutions, but their participation in these fields as
"silent partners” and "gentleman farmers" would have been
means of livelihood consistent with the Code of UGsutamae
Since engsagement in these enterprises was not at the level
of active participation, this having been reserved for Vaise
yas,B89 these were not traditional occupations, but, rather,
gdditiornal means of livelihood. <This contention was supported
by other passages in (Gautama, In the first place, wealth
was the least honored of the guallties which were shown re-
spect: Mwealth, relations, occupation, birth, lesrning, and

age must be honored; (but) each later named (quality) is

more 1mportant (than the preceding ones). Jut sacred learn=

ing is more important than all {other . ood qualities')."go
In the second place, the king was to suppert Srotriyss who
were Brahmanas.®l According to Apastamba, a Srotrlya was one,

"who, observing the law (of studentship) has learned one

recension of the veda."92 ow, teaching, sacrificing for

agaautama, X242,49.

91Gautama, X:9.

'9252 tamba, II,3,6:4. The use of the term "recension" by ,
funler Wags in tgw lit;ral sensgse of the wo_:j.jd, somewhat rlsleading.,
There are four Vedas, but they are referred to as the Veda, most-

ci‘.ten, in the collective sense. Thus, the term" recension” must
be taken as meaning one of the four vedas. See ;._anuIII,l; Cautama
11,45; and VB.SiShtha VII,S- E

]

9

el

4

i

]

¢

.

!

ol i



64
others, and receiving elms were the three means of livelihood
which were reserved for the Brahmanas, according to Apastamba,
Vishnu, and Manu,93 The last three occupations mentioned by
Gautama wers peculiar to the Code of Gautara.94 It would
have been possible, on these grounds, to have rejected these
three additional means of livelihood (these were not condi-
tioned by "times of distress") as out of keeping with the
other law codes. Alternatively, however, they could be
viswed in the light of two additional factors: (1) the pericd
of ‘studentship for the study of one recension of the Veda
waa?twelve.years,gs'or for as lons a period as the student
required for learning it,ga and, {2) 2rahmanas were addressed
as .equals when they foilowed the occupations of Kshatriyas
or Valsyas, or were "destitute of 1earn1ng“.97 It was possi-
ble that some of the Brehmana children were not intellectually
capable of finlshing the difficult Vedic studles, or were un-
suitable in other ways, and were, thus, Brahmanas "destitute

of learningP. If this were the case, and i1t does not seem

gsﬁgast&mba 11,5,10:4. Fanu, I:88. Julius Jolly (tr.), Insti=

tutes of Visanu EVbl. VII of The Sacred Books of the Easi, ed« i
Tax »Uller, DO Vols.; Oxford: The Clarendon Pross, 1860),iI,5,11.

94gautama, X:5,6. See also Bihler's note.
9gautama, II:45.
9€0autama, IT347.

97Gautama, VI:18.
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to be an unreassonable assumption from the present knowledge
of the great variability in intellectual capacity among
children of a specific social group, then 1% mipht appear
that Gautama was sttempting to provide a solution to a per=-
plexing problem; should the curriculum have been ad justed
to meet the needs of the slow learners, or should the stan-
i dards have been kept high to preserve the traditional, and
fully justifiable, respect for the intellectual capacitles
of the Brahmanas, who had, for countless generations, been
the formal transmitters of the unwritten Vedic tradition?
Viewed from this vantage point, it appeared that Gautama
was more interssted in preserving the Vedic tradition, and,
thus, provided the three additional means of livelihood for
the unlearned Srahmanas. Be this as 1t may, the three addi-
tional occupations could not have been considered as tradi-
tional occupstions of Brahmenas, for they were open to
Valsyas as well.g8 Further, traders, money-lenders, etc.,
had the authority to lay down the rules for their respective
| classes.®? fTherefore, Brahmana participation in these acti-

vities was an additional means for 1llvelihood, and was not

h meant to be an occupation. In "times of distress", a Brah-

mans could follow the occupations of Eshatriyaajloo with

gaGautama, X:49.

99Gautama, XI:21.
100cayutama, VII:6a
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some limitations those of Veisyas,lOl and even those of
Sudras, if his life were in ém-aar.ioz Agcaln, these were
not traditional occupations. The traditional occupations
excluslve to the Drahmanas were teaching and sacrificing
for others. That there was a tendency toward functional
aspeclalization within these two occupations was indlcated
by the following: "e shall remaln a student for twslve
years in order (to study) one (recensicn of the Veda). O,
if (he studies) all (the Vedas) twelve years for each,"103
In spother context, mention was made of, "...a Srotriya be-
longing to onets own Vedlc schoole.. nlC4 This implied the
development of subgroups speclallizing in-the atudy, tesching
and performance of the rites of a psrticular recension of
the Veda.l0°

Kshatr iyaa

The occupations of Xshatriyas were those of the nobility.

for the internal and external se-

The king was responsible
107

curity of the state, Cf the administration of Justice,

10lpautema, X:49.
102gautama , VIL:22,23.

103ggutama, IT:45,46.

104gautama, VIs1l7.

10556 footnote 92

106¢autama, X:7e

107cautama, X:8 and XI:19,%2.
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the collectlion of taxea;loe and the support of: Srotriyas
who were Brahmanas;l09 people who were unavle to work (even
if they were not Brahmanas);llo those who were free from
taxes (widows, orphans, ascetics);111l needy tewporary stu-
dents;llzsxshatriyas dependent on the king.113 Those
Kshatrlyas who ware supported by the king followed the

113 warrior, minister, judge,

same occupations as the king:
governor, tax-collector, etc., 1f the kingdom were coumplex
enough to warrant such offices., Unose ashatrlyas not depend-
ent upon the king supported themselves by conquest.ll4 Thus,
the traditional occupations of Kshatriyas were arms and
government. In times of distress, a Kshatriya could follow
the occupations of a'YaiSya.lls The possibilitles of func~
tional spevialization within the traditional occupations of

Kshatriyas would appear to be remote, unless a kingdom were

were exceptionally large and of long duration. In the latter

108¢autama, X329.
109&autamg, X:9.
llqaautama, X:10.
legutams, X:1l.
112¢autama, X:12.
113cautama, X:19.
1146ayutama, X:41.
11Sgeutama, VII:26.
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case, the king would have had use for governors, Jjudges, etc.,
to éontrol the various sections of the kingdom in his stesad,
and these means of livelihood might have tended to become

the basiszs for functionally specialized subgroups.

Vaisyas

The occupations open to Vaisyas were agriculture, trade,

tending cattle, and lending money at interest.lle Since

their livelihood depended upon the gain from thelr own labor,117

the Vaisyas were in a position to dominate the commercial and

F

finencial sctivities. They could enter into silent partner-

ship arrangements with Brahmanas, the Vaisyas having been the
working part of such enterprises. Since they were not a ser-
vant class, the Vvaisyas engaged in agriculture as cultivators
entitled to the surplus: over their own needs, subject to the

payuwent of taxes-in-kind to the king. The emount depended

R et P e ; S ST ——— . -
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118

upon the fertility of the soil and the manner of cultivation.

In their commercisl actlvitles, the Valsyas could have com-

P

bined both labor and management in small enterprises, opera-
ted larger mercantile establishments, engaged in shlpping and

tranaport.llg In these activities, they were subject to

116Gautama, X:49.

117Gautama, X:42.
118Gauntama, X:124.
119gau tama, X:132,353.
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taxation by the king.120 In their financial activities, the
legal rate of interest was 1% per month or 155 per annum,1<l
subject %o certalin sexceptions and limitations. '[he re ula-
tions concerning taxes, interest, secured loans, the acqui-
sition and use by others of land, eanimels, slaves, stc., the
payment of debts by heirs, sand s0 on, indicsted that the
sconomy was well developed at the time of uautama, and that
1t was & money economy. In thls economy, the Valayas, clear-
1y, were gilven the most advantageous position to acquire na-
terial wealth. “hough the traditional occupetlons of Valsyaa
were trade, finence and agriculture, the tendencles toward
functional specializetion were quite evident. The oceupations
themselves were so general that there would have been thls
tendency through the passage of time slone. There was specle
fic confirmation on this point in that, "Cultlvators, traders,
herdsmen, {(and) money-lenders...have autnority to lay down

rules for their respective clssses." 92 Thus, within the

vajsya group were developed functional sub-groups, wilch con-~

rules did not conflict with the sacred laws.123 +hat these

12034 tama, X186,27,33.

i e RS

131&autama, XI1:29,

122Goutama, X1:21.

123 sautama, XT:20.
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sub-groups had a reco.nized legal stu.nding was indicated by
the provision for authorized spokesmen to advise the king
concerning the particular rerulatlons of the subwyroup when
disputes aroSe.124 Therefore, in the case of the Vaisyas,
the contemporary distinction betwesn traditional occupation
and functional specialization by recornizabdble sub- roups
began to show itself 1n a limited form.

Sudras

| The means of livelihood for Sudras was throuch service
to ‘the higher casteg. 1o To ¢all them a "servant" claas
would not be strictiy'accurate, for "...n8l1l men must serve
those who belongz to higher castes."126 Rather, the Sudras
were the laboring class, making their living tirouygh the
sale of their skilled or unskilled labor,127 <hat they wers
not serfs was indicated by several passages; their method

of dcquisltion was gain by labor;123 they were able to accu-

mulate wealth;1l29 artisans had the authority to lay down

rules of conduct for thelr group;l5° artisans were subjfect

124Gautama, Xitel.

125Gautana, X:56,5%

125&autama, X:6Ce
127Gautama, X:42,60.

lzBGautam s X34l

129Gautama, X155

ISOGautama, XXl
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to taxetion in the form of one day's labor per month for the
'king.151 The employer of a Sudra had to suéport him 4f he
became unable to work,1l32 but 1f the ewployer met with 11l1-
fortune, the Sudra had to support him by means of the
Sudrats sccumilated wealth.l%® Since the traditional occu-
pation of Sudras wacs the very ,cneral one of "labor', the
tendencles toward the formation of functionally speclalized
sub=-zroups wust have been guite strong. Since artisans
could lay down rules ior the conduct of thelr owm affsirs,
the skilled laborers were set ofl from the common laborers,
whether or not the latter group had the same powers That
there was a preater distinciion than merely betwsen skilled
and unskilled laboring groups was indicated by the comumensal
vrohibitions against specific sesments of both groups. Both
carpenter and Jallor are occupstions which carried coruensal
restrictions.t%® dnie tacitly recosnized the existence of
sub=-groups bzsed upon the specialization of labors If all
the artissns, from potter %o carpenter, had been lumped to-
gether into a single group having the suthority to lay down

rules of conduet, then one segment of that group would not

L3lgautana, X131
L325autama, X:161.
lé&aautama, N:62,635.

134Gautama, XVIT17.
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have been commensally restricted, while the remalinder of the
group was not so restricted. <he same would apply if the
unskilled group were placed together. .rom thils evidcnce,
then, the formation of subgroups within the general ¢lassifi-
cation of Sudra were perceived. <The sudb-;roups were based
upon functional sgpecilalizsation, andg,therefcre, their tradi-
tional occupation tended to ba a particular type of labor,
Thug, from the point of view of occupation, the Sudras were
not a single caste whose occupation was labor, but a hetero=-
genaous collection of occupationally specialized se zented
sub=-groups.

The "traditional’ occupetion became a less meaningful
term in direct proportion to'the hlerarchical position of
the caste, and each caste showed filsslparous tendencles in
direct proportion to the hierarchical position of the caste.
The distribution of the occupations fell into two groups,
those who earned thelr livelihood by means of physical labor
only (Sudras), and those who were not sc limited. There-

fore, there was a distinction between tze occupations of

the twice-born group and the Sudras tnat was similar to the

distinctions investigated under "com.ensal and social re=-

: 4a
strictions®, and "privlleges and disabilities in civil an

religious custome®

134Gautams, XVIIt17.
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rarital Restrictions

In the "segmented social worlds™ sectlon, it was concluded
that Mapparently" there were met the tests of a segmented soclety,
The qualifying word "apparently" was used tecause a:. investiga=-
tion of the mariial restrictions would bring out in .reater de-
tail the position of the children resulting [rom saveral possitle
xarital arrangements. In the discussion irumediately below, Buhe
lerts 1nterpra£étibn wag followed closely. After the position of
the offspring In regard to caste and inheritance has been set
forth according %o an uneritliecal scceptance of 3unlerts transla-
tion, scme guestions as to the validity of his Interpretation will
be raised.

autama prescribed that a an should take as hils wife a
woman of equal "caste, who had not belonged to another man, and
who was younger than hilwmself.19° ©his would have appeared to
restrict the choice of a mate to within the caste comnon to hoth:
endogamy. Kowever, ths practice of polygamy had the effect of

odifying the endogamous character of the caste to the extent that

g3

adds tional wives could be from lower castes. If the wife and ad-

4% tional wives ware of the sane caate 23 bhe husband, the cealbe

- ; 136 :
of the children was the same ss bhat of the parenis. All of

the childre

135zautama, IVil.
136gautama, IV:18,19,20,21.

n of such isogemous unions were able to inherit portions
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of the father's estate, though the size of the additilonal share
of the aldest son depended upon whether his mother was the firat
married, or was a later wife,l37 (Where the additlonal wives wers
of different caate, both the caste of the children and their in-
heritance rights were different from the isogamous offspring.
The position of the chlldren in regard to taste and inheritance
depended upon whether the union was: hypergarous (enuloma),
hypogamous (grgtilomaJ, or composed of one partner who was a
Sudra. To bring out the detalls more clearly, the following
tables were constructed.

he products of anulome (hypergamous) unions between meles

and females of the twice~-born group were the first claamsification
o bhe investigated.

TABLE 1V

Anulona Unions Within the Twice-3Born Castes

caste of role (aste of Pemmle Caste of fospring(a}ﬁight to (b)

_ ' _ _ Inherit
Brahmans KEshatriya Savernsa only if there

ware no lsoga-

Srahmang Vaisya Nishadea mous sons, oOr

' where these
Kshatrlya Vaisys Arnbashtha sons were older
. ¥ than the lsopa-

MOUS SONSe
{a) Gautama, IV:il0. ‘

{b) Geutama, XXVIII:35-38.

i
i

Table IV shows that these anuloms ckilldren were not merbers

137gautama, XXVIII:14515.
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of one of the four main castes; caste was hereditary only for
those children of isogamous marriagss. Their inheritance de,ended
upon priority of birth. Since they were products of twice-born
caste parents, they, apparently, had the ri his and occupetions
of twice-born men, for only the children of pratilomas marriages
within the twice-born castes and those with Sudra mothers stood

outside the gacred 1aw.138 Wnen it came time for these interrned-

fate caste ‘¢hildren to marry: (1) if the females marrled Into the
caste of the father for seven successive generations, then the
offspring of that seventh generastion attalned the caste of the
father; (2):if the sons married into the casbte of the mother for
seven successive generations, then the off'spring of that seventh
ceneration attained the caste of the mother.lsg If these inter-
mediate caaté children united isogamously, thelr cilldren were

of the same intermediete casie; 1f they united with other Inter-

nediate castes hypergamously, the seventh~; eneration rule applled. 140

"ne next classification of offspring w:is tne result of prat-

1loma (hypogamous) unions within the twice~bhorn oroupe

Table V shows that these children of the twice-vorn stood

spart from the anulomss in pable IVe. They all stood outside tae

sacred law.+4t Actually, their status was 1ike Shat of the Sudrss;

138;autama, 1V:25,26.

139cautama, IVi22. Haradatta's comment.
140Gautama, IV:i24.

141“autama, IV:ESe
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TABLE V
Pratiloma Unions within the Twice-Borm Castes

Caste of Male Caste of Fenule Gaste of offspring{8) Kignt te

. inher1t{D)
Xshatriys Brahmana Suta - Only 1if' there
P s were no other
valsya Brahmana. Hshattrl sons, and
. — enly grovialon
veisya Eshatriya tncadha for aaintene

ance, &t that,

{a) Gautama, IV:i1l7.

() Gautema, XAVIIT:139,45.

they were outside the law but not outcastaa.142 As to rightas and
occupations, these would heve been l1ike thse Sudras onés sg well.
Ceutams made no provision ror chenge of caste through successive
cenerations in regard to these offspring.

A third csteszory of children was those who resulted from an

anulome (hyperzamous) union of a twice-born man and a Sudre female.

TARLE VI
anuloma Unions -here ille was & Sudra

Caste of Offspring(a) Bight to

o asgte of remale

Caste of kale Caste Inhertt(®)
— s Parasava Cnly if there
Srahmana Sudra ‘\ viere no other
o paushysnta sons, and
Lshatriya Sudra I cnly & provi-

sion for malne
tenance, at
thata

Yalsya Sudra igra

Ta} Gautama, IVilos
(b} Caubame, XIVIII:39.

142¢yutama, IVi2Te
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Those children enumerated in Table VI all stood outside the
sacred 13w.143 As was the case of those in Table V {Suta, Xshat-
tri, Magadha), they could inherit only if the father had no sona
from other lsogamous or hypergamous unions. “hough Haradatta
commented that the Ugras were included in the seventh-generation

rule,144jthe fgggggxﬁg end Daushysntas stcod outside this law.

Perhaps Haradatta made this exception in the case of the viras
because there was only one degree of difference between the
father's and mother's castes. Actually, since in rights and
occupations the Ugras were the same as Sudras, the seventh-zener-
ation rule would have benefitted only the offspring of Ugra fe—

males and Valsya malese.

The last classification of children that was considered was
the result of hypogamous (pratiloma) unions between Sudra males
and females of the twilce-born éroup.

TABLE VII
Pratiloma Unions Where Father was a Sudra

Caste of kale Caste of Femals C(Caste of Offspring(a) Right t°(b)

Inherit
3 Brahm handala All are
RS Anmana e outcastes.
Sudra Kshatriya Vaidehaka
Sudra Valsya Ayogava

{a) Sautama, X:17.

(b} Cautema, Xi27.

143Gautama, IV:26.
144Gantame, IV:22. Haradatta's comment.
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According to Cautama, the Ayogava, Vaidehaka, and Chandala

were to.be treated like outcastes, the Chandala having been cone
sidered the ¥foulest",14% npo ne an cutcaste means to be de-
rrived of Lthe right to follow the lawful octupations of twice-
born men. And to be deprived after death the rewards of merit-
orious‘daedsﬂlés. In the sense of having been unable to follow
the occupatlions of twice-~born men, the Sudra, having had only
one tﬂrth,147 was already an "outcaste'., Eowever, by living
according to their duty, Sudras and other caste men "...enjoy
after death the rewards of their works, and by virtue of a rem=

nant. of thelr (merit) they are born again 1n excellent...
1,248 Thys, the Sudra, Suts, Kshattri, Magadha, Para=-

casSteSase

sava, Daushyanta, and Ugra were outalde the sacred law, but none

The latter six had the right to inherit only
Since the Chandala, Vaidehaka and

were outecastes.

if there were no other sons.
Ayocava were outcastes, they head no rights of inheritance.
From an uncritical acceptance of fihlerts interpretation,

the conclusions were as follows. Insofar as the position of the

off'spring was concerned, Gaubtena had. prescribed at least two en-

dogemous groups; the Sudras, and the twlce-born. The Sudras were

145c,utama, IV:27.
1465, tama, XXI14,5.
147Gautama, X:50.
Gautame
148pautama, XT:29.
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endogamous because of their hierarchical position; hypergamy was
ruled out because thers were no lower castes; hyposamy was ruled
out because of the oubcasting of the children. Therefore, iso-
samy, eithér In the form of monogamy or polygamy, was all that
was left. The twice~born were, likewlse, an endogamous group;
hypergamous unions with Sudra females produced offspring who
were, to all intents and purposes, Sudras. UHithin the twice~
born castes, hypogamy produced children who were, for all prac-
tical intent, Sudras; hypergamy produced intermedlate caste
children héVing the duties of twice-born men. If thess hyperga-
mous offspring practiced endogamy, thelr descendents majintained
this intermediate status; 1f they practiced hypogamy, thelr off-
spring would have been Sudra-like; if they practiced hypergamy,
the intermediate status would have dlasappeared after seven gen-
erations. Thus, because of the disabilities placed upon these
hypergamous offspring of the twice-born, each of the three twice-
born castes must have been endogamous groups, the membershlp 1n

which was determined by birth.
II. PHZ FORI 07 POLYGALY

Though polygamy was not uncomuuon practice in the time of
Gautama,14g the question of the relative frequency of maltiple

isozamous unions as compared %o multiple hypergamous Or hypogamous

unions remained to be investigated. The possible answer to this

149¢5utama, IV:29. Also V. M. Apte, Social and Relipglous Life
in the Grihya Sutras ( Bombay: Popular 3ook Depot, 1954), p» 37e
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question Involved several consideratlons: the merriace age, fres
cholce of mate versus parentally arranged riarriajes, the purpose
of marriage, the position of the offspring, the relative advane
bages and disadvantages of multiple isogamous marria;e versus

multiple mixed-casgste marriage.

Tne Age of the I*irst Marriage ﬁf'

Upon the completion of the perlod of studenthood, a young

150 The lower

man entered the order of householder, preferably.
aze of merrlage depended upon the man?s caste. I'or tlie ISrahmanas,
the initviation age, leading to the period of studenthood, was the
elghth year after conception, ordinarily, tnough thls could have

teen done in the fifth or ninth year in specisal circumstancea.lsl

This initiation was hls second birth.152 ©he lower initiation age )

of a Kshatriye was the eleventh year afier conception, that of s
Vaisya the txelfth.lsa The period of studentship was twelve years
for the study of one recension of the Veda,154 longer 1if necesaaryals'
The upper limits for initiation were the sixteenth year after con-~

ception for s Brahmana, the twentieth yesr for a lishatriys, the

150Gautama, II1:1-3.
lslsautama, Y35,6,7.
152&autama, I:8.
1536&utama, I:ll.
154gautama, II:45.
155Gantema, IIl:47.
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twenty-sscond year for a vaisya.155 The young man remained chaste
for both the pericds of childhood (before initistion) and student-

nood.1%7 Thus, the marria;e range of a Arahmana male would have

been from the seventeenth year after conception through the twenty-

eighth year; for a Kshatriya, the range would have been from the

twenty-third year through the thirty-second year after conceptlon;

for a Vaisya the range would have been twenty-fourth year through
the thirty-fourth year. This was, of course, derived from the
assumption that he completed his full term of studentship; that,
probably, most did not was indlcated by the extra respect which
was shown to a Srotriys, 1.e., one who had leasrned one recension

of the Veda.1l%8 In any case, the young man could not be a student

and a functioning husband simultansously. The marrisge age for

young women was before puberty.l59 If she were not married before

puberty, her father committed a sin, 160 and after the passage of
three menses she "...shall...unite herself, of her own will, to

n.161

a2 blameless Malese.

156gaytama, 1:12,13,14.

- =

187gautama, IX31,7.
158seutama, VI:25; X:9; Apastaxbs 1I, 3, 6,
159gautama, XVIIT:21.
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Ghoice of ¥ate

From the marrisge aje of women, 1t would have been most un-
1ikely that she would have made the decislon as to who would have
been her husband. 1In the case of the young men, the a;e of conme
pletion of'atudiea could have entered as a consideration only if
the assumption were made that the marriazes werse not arran;ed by
the parents. Even under this assumption, the question of cholics
became academic, for they would have had to choose hetween nere
children. This could hardly be considered a free choice on the
basis of personal appeal. 'fhus, even though parentally arranged
marrisge may not have been prevalent, the basis for the choice of

thne first wife would have been the same.
.

Purpose of Marriage

The chief aim of marriage was children, preferably sons, and
many of thém.iﬁz Cautama enumerated eijht types of marriage cere-

nelc-

v
-

monies; Brahma, ZPrajapatya, Arsha, Daiva, Gandnharva, ASura,

shasa, Paisaeha,lsﬁ The first four or six were lawful; tne nak-

shasa and Patsacha "marrisges" were merely polite naces for

1824pte, on. cit. . 40. Eowever, lanu stated that_“lmmedi-
ately on ghe,birth of ﬁig first-vorn & man is (called) the fathzr
of a son and is freed from his debt to the manes; that (son), tnere~
fore, is worthy (to receive) the whole esitzate. ihat son alo?e_on
whor he throws nis debt and through wiom he obiains 1K$9£t?%—ffa o
is pegotten for (the fulfilment of) the law; all Phﬁvref;pvkzetngh
sider the offgspring of desire.” Ianu I¥:106-107, IT I'onu’s i a-f““
went set the pattern of conduct, then the pressures towgrd isgb:;i
and monogamy would have been very strong, while the Een $§;~ewe;e
ward hypergamy and polygamy would have been even weaker tiat ¥
indicated in this studye.

183cautama, IVi6~13.
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abduction and rape.lf% qhe Gandharva form was the only one that
could be considered a love match: "The sponteneous union with a
willing malden...".16% 1qne Asura wedding involved bride-price:
"If those who have (authority over) a female are propltiated by

roney..«"+«1%® The differences between the Brahma, Prajapatya, and

Daiva marrisges were largely formal, but the Arsha wedding in-
volved the groom presenting a cow and & bull to the girl's par-

ents.lﬁ'?, Gautama stated that only the first four rites were law-

ful, but that "some" said the love mateh and bride~price forms wers
also lawful.1®8 Tn any case, "virtuous sons (born of wives of
equal caste) and wedded according to approved rites sanctify
(their father's family)."169 4 aon born of a wife married ac-
cording to the Arsha rite saved three ancestors from he11;170

a son that resulted from a Dalva or Prejapatyas wedding saved

ten; 171 4 son that resulted from s Brahma wedding saved ten an-~

cestors, ten descendents, and himself.1l72 Therefore, even if

154_Gautama , IV:1l4-15.
165gautana sy IV210.
166psutama, IV:1l.
167gautama, IV:8.
168gautama, IV:14,15.
169qautama, IV:29.
170gautama, IV:30.
Mgautoma, IV:31,32.
1720 autama, IV:33e

el o LN L

e RN S e Ot _"
e T s = - -
el T L ikl W g ok

i e
- : T N -
-




84
the young man had a free choice of his wife, :cth the pressures
from hls elders Tarniliar with Vedic law, and his own knowledge
of the Vedas, would have tended to lead %o isogaxy. ilurther, the
Jeubtful status of o love natch with, or bride-nurchase of, s
sirl from & lower caste would have tended to resirict his cholce
to within hls own caste. Also, in case the parents made the meri-
tal arrangements, the pressures toward iaoéamy would have been

even greater.

Position of Offspring

Caste was heredivary only for the rroducts of isopamous
wiions. Only the children of anuloma marrisges posslibly had
duties of twice-born men, bubt even thess children hed a separate
cacte from the narents. All otner mlxed-xarria e products were
outside the sacred law, while all mixed-caste ofIlspring were re-
stpicted in their inheritence rignts. If the products of equal
caste marriasges, only, sanctified the fa.aily, saved the ancestors,
and were able to inhorit the estate, then Tthe pressures toward

cnoice of a first wife from an equsl caste must have been over-

et
[L I

elning, even if tihe youn; man had had a {free clolce of mate,
*
wrec choice, abt least in terms of mitual love, was of doubtful

possibility. 4 the parents uade the arrangements, there could

be little question that endogary would have been practiced.

e lielative Advantages and Disadvantages of lultiple Isogamous

varriage Versus rultiple IMixed-Uaste Farriage

Phe @iscussion to this polnt indicated rather strongly that
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virtually every soclal pressurs would have been in “he direction
of endogemy In the chioice of a first wife. If tiils first wife
had falled to produce any sons, the husbznd could have taizen
several alternative courses of asction. He could have sdopted a
son;173 he could have had a kinsman {usually hls brother) beget
a son on his wife;1?4 he could have appointed his daughter to
ragise up 8 son for him;l75 he could have tealzen an sdditional
wife. If he decidsd to taks snother wife, then the same soclal
pressures toﬁard-an.aqual caste marriage, that had Leen consle
derations in his cholice of his first wife, would huve beon opera-
tive in his choice of a second wife. Thus, 1f his irst lsogauous
mavriage had produced no sona, then his second marriage would have
tended to be to a woman of ecqual caste. IT his first wille had

been a producer of song, then hls notives in seekin; additlonal

wives’might have involved additional factors, but the pressures

toward lsogamy would still have been operstive. Ilowewer, nature

would have tended to put a limit on the avallability of femnles

of equal caste. “his natural limitation soon would have resulted

in an ever increasing bride-price, whleh would have led to wono=-

poly of the women by the wealthy. Toung men naving been young

men, there would have resulted, without much delay, 2 real

175¢antana, YEVIIIt3Z,.
174 5autams, XXVIIT123,52; XVIIT:1ll.

178gautans, XLVIIT:18,
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"confusion of the castes”. To forestall such calam!tous develop-
ments, s cholce must have been made between mono.amy and hyper-
gemye To & polygjamous people, the latter would have been a more
nleasant alternative. Therafore, if a man had mroduced sons who
were able to fulfill his purposes in marriajge, then his desire
for additional children could have been satisfied throuph liyper-
samys The:same natural limit on the number of femnles svailable
would have made hypoéamy a mosti undesirables practice. Parenthe-
tically, the abiove argument wds based upon the ssswnption that
there were.increasingly smaller numbers of people as the hlerar-
cnicsl scals was ascended; this assumption was made on & priori
grounds, the treatment of hypergamy and hypo_amy by Jsutama, and
the contemporary distribution of population sccording to socinl

atatus and caste.
If these several slements were viewed as a whole, a definite

patiern emerged. The practice of polygaxy and the enumeration of

the wmixed castes did not necessarily leed to tle conclusion that
hypergamy and hypogamy were the prevalent marital arrange:xents.

At least for the first marriage, lsogany would have been the most

common practice. Where additlonal wives were desired, 130 8IY,

again, would have been the most desiresble, but, if sons already

worn fulfilled tie purposes of marriage, end 1F there were 4

patural 1imit on the quantity of available females of equal caste,

then hypergamy would have been an acceptable alternative. Hypo=

camy among the thres twice-born castes would have besn the least
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favorable solution, particularly in view of the position of the
resultant offspring, and would, therefore, have been the least
comnon practics. For these reascns, then, the four :min castes
probably were endogamous units. 'The practice of 1sogamous poly~
gany has natural limiting factors, so that additional wives must
te obtained from outside the endogamous [ roup. <{herefore, hyper-
gamy became en acceptable alternative. Fowever, the offspring of
such mixed-caste unions must have some status, either in the
caste of the father or the mother, or in a separate _roup. The
fact that Gautams placed them in separate . roups, with virtually
no inharitance rights, lent further support to the contention thet
the four main castes must be considered as endogamous Zroups.
“owever, it rmst be noted that this conclusion was derived from
an unquestioning acceptance of Buhler's interpretation. In the
following section, the findings to this point,will be integrated,

and, then, an investigation of the validity of puhlerts interpre-

tations will be rade.

TII. SUYNMARY OF THE FINWDIKGS TO ©: IS POINT

In the chapter on the Bhagavadgita, the discussion was ended

asruptly, without having made a full summstion. This was done 1n-

tenmtionally, for the socletiy depicted in the 'Gita may have been

an Mideal", which never existed in fact. It may have been that

the 'Gitas was composed long after the customs that eventually were

codified under the name of Uautama were £irmly established, and
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that the 'Gita was a device to take the "stin:" out of then cur-
rent social prectice. iihile 1t was not the intention of this
invasti;éation to vtecome involved in the controversies over ﬁi-s-
torical }miority, nor to determine the motives of Dralimanas re-
moved some several mlllenia, still it was useful to examine the
early in&o-&ry&n soclety with the obJective of placin; the
socilety embodied in the 'Gita In its proper perspective.

According to many historlans, the Aryans entered Indis s
barbari‘;iiza.-l?e' The people with whom they first came into contact
vere aot savage, aboriginal tribes,l77 but were organized into
an empire with a long history of lliterate, urban -cu‘lture.lm
Archaeoiogical evidence indicates that the Harapps civilization

flourisﬁad ‘i'n Northern and festern India at the beginning of

the 3ec-§n¢1 millineum B.c.179 nis pesceful civilization came

to ean erid at the hands of unidentified warlilke invaders, but

the indications from the Rlg Veda are that these invaders were

lvaArnold J. Toynbee, A Study of =istory {London: Oxford
University Press, 1951), YoI. IV, DPs ::"’""dsa'-%x_ § and Stuart Plgsott,
Frehistoric indla {Harmondsworthi Polican Books, 1952}, p. 257.

17?8. F. Oldham, The Sun and the _Slg%zgn_t_ {Londons Archibald
Constable and Company, Ges; 1 1s P .

17854 ~ " . 258; Qldram, Op. cit., P 53; and
PiUgCJtt, ODe clts, P » # B C_alcut.ta;.’

Nripendrs Kumar Dutt, The A anization of Indis
¥rishna Printing VWorks, 1925), Pp- B

261«

179piggott, ops Citss Pe
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Arfyans.lao. The long period between the demise of the Harappa
civilization and the earliest historical account of caste, given
by Megasthenes in the third century B.C.,181 was unbroken by any
chronologieal evidence as to the develupment of the caste-system,

The concensus of opinion among modern scholars is that the Rig

Veda is the most ancient record of Indo-Aryan religious thought.l182

Unfortunately, this concensus does not extend as to 1its Ago.
Working from Vedlic internal evidence, scholars of the later 19th
and early 20th centurles A.D., dated the Rig Veda from as early
as the fourth millenium B.C. (Tilak) tc as late as 700 B.C.
(Waddell), while those who placed it within these extremes were
35111 far from any agreement: Weber (2780 B.C. - 1820 BaCs )y
Haug (2400 B.C. - 2000 B.C.), Kieth (1400 B.C. - 1000 B.C.}, Max
Miiller (1200 B.C. = 1000 B.C.).185 However, the findings at
Harappa and Mohenjo-daro, >:!.n the second quarter of the 20th
century, and the remarkasble work of F. Ee. Pargiter at that time,

 181mge (Megasthenes) says that the population of India is
divided into seven castes,
* L ] [ ] * # 2 - - . @& & & L ]
Ko ;m's is allowed to marry

exchange ¢ne profession or trade for _
than one business. An exception 1s made in favour of & :gember of
the philosopher caste on account of his superior merit."” Strabo's

Geography, Book XV, sections 39-49, cited by J. W.'M'Crindle,
Ancfeni' india (Westminster: Archibald Constable and Company, 1901),

'

pp * 47"5-3.

. 8 o & = s ® ® & & & @ 2 & & s o »

out of his own caste, or to
r another, or to follow more

1825yami Sharvenanda, "The Vedas and their Rellglous Teach-

ings," The Cultural Heritage of India (Sri Ramakrishna Centenary
.Comittee, EaIcuEEa:mBKvﬁasﬂananda, n.de)y Vole I, Ds 4.
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indicated that the Aryans entered India around 2000 5.C., and

that the Rig Veda refers to a period soms four to six hundred
years afterwards. Pargiter, who derived hls datos from the i

Puranas, placed the Aryan invasion at 2050 B,C., and the Rig i

Veda period between that date and 1600 1B,.¢.184 This correlated

et 4 iy v, B

quite well with the later Harappa findings and archacological
evidence from other regions of early Indo-Ruropean colonization i§ b
around the edges of the 0ld c¢ity ecivilizations in Asia,185 Ir § 3

it were taken into account that: (1) Max ¥uller made his estimates

found inscriptions, dated about 1400 B.C., contalning the names

from the Vedas before the excavations at Boghaz-Kol, in which wers i '
of the Rig Vedic delties Indra, Varuna, and the Nasatyas (Asvins) i
in a form different from the form they took in the hiatorical

records of Ancient Peraia, but almost identical with the forms g
they showed in the Hymns of the Rig Veda,186 and (2) Pargiter i
made his estimates from the Puranas before the Harappa-Kohenjo=

dare discoveries, then the amount of agreement beiween these .ﬁ

three entirely independent lines of investigation became gL

Veda referred

remarkable, What was important was that the Rig

to a period after the Aryen invasion of Indla, for, "The Rig i#
184p, . Pargiter, Ancient Indlan Historical Tradition T g
(London: Oxford University Press, 1922)s Pe = 113
185pigpott, op. cit., Pe 256« EE ?
186p, @iles, "The Aryans," The Cambridge History g;{ India i
(Cambridge: Cambridge University Fress, 10ec)s vole Lo {i ;
M
4y
;J.i o U
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veda shows beyond a shadow of a doubt that until the very close
of the Rig Vedic period, the Indo-Aryans were strangers to any
zind of caste distinctions among themselves," 7 he first

mentlon of the four castes in the Riy Veda is in the Purushasukta

{ Book X, hyin 90, verses 11-12).188 The concensus of opinion is

that the Purushasukta is a later composition sdded to the Rig

Veda (Colebrooke, lax luller, Weber espeeially).lag According
to Viswanétha, It 1s doubtful if even the basic principles (of
cagte) are in evidence 1n Rig Vedic literature.®90 Thus, the
Aryans came to India without a caste system,lel and some five
hundred years later still were not acquainted with the custom.

"he society embodied in the Baghavad-Cita could not be
while there

called a caste society in even a rudimentary form.
was no evidence to suggest that the '{ita referred to the R1g
vedic soclety, the fact remained that the 'Gita did refer to &

casteless Indo-Aryan soclety, either hypothetical or actuale

18730se, ope Ccibe, Vole II, De 1le

The Cultural heri-

1880. Yunhan Raja, "The Vedic Culture”,
‘ Calcutias

taze of India (Sri Ramakrlshna Centenary Comuittee,
Twacl Avinashananda, ned.), Vol. I, pe 37.

1895. R. Ambedkar, #ho Were the shudres?, {Bomoay: Thacker
and Company, Litd., 1946), pp. 147-8,.

dian Culgure snd Civilization
14; Y. ae onerring, Lingu
Spink and Company, th,
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190y1 swanatha, ops cli., pe 5l¢
191K. ¢, Chakravarti, Anclent In

{ Sombay: Vora and Gompany, 1S5<), P
mribes and Castes (Caleutta: Thacker,

7ole III, Pp. Z11-212;
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University Pre

and A. Zerriedale Xelth,
of India (Cambr

» P» 80

"The Aze of
idge: Cambridge




92
Since there was evidence of a caste-less soclety in the Rip Veda, 14

1t is quite possible that the 'Gita referred to an sctuel society.

In the Code of Yautama, certain of the festures of contem-

porary caste were exhibited, while others were not well developed.

There was little question that a social hlerarchy was established,

and that this soclety was apparently segmented. But segmentatlon

end hierarchy are not sufficlent to determine e caste soclety,
for the mutual acceptance of 1nequa11tiea'is the heart of the
caste-system. If there were a rivelry for hiererchical position
between, say, Brahmanas and Sudres, then the caste system could
only be maintained by force. Certainly, if hlstory demonstrated

nothing else, it deronstrated that the caate-system was stable

and self-perpetuating, and that this stability had been maln-

tained without the use of force. "herefore, the inequality-re=~

1s tionships between the soveral caastes were investipated to de-

termine whether the soclety depicted in Jautama's Code was a

In the investigation of cormensality, the con-

rawn between the Sudras

caste azoclety.

clusion was that the restrictlions wore 4
but that batween the twice-born castes, there

and the twice-born,

were, apparently, no commensal prohibltions. The restrictions on
social intercourse were found to follow the same pattern as the
cormensal restrictlions. Aithouzh there was & wore hierarchically~

ous castes, in regard to clvil

graded distinction between the vari
bilities and grivileges,
sreater than the distinctions batween

and religious disa the Sudra-twice-born

distinction was found to be

F—-’-a-—.--l ool
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the twice-born castes. %Therefore, in the very important area of

social relationshipa, the inequality line was found to be drawn

,.-
S e =

between the Sudras and the twice~born. Cccupatbtionally, the dise

tinction was found to be between those who ware limited to making

their living throngh physicsal labor only {Sudras), and those who

RN
o g

were not so limited. Thou_ h hypergamy was sanctioned, the posi-

Py s e .
(bt

tion of the offspring was found to be such that endogamy was pro=-

et P A e i+

bably the chief marital characteristic. EHere again, though, the

distinction between Sudra and twice-born was important, for the

Sudras could have practiced only endogemy, while the twice-born
could have practiced both lsogamy and hypergamy. And, while the

twice~born could have formed hypergamous unions with Sudras, the

position of the offspring was different from the offspring of
anuloma twice-born marriages. If it were not for the marital
regulations, there would have been no hesitatlon to declare
Cautama's soclety an - other than casate soclety, in the contem~
porary sense, for the distinciions shown were wach more between
twice-born and non-twice-born than between four castes. Even
the segmented characteristic rested partly upon membershlp in a
particular caste having been determined by birth. Thils problem

was brought up for consideration bscause Sutras 18 through 21
i92

of Chapter IV of Gautama were considered spurious by Suhler.

In these four Sutras, the names of the mixed caste offspring were

lgae&utama, IVv;18~-21. Buhler's comments
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similar to the enumeration in !ﬁ&nu,lga but were dissimiler from
the precedinyg two Sutras of (}autama_.lg"" Though some students of
ceate attached considerable importance to the varyin; position of
these "mixed-castes" in the several law codes,19% the question
considered here was whether or not the whiole section in lautama
concerning mixed offspring was spurlous. Sutras 1 through 19
set the exogamous limltatlions and & description of the eight
forms of merrizge rites. The injunctlon to take a wilfe of equal
caste was contained in the first Sutra, but the word "caste" was
an interpolation by Georg Bihler, as he so indicated. The wor&
feaste® was of considerable imsortance, for the continuity in
the Sutras after the marriage-rites wes broken by a long serles
of Subtras concerned with inter-caste marrlesge, and then was ploked
up agaln in Sutras 29-33, walch indicated the differin; derrees
of sanctity of the various marrisge-rites. Thus, Sutras 1-15 -
and 29-33 formed a logical sequence, walch was broken by the
treatment of inter-caste uﬂicns.lgs This interruption, alone,
would have tended to throw suspicion on the whole 1€~28 section.
In addition, the treatment of the other charascteristics of a
caste-system, in Gautama, did not fulfill the reguirements.

Therefore, the interpolated word "easte assumed a great desl

1931rann, X$8-17.
194cautama, 1Vil6,17.

195gtanley ~ice, Hindu Customs and their Origins (London:
Georse Allen and Unwin, Tides 10G7)s DP+ 05-09

19633’9 Appeﬂdix I for full text.
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of importance. i'or, wnile the determination of membership by
birth is not the sole requirement for the identiflcation of a

caste-system, the lack of it removes the possiblility of a caste-

gystem. Therefore, the law codes of lanu and Apastambae were ine

westigated in order to determine whether varna should have been

rendered as "caste™ or "class'.
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CHAPTER IV
APASTAMBA'S APHORISMS, AND CASTE MENBERSHIP

The erucial factor, 1n a negative sense, in the determin-
ation o_f!';::i:'e existence of g é;ste-syste'm is hereditary member=~
ship in a irarticular group, 1If membership is found to be
hereditary, then there must be the exlstence of certaln othsr
faotors,-‘, a8 well, in order to state that such a system is a
caste s_'y-stem. However, the absence of heredlitary membership
leads to IPha conclusion, without the consideration of additional
ra_c:tors,_that a particular system 1s not a caste system. Since
the passé:ges in Gautama having relevance to this gquestion were,

possibly, spurious, Apastamba's Aphorisms on the Sg::red‘ Law have

been investigated in order to determine what light could be

thrown on this subject.

The Study of the Vada
This problem, at first glance, would anpear to have little

relevance to the subject at hand, for only the twice-born could
have studied the Veda.l However, was the offspring of Sudra
parents, by the faet of birth alone, barred from tﬁe study of
the Veda? If this question were answered in the positive, then,
for the Sudra, the cless of his parents determined his ¢lassj
that 1s, the class was s caste. If thls questlon were answered

in the negative, then atatus was determined by birth, but this

lppastamba, I,1,1:6,164
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status was not hereditary, i.e., not determined by the status {8

of hls parents alone; therefore, there was no caste-system. ’ |

He from whom (the pupil) gathers (the knowledge of) {1 S
his religious duties (is called) the Acharya (teacher).?

3
Him he should never offend.® i 11
\i
time) by (imparting to him) sacred learning. ”}
¥

For he ceuses him (the pupll) to be born {a second é

This (second) birth is the best,.? Q;
The father and the mother produce the body only.6 }
' J

The last Subtra above should glve pause, Was it merely

intended to emphasize the statement that "this (second) birth
is the best"? Or, did it mean that all male children stood
on the same ground until they were inltiated {born the second
time)? Since Apastamba gave no direct answer to this, gn
indirect answer was looked for.

A Brahmana was to be initiated in the eighth year after con- |
ception, a Kshatriya in the eleventh year after conception, and

2ppastamba, Y,1,1:14,
3ppastemba, I,1,1:15.
4ppastamba, I,1,1:16.

5Apastamba., T,1,1:17. Initiation was for a male only, Apa-
stamba, I,1,1:9. "The nuptial ceremony 1s stated to be the VS'EI'E
sacrament for women (and to be equal to the initlation), serving
the husband (equivalent to) the residence in (the house of the)
teacher...,”, Mami, II:67.

_GApastamba-, I,1,1:18, Also, Mam stated, "Let him consider ;
that (he received) a {mere animal) existence, when his parents
begat him through mutuel affectlon, and when he was born from
the womb {of his mother)...", MNami, IT:147,



a8
a Vaisya in the twelfth year alter conception.’ However,

There is no dereliction (of duty, 1f the initiation takes
place}, in the case of a Erahmena before the completion of
the sixteenth year, in the case of a Kshatrlya vefore the
completion of the btwenty-second year, Iin the case of a Valsya
vefore the conpletion o il.e twenbty-fourth year. (Let him
be initieted at gueh an age) that he ray be abdble to perfomrm
the duti'eﬁg ansse

The last part of this Subra brought forth an important polnt, for
| what if the child were an imbecile, a rowdy, a Juvenile delinquent,
etc.? When he showed that he was ready to perform the dutles of
studenthood, then he was initlated. Therefore, even 1f membership
were hereditary, the fact of his birth alons would notb have en-

H titled the young man to initiation. If, however, the proper tlue

for the inltlation had passed, and he now showed promlise, then,
..she shall observe for the space of two months the dutles
of a student, as obssrved by those who are studving the
three vedass. After that e may be initiated. ALtor that
he shall baghe {daily) for cne year. After that he &y o
instructed. ‘

Therefore, the character of a child had some relevence Lo
+he time of inltiation., The position of a ¢i11d whose ancestors

Yad not been initisted was ilnvestigated nexts. Apastamba put

Fortr two expliatory procedures, which depended upon w.ether e

cather and grandfatier had not been initlated, or upon waether

ithety initiation was not remembored:

731233138131}3, I,1, 1:19.
SAgastamba, Is,1,1:27,.
9Agastamba, i,1,1:28-32.
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l. E8, vhose father and grandfather have not been inltiated,
{and his two ancestors) sre called 'slayers of the

Prahrman't, 10

Intercourse, eatine, and Intcrmarriaze wlth them should

b6 avolded.lt

If thev wish it (they may perform the following) expla-

tion; iz

{+ The method ef explation was by means of a penance of

VT A e b e
S e o ooy, e i I

one year of observing the duties of a student of the
'Vedas.ls After this period of penance, he could be init- :

tated. 4 Now, 1f those ancestors were Sudras, they

would not have been initiated.la Therefore, according
to this sequence of Sutras, an offspring of Sudra parents
sould heve been initiated if he had done the required

penance. Not only could he have paen initiated; he could

. g
ST TR I o i i T

have studied the Veds after the completion of an addi-

tional penance. "i'or as many years as there are unini-

tiated persons, reckoning {one vezr) for each ancestor :

10zpastanba, 1,1,1:32.
1lapastermba, I,1,1:33.

12;pastamba, Is1,1:34.
lsﬁgastamha, I1,1,1:35. i
l4apagtamba, I,1,1:36. Fi5

15&gastamba,'l,1,1=6.
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{and the person to be initiated himself), (they should
" bethe daily reciting) the seven Pavamania,...“jls etc.;
Upfter that {such a person) way be taught (the Veda)."lv
iIf Buhler's interpolatién of "one year' for each sncestor
wasg corrsect, then, apparently, the requirements for
studying the Veda would have been irpossible of comple-
tion in one lifetime. But,  the son of such & men, his
father having been initiated, would not have had $o o
through this long explatory procedure. Therefore, the
procedure would have had practical results. If, how-
ever, Buhler's interpolation was not correct, then the
explatory procedure would have been capable of achleve-
ment within a single lifetime. In either case, then,
the penance would have led to the abllity to study the
Veda.
2. But those whose great-grandfather's (grandfather's and
father!s) initiation is not remexbered, are called
tbhurial 5rcun&a‘.l3
Intercourse, dining and inteymarrisa;e with theu should

he avoided. For thew, if they lize, the (following)

penance (is prescribed). {Such a man) shall keep for

164pagtamba I,1,2:1,2.
17anagtamba, I,1;2t4.

18Agastamba, T,1,2:5.
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twelve years the rules prescribed {or a student who is
studying the three Vedas. Afterwards he may be initla-

teds “Then he shall bathe, reciting the Pavamania...lg

L _:He then was instructed in the dutles of a Louse- - :

holder,za but was taught only thie sacred {ormulass re-

guired for the domestlc caremgnies.zl After finishing

these studies, he had to perform the two mwonths penance

of observing the duties of a student, and then could
be initiated.2? Presumably, his instruction in the
Vedas would have started after the one year periocd of

daily bathing, as in the case of & late initiation.o

Tn both these explatory procedures, "Afterwards
(everything is performed) as in the case of & regular
initistion. He wno has buen initiated shall dwell as
a religious student in the house of his teacher, 24

Now, the Indo-Aryans did not enter Indla In & single,

overwhelming torrent, occupying the whole of Indla

19 apastamba, I,l,2:6.

e Oﬁnaatamba 3 1’1,2 17 L i
o

2lapastamba, I,1,2:7-8.

22ppastamba, I,1,2:9 and I,1,1:28. '

———
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@5spastamba, I,1,1:28-31.

245pagtemba, 1,1,2:10~-11.
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instantaneously.S° Rather, they entered in waves over

a considerable period of time, the complete gonquest of
indis having tsken many centuries.<® Some of the: peo-
ple they encountered were civilized, some were primitive

tribes.g? That an amelgamatlon took place is indicated
28

racially, lingulstically and culturally. Thus, there
would have been many people entering into the Indo-Aryan

- socliety whose sncestors had not besen initiated, and, in
the milling about, many people whoss sncestors Initia-
tion had been "Fforgotten'. However; this "forgotten
ancestor" group assumed a great deal moreAiﬁportance
1f their characterization as "burial grounds" was~téken-_
into consideration. "A Sudra and an outcaste are (in-

29

cluded by the term burial ground, ...’ 'The Code of -

Vasishtha contained a quite similar statement; "Some call

25p1¢e, ops ¢it., p. 425 Piggott, 0p. cit., p. 259; and
E. J. Rapson, Peoples and Langueges", The (ambridge History of
Tndia {Cambridge: Cambridge University Press, l§§2§, Vols I, De 43

 ®fpice, op. cits, p. 765 Dutt, op. clb., pe 66-70; and Cox,
ove. Cits, peo xil. -

E?Pigaott, ops cit., p. 286; Toynbee, op. clt., Vol. IV,
po. 289-30. B

1'ess, Op. ¢it.. P-le; Viswanatha, op. cit,, pp.o-4, 1023 Sher-
ring, op. cits., Vole. IXI, ppe. 271-2; and Oldham, op. cit.
pg:‘"’é4_° T 8. 3 3 e i &

ggﬁgastamba, 1,3,9:9.
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that Sudra race a burial ground...'ow they also quote
the (Tollowing) verses, which Yame proclaimed: 'The

wicked Sudra race is manifestly a burial 5round'...“5°

Therefore, the child of -Sudra parentage had two possible

routes to initiation and study of the Veda. In the firat
expiatory procedure, if Buhlerts interpolation was cor-
rect, inltiation was possible, with the consequent bene-
£t to his children, but study of the Veda by himselfl

was virtually ruled out. In the second explatory pro-
cedure, both initiation and study of the Veda were possi=-
bla -within a normal life-span. The characterization of
Sudras as ”burialngrcunds“, by both Apastambe and Vasish-
tha, indicated that the latter alternative applied to
more than the "displaced persons” resulting from a perliod
of conquest. Therefofe, the explatory procedures provi-
ded a method by which new people could enter into the
Vedic society.sl They, also, provided a method by which
people with the reguisite ability and character could
enter the higher, twlce=-born c¢lasses.

implications of the expiavory procedures were these:
That a person was not entitled to initiation and study

of the Veda by reasan of his parent's status alone. e

30georg ﬁﬁhler (tr.), vasishtha {Vol. XIV of The Sacred Books

of the East, ed. I's Max Mi1Ter, o0 volse;

. Oxford: The Clarendon

Fress, 10628}, %VvIII:11,13.

Slyees, ov. cit., ps B4; and Chakravarti, ope. cit., p. 178
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had to show the proper character, ability and interest. i;

Lo ipat a person wno had uninitliated parents was not, by
tgat fact alone, barred from inltiation.

Se Thgt a person who had uninitisted parents could, after
1nitiation, study the Veda.

4, Qherafore, that membership in the twice-born group, and

conseguent ability to study the Veda, was not hereditary.
The ability of children of uninitiated psrents {Sudras and

others) to receilve inltlation into the twlce~born group, and,
then, to study the Veda, did not mean that having had twice-born

parenta was of no consequence. The children of the twilce-born,

all other things having been equal, could have been inltiated
without having had to go tirough the expiatory procedure, and,

thus, would have received their initiation and commenced their

studles at an earlier age;az Further, the mere fact of the

parsents membership in one of the twice-born classes would have
created environmental pressures both toward conforming to the

value~judgements of that group, and toward perpetuating member-

ship in that group.

Eow Lembérship was Obtained

If membership in the twice~born group was not heredltsary,

then the method by which membership was attained mist be deter-
mined. Apastamba gave the following rule; et him inltiate a I

Erahmanfss<in the elghth year after conception, & Lkshatriya in

52A2astamba, I,1,1:19.
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the eleventh yesr after conception, (and)} a Valaya in the twelfth
af{er conception.“ss' There were upper age l1limits, as well, after
the passage of which the "first neglect™ expistory rite became
necessary, prior to initiation. What was of particulsr interest
were the Sutras following the last guofed ons,

How {follows the enumeration of the years to be chosen)
for the fulfillment of some {(particular) wish. (Let him
inltiste) a person desirous of excellence in sacred learn-
ing in his seventh year, a person desirous of long 1llfe in
his eighth year, a person desirous of wmanly vigor In his
ninth year, a person deslrous of food In nis tenth year, a
person desirous of strength in his eleventh year, a person
desirous of cattle in his twelfth year.54

if membership in a particulsr cless was determined by the claass
of the parents, no conflict could heve been seen in initiating
a Y.shatriya or 2 Valsya before the eleventh or twelfth year to
£ulf111 some particular wish. JSut, the guestion arose as to
why a Brahmansa should have had any particuler wish for strength
or cattle. The lawful occupetions of a orahumana were studying,
teaching, sacrificing for himself, officiating as a priest for
others, glving alms, recelving alms, inkeriting, gleaning corn
in the Tields, and taking other things which belonged to no-
body.35 Pending cattle was a vaisya occupation; fighting was

a ¥shatriya occup&tion;sa Similarly, the guestion arose &3 to

why ishatrlyas should have wanted cattle. Cbviously, such a

SSppagtamba, I,1,1:19.

S4pnastamba, I,1,1320-36.
35ppastemba, 17,5,10:4-5.
36ipastamba, I1Is5s10:6=7.
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mixture of occupations would hesve otcurred only if the Sacred law
were a colossal joke,37 so far removed from actuxl practice that
they were meaningless as indlcators of the customs of an historl-
cal period. However, 1f membershlip in & particular class was
not determined by the class of the parents, then these "(parti-
cular) wish" regulations were consistent with the previous Sutras.
Perenthetically, 1t was noted that this Sutra read, ":iow for tae
fulfillment of some wish", when Rihler's interpolations were left
out. This presented the Subtras 20 through 26 section in a dif=-
feren% light, for Apastaba stated that, "Ihe initlatlon 1s the
consecrativn in accordance with the texts of the Veda, of a rele
who 18 desirous of {and cen make use of’} sacred kn0wlsdgeo"38
1th or without Zlunler's interpolation, "wish® was a determining
factor, if not the determining factor. In conformity, then, with
the previous Sutras, this "{particular) vish® series indicated
that a young man would have been initisted at twelve years of age
if he had had the “wish™ (i.e., teuperament, character, sbility,
etc.) o follow the occupatlons of & valsya. Similarly, he would
have been initiated st eleven to follow Lshatriyas occupations,
seven or eight to follow the pArahmana occupetions. 1ne age range
for initiation into a particular class provided an extended per-

1on of obgepvation to dctermine the child'e cheracter, abilitles,

the Sacrec Lew is prescribed for those
altn and to the grati-
Underlining mine.

571 phe xnowledge of
who are not given to the acquisition eof we

5Ly

ficetion of tneir dssires." Manu, IX:135.

38A§#stamba, T31,189
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and inclinations. “hus, membership in a particular class was

determined by the make-up of the child, though the parental wishes,

snd environmental pressures, would have teanded to reduce the area
¢f free cﬁoice{ For the ¢hilld of Sudrs or gther uninitiated

parenta, the route would have been longer, but, putetis mmutandls,

if he showed the requisite character; abiliiies, and inclina-
tions, he, too, could have determined his class in the twlce-
Horan group. Though his Initiatlon might have been well alter

the proper sge for initiation into a particular class, the expla-
tory procedure gave him, as well as "late-blooming® sons of the
twice-born, a method to compensate for delayed initiation. Thus,

undeér the Code of Apastamba, the four varnas were clesses, not

cagtes.

gt ke




CIAPTER V
THE SUDRAS

In_ the precedlng sections, the indications were that the
Indo-Aryan soclety was divided into two broad sections; the
twice-born and the Sudras. The distinctions between these two
croups were grester than the distinctions between the classes
within the twice=-born group. An investigation still must be
made as to the linlts of the Indo-Aryan soclety. ilere all other
people, besldes the brahmanas, Kshatriyas, and Vaisﬁas, conslder-
ed to be Sudras? If this were the case, then the 1limit of Indo-
Aryan soclety was the whole "world", l.e., any people with whom
the Indo~Aryans came into contact would have been considered
Sudras; primitive Indiasn tribes, Greeks, Chiness, etc. On the
other hand, if the limit of Indo~Aryan socilety was confined to
the Prahmenas, Eshatriyas, Valsyas and Sudras, then all other
people with whom the Indo-Aryans came into contact would have
been outside the Inde-Aryan society, l.e., “outcastea".l Thils
problem was of concern becéuﬂe both Gautama and ¥anu contalned
lists of jatis, 1.e., classes whose membership was debernined
by birth.z The problem was whether the jatls were speclal cases,

outside the Indo-Aryan "world", or, whether the whole "world"

lstrictly speaking, they should be called, if this were the
case, "those without varna (class)”,

2See Section II.A.2; &lso, Gautama, IV:16-28; lManu, Xi:6-44,
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was made up of Jatis. If the latter were the case, then the pre-
vious concluslion, bssed upon the explatlon »rocedure, to regard
the varnag as classes, would have been open to question, or at
least would have to have been held ss on apparent contradiction
necessitating further Investigation.

Thbﬁgh considered to be a later adidltion, the Purusha-sukia

of the Rig Yeda contained the sarliest mention of the four
classess? "The Brahman was hls (the cresator?s) wouth; the Ra-
Janya {ﬁshatriya} was made his arms; the bein; (celled) the
velsya, he was his thighs; the Sudra sprang fron his‘feet.-“4
John iuir concluded that, "...the Sacred Books of the Iindus con-
tain no\@niform'or consistent account of the origin of castes."d
Eowever, ih the Laws ol Nanu, the first chapter was devoted to
"ihe Greation”, and Sutra 31 was quite similar to the Purusha-
sukta; "But for the sake of the prosperity of the worlds, he
caused the Brahmana, the Kshatriya, the valsya, and the Sudra to
rroceed from his mouth, his erms, his thighs and his faet."

Since this investigation was concerned with the law codes, and

3 . Xt mp @ s : s+ Trubner and
Johne. iuir, Original Sanskrit Texts {London: Trubne
Company, Second rdition, 1668), VOle 1, P 7; €S, one. cit.,

c. 53; and MacDonell, op. cit., PP= 132-138.

4 - Y . ir 0 cit.
uir, op. cit., Vol. I, Dpe 10; see also jees, ODe 3

pe 533 Cox: Ops cit.i p. 863 and S. Radhakrishnan, ggg,gg}gg}gg&
Lpanisheds (New York: Zarper and 3rothers, 1¢53), Subala upani-
sgad, T:1. Trenslations vary slightly.

vol. I, p. 159; for exarnple, sese radhekrish~

S
Fuir, ob. cit.
P i = 4 T 4,11-15.

nan, op. ¢it., =rinad-Aranyaka Upanlishad I1:

Spanu, Is3le
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since neither Apastambas nor GCautame contained a section
devoted to the creation, the wversion in Mamu wes used for
the purpoaeé of this 1Investigation.

From Memu's words, it appeared that the Indo-Aryans con-
sidered the Sudras to be a part of thelr soclety. Confirmation
of this was found later on in the same chapter, where the con-
tent of Sutra 31 was repeated in s sirdlar fashion concerning
the duties gnd occupations of the four classes:

But in order to protect thls unlverse He, the mosat
resplendent one, assigned separate (dutles and} oceup-
ations to those who sprang from hls mouth, srms, thighs,
and feet. To the Brahmanas he assigned teaching and
studying (the Veda), sacrificing for their own benefit
and for others; giving and accepting {of alms). The
Kshatriya he commanded to protect the pesople, to bestow
girts, to offer sacrifices, to study (the Veda}, and to
abstaln from atteching himself to sensual pleasures;

The Valsys to tend cattle, to bestow gifts, to offer sac-

rifices, to study (the Veda), to trade, to lend money, and

to cultivate land, One occupation only the lord prescribed

to the Sudra, to serve meekly even these (other) three
castes, ‘

Therefore, theﬂSudrés formed a necessary part of the Indo~-
Aryan soclety,

The crucisl point to this was whether or not all other
peoples were considered to be Sudras, The following Sutra

from Mam was quite expliieit sbout thils:
All those tribes in this world, which are excluded

7
Maru, I:87-91. It was noted that the occupatlons glven

by Mami differed somewhat from those given by Gautama and

Apastamba, The difference between Gautams and fhe others in
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from {(the commnity of) those born from the mouth, the

regard to the Brohmang was especially noted in Table VIII.
TABLE VIII | 3

I Duties and Occupations of the Four Classes, According to )
Mami, Gautama and Apastamba ‘%
puties and Occupations pmarm (8} geutamal?) Apastambale) i:
Brahmansa; : -
1. Teaching Yes Yes Yes
2. Performing sacrifices N
for others Yes Yes Yes
3. Receiving alms Yes Yes Yeos
4, Studying the Veda Yes Yes Yes
5. Offering sacrifices for
their own aske Yeos Yes Yes
6. Giving alns Yes Yes Yes
7. Engaging in agriculture
- and trade (providing
he did not do the :
work) No Yes No
8e Lending mmy at i
interest No Yes No HE
9e Gleaning corn, taking AR
what belongs to (a)
nobody Yest” m——— Yeos
‘Eshatriya; : {: :
1. Studying the Veda Yes Yes Yes 1‘
2. Offering sacrifices for 5
their own sake . Yes Yes Yes
Ge Giving alms Yeos Yes Yes i
4, Protecting and fighting Yes Yes Yes 4
5, Infiieting lawful 8
punishments Yes Yes Yes i

6+ Seeing that taxes are
collected Yes Yes Yeos
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arms, the thighs, and the feet (of Brahman), ere called Sl
TABLE VIII (Continued) :
. . _ i
Duties and Occupatiomns werm(®)  Gautama(®)  apastambal®) iy
Vaisya; : M
1. Studying the Veda Yes Yes Yes i
2. Offering sacrifices |
for their own ssake Yes Yes Yeos w
3e Gilving alms Yes Yes Yes )
4, Gaining by labor —- Yes - B
Se Engaging in agriculiure _ B
and trade Yes Yes Yes (B
6. Tending cattle Yes Yes Yes
7. Lending money at
Interest Yes Yes -
Sudra;
1., Offering funeral
2. Serving the higher
classes _ Yes Yes Yes
3e Practicing mechanical
arts Yes Yes -
4, Gaining by labor e Yes ———

(a) Manu, I:88-91; X:75-100; IV:5.
(b) Gautama, X:1-13; X:29,42,49,53,56,57,60-62,

(e) Apastamba, I,1,136-7; I,7,20:10; II,5,10:4-7,

(d) "For the purpose of gaining bare subsistence..."”, Mam,
IV:2.  In times of distress, they could have followed
other occupations, ' %




113 n

I()gsyus, mether they s’paa.k the langgagg of the Mlecchas ‘
arbarians) or that of the Aryans, :
Therefore, the Indo-Aryan soclety was composed of the four ?:k
classes c'srﬂ_.y..g' Those people who were outside these four j
classes were cufaide_ the Indo-Aryan corrunity. Manu's accound ;‘1
of the jatls will be examined, next, in order to gain a more 2
clear picture of this relgtionship. ;i

ey e AR Y i — e
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9th:m,, X:4, "The Brahmana, the Kshatriya, and the Vaisya f
castes (varna) are the twice-born ones, but the fourth, the ;

Sudra, has one birth only; there is no fifth {caste)." Under-
lining mine. : S |




CHAPTER VI
VANU, AND CASTE

The iﬁvastigation te this point has brousht forward the

iollowing concluslionss

1.

The scclety deplcetad in the Code of uautama did not

meet tie requirements of & society corposed of castes

in regard to "commensal and soclal restrictions", "pri-
vileges and disabilities in civil aad relijlous custon”,
and "resgtricted cholce of occunation”, <here was no
guestion thet there was s social "ulerasrchy™, but the
"Segmented-social worlds® characteristic depend partly
upon hereditary membership. the Mmarital reatrictions”
indicated that endosawny was the rule, but that hyper-
gamy wags an acceptable alternative in rultiile narriages.
ilowever, this conclusion was open to question on two
points: (1) part ol the sectlon of Coutanals Code that
set Fforth the marital resirictions broke the continuliy
of the w:0le section, and thersfore, may have been a
later insertion, and () the uncritical acceptance of
Bialer's interpretation, in waiiel the word "ecaste™ was
inserted into the very important Sutra prescribing endo-
gamy. Jue to these two reservations, the Code of Apas-
tamba was investicated to determine whether the penber-

ship in a particular varna was hereditary.
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2. The initiatlon and explatory procesures in the (ode of

e

Apastamba Indicated that membersialp in a particular

verns was not hereditary, but was deterslned by the

Mood A

)

R P gt s o e ——— -

cheracter, abllitles and desire of th“e youn, wan. Zn-

vironmental pressures would have tended toward nerpe=~ !

~tueting membership in the twice-born sroup, but t=e :

¥ o

" explatory rites would have furnished a procedure by

q

PR
P )

_which chlldren of uninitisted sarents could have becom

T N

elizible for initiation. 4herefore, the varnas were
-t ittt

classes, rather than castes.

R e

J« The socilety embodled in the wodes of Jynetamba and Gau=

tans was not composed of castes. lHowever, the Code of
Gautawa contained several Sutras wialch dealt with classes

where .icmbersiylp was debtermined by birth (jatis), as

did the Code of anu. xrom the context of Lautama, 1t
appeared that these Jutras were interpolated, but unfor-
tunately, the lack of definite chronology precluded a
conclusive sbtatement. 'therefore, the limits of indo~
Aryan society were determined from the Code of llanu,

4. The Indo-Aryan society was co.posed of the four yarnas

onlys Since the jati section ~f usute... was ~aconplete

the much more detalled section of the (ode of lanu must

be investigated in order to determine the position of ?

1]

the Jatises

ranufs section on the jatis served two purposes: {1} to set 8

¥
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the limits of lawful marria; e within the poly ar:ous Lndo-\ryan

cormunlty, and (2) to provide a cosmogeny of the peoples outside

the Indo-Aryan community,

The Limita'of_;awful larriage

Within the Indo-iryan community of four varnas, lsogary
was recommended for the first marrisage, hyper.amy tor nddi-
tional marriages.l Hypogamy was not germitted.z ln erfect
this creﬁtad an endogomoas Sudra group, the twics-~born
having been allowed additional wives iro.. lower varnas.
Though the twice~born were allowed teo take Sudrn wouen £s
additional #ives, the consequences of talzin. her g3 & Tirst
wife were quite severe:s s DBrahmena sank into hell afler
desth if he tock her to bed, and lost his rank 1f she had
a ckilg;? ¥shatriyas znd valsyes degrzded thelr raullies
and thelr children to the atatus ol Sudras¢5 Even 1f the
additional wives were talen in the proper sequencs, the
position of the children was suca thet hjper.any wss lizited

to the next lower varna only.s “he crahmana could talie

1 enu, 111:12,13.
2See Appendix II.
Siranu, Iirsld.
4ranu, irI:l7.
Spanu, III:l5e

Gﬂppandix III. Anantera
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wives from the Drahmana, <snatriys, Velsya, and budre yarnas
but only the Brehmana and isghatriya wives produced children
having the duties of the twige-born. J(he vaisya could take
wives from the Vaisya and Sudrs varnas; both of these wives
produced children having dutiss of the twlcs-bora. GChild-
ren of Srahmanas from Valsya and Sudrs wives, and children
of Kshatriyas from Sudra wives, had dutigs of Sudras. %his
effectlve limltation on Lypergamy waz indlcated further by
the silence of the Code of Xanw as to any name for the
enantaras.! All other products of hypergamy and hypogamy
wers named according to thelr parentage. <The only distinc-
tion made betwesn the children of lsogamous merriages withih
the twice-born group and the anantara children was 1in tle
position of the latter in regard to inheritance; they re=
celved a lesser share.c Both the children of isogsmy within
the twice-born group and the enantaras had the duties of
twice~born 1:1&:1'9

The Initiation snd expistory procedures haeve indicated

that membership in a perticular cless was not hereditary,

7In cautema, the product of a Brehmena male and & ishatriya

B
e

i A+ e———— b

Lr e me et

S

a A S e man el
B G i s & et

reugle was called a Bavarna; ihe product eof a ilgratriyas male and
et E ¥ el ST £, vt T hth- * twﬁ 1 d e f 1.8.1 a

a yaisya female was callea an aribass a3 the produce of a Valsy

male snd a Sudra female was cnlled an LprfB. cantema, IVil€.

aiianu ; LV3153e

Srmny, wril.
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although the twice-bern status of parents would have had
some influence toward the perpetustion of rmembershiy within
that group, and would have enabled the ¢:i1ld to be initisted
at an earlier agze. The marrliage re;julations of Manu indi-
cated that status was determined by birth for sll e¢-ildren
other than those who were the products of 1sogamy or who
wera gnantaras, . In other words, those six children produced
within these limlts were eligible for initiation without
the expiztory procsdure necessary for tne child of Sudre
parentage, but-initlation into a particular verna depended
upon the character, abillties and dezire of the child,.

That isogamy and hypergamy with the next lower class
wers the 1limits of marriage wlthin the Indo-Aryan community
was indicated, further, by the exclusion from the communlty
of all offspring which resulted from unlons outslde these
limits. All hypogamous offspring of tihwe [our varnas were
excluded, and by this, the exclusion was extended to thelr
offspring, for any unions with the four vernas would have
been hypoéaxwus.la The three maln yarna hyperganous of f=
spring whose mothers were more than one cluoss lower tlhan
the elass of the father (Awbashtha, ishada-Parasava, Tera)
were considered to be, "...born in consequence of a viola-

tion (of the law)...",11 and were forced to dwell "...mear

Oyanu, x:26-31.

lyany, %:4l.
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wgll known trees and burisl grounds, on mountains and in
groves...known (by certain marks), and subsisting by

thelr peculiar occupations,"”12

4 Cosmogeny of the Peoples Outside the Indo-Aryan Community

The four yarnas and the anantaras comprised the Indce
Aryan community of classes, The Jatis were excluded from
this commmnity. In effect, then, Manu!s section on the
jatis was a treatlise on 1llegitimacy. The unions cutside
the 1imits of lawful marrlage were not considered to be
marrigges in the true sense of the word, MNManu mentloned
eight marriage-rites, but only four of them led to the
procreation of "blameless" offspring.1® fThe Paisska (rape)

and Asura {bride-purchase) rites were never to be used, 14

while the Candharve (voluntary union of lovers) and Rakshasa

(abduction) rites were permltted, but "hlamable", and,
therefore, were to be avolded.15 These four "marriage

ritea", then, were not considered to be true marriaces.

From the four approved rites (Brahma, Daiva, Arsha, Praja-

patya) s

12yamy, X:46-50.
13Manu, ITT:21,41,42.
14pamy, ITI225,31,34.
15yarm, III:42.
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-...apring sons, radiant with ¥nowledpga of the Veda and
honored by the Sishtas (L00d men).

Endowed with the gualities of beauty and goodness,
possessing wealth and fame, obtaining as many enjoy=-
menta as they desire and being most righteous, they
will live & hundred years.l$

Only sons produced from these four rites liberated ances-

tors and descendents.t’ ‘he four not-approved rites were
called "marrlages™, but the women were "wives"™ 1in the broad-
est sense of the term only. In the sectlon on the jatis,
the women taken in disogamous, and one-degrese lowsr hyperca-
mous, unions were described as "wives", bui were merely

described as "women in all other unions.

In all castes (varna) those {children) only which
are begotten in the direct order on wedded wives, equal
(in caste and rarrled as) virgins, are to be considered
as belonging to the same caste {as their fathers)e..
Such is the eternal law concerning (children) born of
wives one dezree lower (than thelr husbands); know {that)

the following rule (is applicablei to those born of
women two or three degrees lower. 8

Nowhere in llanu's enumeration of the Jatis were the

mothers described as wilves. Thou nh the Brahmsasnas could

take ™wives" from the Vaisyas and Sudras, and the kshatrlyas
could take "wives™ from the 3udras, these women were consi-

dered as Mwives" only in the sense that the women taien In

the four unapyroved rites were Ywivea®,

181rany, 111:39,40.
17@&. III$37,38.

laﬁamlg X:5s 7
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Though there was no direct statement in l'anu that the
four _approved marriage rites applied %o just isogamy and
hypergmy of one deyree, several factors indirectly pointed
Fry tl;;;ﬁt direction. YA man, aged thirty years, shall marry
a mai;len of twelve who plsases him, or a nan of twenty-four
2 giﬁl ei/ ht years of a_g;e...“.lg The youth of the iirl was
auc-}_".: that her choice of mate could have had little influ-
ence 1n tite marital arrangements. The marriage was arranged.
betﬁgen the young men and the ;irlts parents: Mfo s disting-
uisﬁéd, handsome suitor {of) equal (caste) should (s father)
511;53113 daughter in accordance with the prescribed rule,
thou;_g,h she has not attained {the proper age).“% Therefors,
the ci;lances of la young man having been led into contracting
a prdi?ibi-ted glliance due to blind, overwhelming passion
woulds nave been-‘r'a.ther small. Further, 1f this were his
fir.?;':b:-‘marri_age; he would have completed his studlies of the
veda .x?ecentl_y-. Certainly all the social pressures and his
Vedle training would have discourased an unfavorable alliance,
even if the sirl were old enough to be a partner in a love«
a;f.‘f.a.ix;. In addéition, the husband and wife perforned religious

rites together.gl only a wife of egual caste could rerform

19yanu, 1x:94.

Z01sanmn , 1288
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2lyany, 13196
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these sacred rites:

Arong all {twice~born men) the wife of ecgual cast
alone, not a wife of diffarent caste by anquedngfs:gall
personally attend her husband and assist him in his
dally sacrsd rites.o%

ﬁltﬁough additional hypergamous unions with women of
varpas more than one degree below the varna of the male
pollitely were termed "marrliages', all the factors indlcated
that they were legalized concubinage, at best. The position
of the offspring was indicative ol the stabtus of such unlons;
theylwere the offgpring of "deairg".25 Thus, only the iso-
gamous and anantara children were within the Indo-Aryan com-
munity; all other children were 1llegitimate.

Manu's enumeration of countless Jatls would indicate, at
first glance, that the Indo-Aryen society had brolken down,
and that cihilldren were being besat without res.ard to the
laws. Though it was possible to postulate such an aphrodi-
siacal state of affairs, a workable explanatlon of the Jatds
can be put forth without resortin, to such ean assuuption.
‘“he occupations and dwelling-places of the bass-dorn
(apasada) offspring were those gilven in Table 1.

fhe jatis in Table IX fell into two groupss: (1) The anu-~
loma offspring produced by unions cutside tke lawful 1linits,

and (2) The 1llegitimate pratilomas. The dwelling places

gamanu » 131:86 .

eaxanu, IXs107.

.-
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TAZLE IX
Occupations and Dwelling-Places of the Jase-somm. t
Caste Occupation(e) Dwelling-placeldl{e)
Ambeshtha(a) Art of Healing. "Near well known trees 1
Yyishadal®) ¥illing fish. and burial-;rounds, |
Ugra{a} Catehing and Willing ani- on mountains snd in

mals living in holes.
groves, let these

- p . e

sutal®) ranagement of horses and
chariots. {trives) dwell, lnown
: ] ; §
Vagadha(b) Trade. ‘ (by certaln merks)ese” ;t
Vaideha(b} Service of women. " ;g
Ayosava(P) Carpenter. o {
Kshattri(b) Catechlng and Filling ani- :
mals living 4n holes, o :
Chandala(®) Brxecutioner, pall-bearer, Cutside the village.

etce.

(a) Iiypergamous offspring of the four varnas {(Anuloma).

(v} EHypogamous offspring of the four varhas (Pratiloma).

{c) MXanu, X:47~49, 55-56,
(4) ianu, X:50,51.

{e) All excluded from Indo-aryan comwunity. .anu, X:45.
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assigned to the Ambashthas, ilishadas and Lgras confirred the

assertion that the "marriages" of Crahraras and lsXatriyss ;
to women of varnas more than one de ree lower were merely a
form of concubinage. These children were tremted In the

same manner 28 the 1llegitimate pratiloras. “owever, it

was not necessary to assume that these nine ;roups were

rcran o o

formed by the 1llesitiimte offspring of the Iour vernas.
To assume that they were would have been tc asgsuue theat
Indo-Aryan morality had collapsed. If 1t were assumed that

thess groups were already ln existence, having been  roups {

outside of Indo-Aryan soclety, then the laws of !anu provi=- 3
ded: {1) 4 receptacle for the 1lle: itimate offsprin,, and

(2) a cos mogeny for _roups previcusly outslde Indo~-Aryan

society, which were in the process of assimilation into

that society. In the Code of vautama, several occupatlons

carried commensal prohibltions; occupations whlch under lanu

ware identified with specific groups..a4 The existence of
these "unclean" Sudras was indicated by tuieir occupations

in Gautama.zs' Manu provided them with a name, a cosmogeny,

anGé a status.

,,1"0"

R R iy

A second group cof illepgltimate oil'siyin WeIrt ..e

ducts of unions between the mixed-castes, of unions between

24Carpenter (Ayogava); paysician (ambasntia); btiiose wio hunted {
without the bow (lisnada, Ugra, Kshattri); Chandalas wers lmpure

i e

in both. @Gautema, xlvioQ; XVilé.

29506 pace Dl.
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TABLE X
Genesls, QOccupations and Dwellin:-Places of other
Kixed~Caste Offsvring
Cenesis(®) | Occupationt®) Ly1i§é?ﬁl
. Caste of ‘
tale Female Cffspring
ishada  Sudra Puxizasa Catening and ki1lling (c¢) i
animals livin: in '
holese. !
Sudra Nishada  Fukkutaka ———— -
shattrl Ugra Svapaka Executioners, pall {d) )
_ bearers, etc. ' ]
vaidehaka Ambashtha Vena Playing crums. {c) t
Glshads  Ayogava  Margava, Jasa, 3Boatman, - 1
or haivarta 3
Lasyu Aycgava Salrandhra Adorning and attende ---
ing his master,
snaring aniusnals.
Vaidehaka Ayogava  Maitreyska Dawn bell ringer. e '
Nlshads Vaideha  Karavara Leather worker - f
valdehaka Keravara Andhra Sleupghter of wild (c)(d) :
‘ aniuals.
“aldehaka Nishada MNeda Slaushter of wild {c)(d)
aniuals.
{handala Vaideha Pandusopalka  Desl in cane. -
Chandala Vsldeha  Ahindilksa e ey e
Chandala Puki:asa  Sopaka Executioner, pall {d)
bearer, etc.
Chendale Nishada Antyavasayin  Buplcyed in burial {da)
groundse
Jrahmana  Ugra Avrita M i S
Srahmana Ambashths Abhira sl ) T
Srahmana Ayogzava  Dhigvana Workin; in leather. (¢)
(a) Yanu, %X:15,18-1¢, 38-39. )
(c) Mrear well known trees and burisl-grounds,e..” lanu, :50.
S
(d) Oubside the wvillage. anu, X:51,356. 3
f4v,. lanu, X:45. {

A11 excluded from Indo-iryan COnmiunI iy e

(e}
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the mlxed-castes and the main castes, and of unions between
unidentified Dasyus and designated castes, enuxmerated in
Table X.

That the Code of l'anu was providing a cosmogeny of peo=
ples outside the Indo-Aryan community was indicated by at
least three of the jatls enumerated iIn “slls IJ. The Abhira
is the modeﬁn_ﬁhir,zs The Andhra and leda ere peoples in-
hablting southeastern Rajputana asrid the eastern Dekkan
toﬁay.Z?

The groups menticned in Tables IX and X, "...{which ori-
ginate) in a confusion (of the c¢astes 2nd) have beon described
according to their fathers asnd nmothers, may be known by their
occupations, whether they conceal or openly show themselves."za
In addition to these occupationally defined _roups, another
group of people outside the Indo-aAryan corumunity was desig-
nated as the descentents of Vratyas. "inose {sons) whom the
tuice~born heget on wives of equal caste, but who, not ful-
£iliing thelr sacred duties, are excluded from the Savitrl,

one must designate by the appelation ?ratyas."zg- Table XI

enumerates the Vratyas.

gsﬁanu, ¥:15. Buhler's comment.

Ge Bﬂhler's.comment.

.
R

Tyam, X
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geﬁanu, X

29yanu, X:20.
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TABIE XI

) Descendants of Vratyas

Brahmanas(&) KShatriyaa(h) Vaiszggfc)

Znrijjakantaka Jralla Sudhanvan
Avantys Mella Acharya
vatadhana Licechivi arushs.
Fushpadha . Nata Vi jJanman
i Saikha Farana Xaitra
Khasa Satvata

Dravida %

Peundraka
Ghoda

Kamboja ﬁ

Yavana
Saka
Parada
Panlava
Chlna
FKirata

Darada

(o) Manu, X:22,43-44.
{c)

:

AN, ecode

A




128
0f the Jdescendents of the Brahmanavvratxas listed in
Table XI, only two were traceable as names of tribtes or na=-

tions, but probably all originally were such namas.so
Aventya (Avanti) was a kingdom in western Lalva with a
capital at Ujjain, and existed before the time of 5uddha.31

The Vatadhanas were a northern tribe.32

,Mbat of the Kshatriya-Vratya descendents were identifiable
guite readily as nations or peoples. !alla was a nation be=
fore the time of buddha, and was coirposed of two republics

with capitals af Pava and ilusinara in the searly fuddhist

period.sa Licchivi (Licchav1)34 was a republic in the
early Buddhist times, with 1ts capital at Vesa11.3s I'or

about one thousand years the Licchavl family played an Iin-
portant part in the history of Indla; at about £00 3.C. the

republic was sentrusted to them;se the family of iKehavira,

Praess,

5°Eanu, X:21. Bihler's comment.

Sly, v, Rhys-Davids, "The Tarly Zistory of the Buddhists”,

The Cambrid§e History of India (Cambridge: Cambr%dge Univsrs%ty
1922), Vol. I, pe 172; and E. J. Repson, "The Puranas”,

The Cambrig§e-ﬁistorxdg£ india {Cembridge: Cambridge Unilversity
ess, » vole I, pe 310

32Hanu, ¥:21. Buhler's comments
33Rhys-Davids, op. cit., p. 172, p. 175,
- Al=o comcent

See.Bﬁhler's comment on spelling, p. 406.

on pe. 615 in ianu, Vol. XXV.

ssm'lys“'Dan-ds’ OE. citt, pc 172'

%63ar1 ¢ - fihe His Jains®, The Cambrlidge
Jarl Charpentier, "ihe History of the ’
iistory of Indls (Cambridge: Cambridge University Press, 1922),

Vole 13 Po 1 -
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the founder of Jainism, was related to the Licchavi by mar-

riage;ss the first Tivetan king was sald to have belonged
to a branch of this family, while the saie Cautama belonged
to another branch.9’ In the late Third Century A.D,, Chan-
dragupta I, married a Iilcchavi princess, thus laying the
foundation of the Gupta dynasty.>’! The Ilecchavis also
supplied a line of rulers in Nepal until the Seventh Cen=-
tury A.D.S7 Khasa (Kasi) was the pre-suddhist nation of

Benares.ss

The Dravida were the Dravidians of the south.o?
The Fundraka (Pundre) were a tribe of south India.%0 ian-
boja was a pre-Buddhist nation.*l The Yavanas were the
Greeks; the Sakas were the Scythians who entered India
after the collapse of the Haurya-Empire.éz The Pahlevas

were the Parthians who invaded India at the time of the

S7vincent 4. Smith, The Oxford Listory of Indla (Oxford:
“he Clarendon Press, 2nd ed., 1G23), DLe 46-47.

®8rnys-Davids, op. cit., pps 172-3.

39r. D, Barnett, "The Early History of Southern India", The
Cawbridge History of India (Cambridge: Cambridge University Fress,
l(‘EEj, VG}.G Iy Ge 3-9-5.

204. Berriedale Keith, "ihe Period of the Later Samhitas, The
Branmanas, The Aranyakas, and The Upanishads", The Camnbridge gis-
tor %g India (Cambridge: Cambridge University Fress, I§‘§E, vole I,

17

4lynys-pavids, op. cit., p. 172,
423apson, "Peoples and Lan;uages", op. cit., Vol. I, pe 44.
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43
The Chinas and Ziratas wera allles of the Xurus

Scythlans.

in the Mshabharata.®* The country of Jarada 1s the zodern

Dardistsn in Kashmir,%°
The distinction between those peoples described as Yra-
tyas and those described as base-born brought forward the
following consliderations:
ls A11 were excluded from the Indo-Aryan coumunity.46
2. The base~born were "known" by their occupations.47
S« The Vratyas could enter the Indo-Aryan community
through the explation procedure.48
That the Vratyas were actual netions, tribes or clans was

guite evident, but the prosition of the base-born was not as

43g, J. Rapson, "The Scythian and Psarthlan Invaders™, ‘lhe
Canbridge History of Indie (Cambridge: Cambridge University Fress,
12 » Vol. I, Do %4. ) .

44p, washburn Zopkins, "The Princes and Pesoples of the Eple
Poems", The Cambridze History of India (Cawbridge, Camoridge inil-
versity Press, 1922), vol. 1, D. 274. Robert shafer made the in-
teresting comment that ",,.many of the famous early cJrahmins were
non-Aryans, and too many Kshatriyas srs mentioned as descendanta
of natives on one side of the nouse for us te helieve that they

uwere of pure Aryan descent.” Robert Shsfer, ithno;raphy of Anclent

India (Wlesbaden: Otto Harrassowitz, 1954), D. 7.

45g, R. Bevan, "India in Barly ureek and Iatin Literature",
The Cambridze Eistory of Indla (Cambridge: Camvwridge Unlversity

£ress, 1§2§}, Vole I, De 404.

48;1anu, X:45.

47Manu, X13140.
48iranu, 1I:39-40.
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clear. OInly a few of the latter ware traceadble ss the nemes
of actual tribes or nations.?? 1in view of the limits of
lawful marriasge, it was possible thal some of the base-=born
groups actually were products of 1l1llcit unilons. Eowever,
the number of combinations enwuersted by lanu was so rreat
that to have considered such 11llc¢it unionzs the orisin of
g1l these groups would have been to fall to teke Into account
certain verifiaﬁle historicsl considerations. Tre Indo-Aryons
met &t leazt two groups of people when they invaded Indis;
the remnants of the old, high Indus civilization, and primi-
tive aborisinals. The level of culture and territorial ex-
ftent of the Dravidians, in the periocd under conai&eration,
had not been determined conclﬁsively, but it wag guite pro-
bable that they represented a third eultural _ron, encountered
by the Indo-Aryan invaders.SG in addition Lo bthese, .reeks,
Scythiens, Parthisns, etc., invaded Indla at later dotes.

Tany of these non-Indo-,ryan corzaniity  rouns were daseribed
as Vratgas; a2 few were cnalled bace~borne i0or tlhese cases,

st least, 1% was gquite evidenrs that Tanu was furnishing a

cosmogeny. <he appellation Vratyas of llsheiriyas possibly

4 | the Vadic Dasa, by consiant associatiqp anc slow assimi-
lation, hed been pariially differentliated into tie Sudre end par-
t1ally into the ilishada, while the refractory and incorrigible gla-
ments were specially despised and styled.faulkasa‘anq vhgnda%a.u
e Se Ghurye, Gaste and Glass in adle {LO?bayz e inLlnn S0
Sepot, 1950), D O4e Bee als0 riebtn, ODe Cile, Pe 129,

soﬁapson, "pegoples and lenguages™; ops Cilts, DEe 4043,
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Indlcated their military strength. “hat l‘anu similarly fur-
nisghed a cosmogeny for meny primitive ;roups conguered by

the Indo-Aryans was indicated by the occupations and dwelling~

places of those described as base-born, Such tribes survive

even today, and they must have been mich more numerous in

sncient times.sl

Though, perhaps, it would have been an
overstatement to say that all the anulcuas (except the anan-

taras) and the pratilomas enumerated by i'anu were primitive !

tribes, such a conclusion hes been inescapable for the majori-
ty of the cases. Therelore, the basis of the enwaeraticon ol |

the Jjatls was culiural differencces. B

Sl7e1th, 0D. Cibe, Ppe 120-130.
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SULINATY AWD COVCIUSICYS

The purpose of this investijatlon wec to determine the struc-
ture of the Indo~Aryan sccial system ewbodied In the {odes of
Tew., Cuite often, students of conbtesporary ceste have uced these
codes to indiczte the axlstence of a ceste~system in tlie snclient
indo-Aryan sceletys e word varns ad many nefnings. Tnfor-
tunstely, one of the meanings wvas "color'. Observations of the
contemporary practice of endogamy by the castes, rlus the enumera-
tion of the jatls in several of the Law Codes, have led nany re=
searchers to conclude that the anclent Indo-Aryan soclety was
composed of castes, and that color, 1.e. "race™, was the basls
sf caste distinctions. ihmough there have been other explenations
of the origins of this extremely complex social organism, the
racial theory hes crept into a sreat nroportion of the literature
conicerned with hoth conterporary caste ond the history of ancient
india. @ven more unfortunately, tie tronslations into English,
for the flrst tinme, of the Indo-Aryan literature, were conteupor-
sneous with the emergence of the early psusdo-scientific concepts
of race in the ;cstern .orld. ihme otierwise truly megnificent
accomplisiiments of this first ceneration of indolo lsts 4id not
sscape the tazint of this sntellechual satmos here. Iost of the
sarly Indologists did not mslie the far toc simple analogy bebtween
vapha snd race. Duther, they, perbaps wiconscliously, leaned

toward the rendering of uanrngs &5 casbe. ILatsr generations of
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scholars, infused with the pséudo-scien%ific concepts of race,
ared these translations to tolster pre-comcedved oninions as to
the origins of the caste-system. The leyetone in this link-
ckaln process was the ori_inal translaters' interpretation of
verna as caste. Iad they rendered varna as clsass, or siuply lst
the word stand, the later trenslation from varna to easte to Jakl
to race would not have been rmade with uwncritical facfleness. The
sheger simpllcity of the raclial interpretation sroused this In-
vestigator's suspicions, for 1t 1s Tarely that the emergence of

any sociel phenomenon can be explained so easily.

The method used in this Investization was to forsulate a
workable conception of the features of contemporary caste, and,
then, to Investigate cﬁe of the Law Cotdes in order to determine
the existence of these features in that code. The characterlstics
of ccntenmporary caste were found to be six In number:

1. Segmented social worlds.

2« Hierarchy.

3. Commensal 2nd soclal restrictionse.

4, Privileges and disabilities in civil and reXisious custonm.

5. Restricted chcice of occupation.

6. MNarital restrictions.

Tne Code of Gautama was chosen as the basgls Tor the investl-
sation because of 1ts simplicity in organization, 1ts completeness,
and its epparent priority to the other Law todes, from the stand-

roint of age. Ths existence of a caste-less "ideal" society had
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been implied as a consequence of the investigation of the Bhaga-
vad-3ita, althouzh there was no direct evidence that the 13ita
referred to an actual society. The conclusion depived from the
investigation of the Code of Ceutama was that only one of the
features {hierarchy) was exhibited in a manner congruent to con-
teporary practice. The other feafures were rmuch more those of
a distinction.befwean two social groupings, the twice-born and
the Sudras, than the distinction between four castes. IHowever,
the key ta the determination of a soclely composed of castes was
found to lig, in a negative sense, in the marital restrictions.
Though 1t was determined that endozamy was, most probably, the
smogt prevalent form of marriage, thls conclusion was based upon
an uneritical accepténce of Ceorg uhler's interpolstions. 1In
sddition, the jabtl section of Cautamal'ls Code was found to be in-
congruous to the Sutras immedliately preceding and following, and,
for this, possibly was a later lnsertion. Therefore, the Code
of Apastamba, which contasined a quite lengthy treatment of the
initiation procedure, was investigated, 1in order to determine
who could be initlsted Into the twilce-born zroup.

he examination of Apastamba's Code Indlicated that inltlation
into the twice-born group devended uron the character, abilities
and interest of the young msn. YThough there were, undoubtsdly,
environmental snd fam@lial pressures toward the perpetuation of

membership within the particular parental class, the right to

initiation was not a birth-right. irurther, the explatory procedures

aid

o e i
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provided a metliod by wilch young men whose parents had not besn
initisted, or wiose parents! initiation was not rememdered, could
have become elipible Ior Inltiation. 4he appelletion "bturial-
srounds® was asplied to those wheose immediate ancestors! initia-
tion was not remembered. Uhls sppellation was found to he applied
elsewhere Lo Sudras by both Apastamba and vaslshtha. ‘Therefore,
the conclusion was that a young man of Sudra parentsze was nob
harred, by that fact alone, from initlation. 1! he posaessed the
requisite character, sbilities, and desire, he could have followed
the expiatory procedure, and, eventually, could have been Inltia-
ted, Although the_possibility that he could have studied the
Yeda depended upon ths lengtl: of time It took to complete e
expistory penances (there were two Interpretations possible; one
of them requirsd such a lon btime that only a long-lived man could
have completsd it and studied the Veda a3 well), the fact that he
had been initiated would have benefited his children. ¥hey would
not have had to do the penance before they were initlated. In
addition to these conclusions, the a.es enumerated for the inl-
tistion of a young men, due to a "particular wigh", indicated
that initiation intc one of the twice-born roups depended upon
the character, abilities, and deslre of the child, and that age
ranges were wide so that the make-up of tie child could be Ob-
served in order to determine his position in society. <herefore,

tye varnas were classes, not castes.

3ince the Indo-Aryan coumnlty was couposed of soclal classes,

gf?ci
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rather than castes, it was necessary to deteruine the liuits of
that community. The problem was to find out who were consldered
to be Sudras. %That the Sudras were an inte,ral part of Indo-Aryan
soclebty was guite evident from ianu. Iurtier, it was found that
all peoples described as having had origins other than from
Srahmen were ezcluded from the communlity. Iherefore, the 1lndoe-
Aryan comuunity was composed of the EBrakmana, Kshatrliya, Valsya
and Sudrs classes only. Towever, this limitatlion reised tie
vroblem of the relationship between the jatls end the varna
community.

The investigation of the Jatl section of the Code of l'anu
indicated that it served to set the limits of lawful marria e
within the Indo~Aryan community, and provided s cosmogeny of
peoples outside the comsunity. Though it was possible tnat some
of the Jjatis actually were produced &s & result of 1lllcit unlons,
the greater probability was that the majority of the Jatis des-
ecribed as having been the result of 1lliieit intercourse were
actually the names of primitive tribes on the fringes of the Indo-
Aryen comrmnity. ‘The cosmogenies .lven these tribes would have
served two purpbsas: {1) they would have provided warnlings to,
and penaltles for, those people within the Indo=Arysn comrunity
who mizht have contracted llicit alliances, and {2) they would
hive fixed the relationship between those primitive groups and

the Indo-Aryan community, insolar as the former followed customs

at variance with those of the Indo=-Aryan conrunity. The majority

e
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of those described as the descendsnts of Yratyas were traceables
historically as the names of peoples whilch had made contact with
the Indo~Aryan cormmunity. Some of them weré probably of the same
Indo=-Aryan stock, but who followsd dAifferiny social customs,.
Gthers:were tne names of peoples whe had invaded Indis after the
Indo~-Aryen invasionss All of thess peoples were ;lven a status
in relation to the Indo-Aryen community by means of the Jati cos-
zologye. In addition, the appellation Vratya furnished certain
peoples the means %0 enter the Indo-iryan community through the
explatory procedures.

The distinction made hetween the peoples which came Into
contact with the Indo-Aryan community led to the concluslon
thet the enumeratlon of the Jatis had 1ts basls in cultural dif-
ferences. The people within the Indo~Aryan community were [rouped
into soclal classes. The people outalde that community wereA
described sccording to thelr cultural differences. Therefore,
the commonly accepted conception of the ancient Indo~Aryan soclety
as having been composed of castes, in the contemporary sense of

the word, has been found to be without foundation.
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APPENDIX I
GAUTAMA, CHAPTER IV

A householder shall take a wife (of} equal (caste), who
ggs ng?)belongEd'to another man and 1s younger (than
mse. .

A marriage {may be contracted)} between persons who have
not the seme Pravaras,

{And) who are not related within six degrees on the
father's slide,

Or on the side of the begetter,
(Nor) within four degrees on the mother's side,

(If the father) gives (his daughter) dressed (in two
garments) and decked with ornaments to a person
possessing (@acred) learning, of virtuous conduct, who
has relatives and a (goed) disposition, (that is a)
Brahma (wedding).

At the Prajapatya (wedding) the marriage forrmla is,
TFulfll ye the law conjointlyt.

At the Arsha (wedding the bridegroom) shall present a
cow and a bull to him who has (authority over} the
malden.

{If the bride) is given, decked with ornaments, to a
priest at the altar, that is o Daiva wedding.

The spontaneous union with a willing (maiden is called)
a Gandharva wedding.

If those who have (authority over) a female are propit-
lated by money, (that is) an Asura wedding.

{If the bride) is taken by force, (that is) a Rekshasa
wedding.

If (& man) embraces a female deprived of conseclousness,
{that is) a Paisaka wedding.

The first four (rites) are lawful;
Some say, {the first) six.

v
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29. Virtuous sons (born of wives of equal caste) gnd wedded
according to approved rites sanctify (their father's
family).

30. (A son born of a wife married) according to the Arsha
rite {saves) three ancestors {from hellT,

31. (A son born of a wif'e married) according to the Daiva
rite ten,

32. (A som born of a wife married) according to the Praja-
patya rite, also ten,

35, (But) the son of a wife married according to the Brahna
rite (saves) ten ancestors, ten descendants, and himself.

The above Sutras, combined in this fashion, made a log-
ical sequence. Below are Sutras 16 through 28. The contin-
ulty in the above series was broken by their introduction,
and Sutras 18 through 21 contradict Sutras 16 and 17,

16. (Children) born in the recular order of wives of the next,
gecond or third lower castes (become) Savarnas, Ambashthss,

Ugras, Nishadas, Daushyantas, or Parssavas.

17. {(Children born) in the inverted order (of wives of higher
castes become) Sutas, Magadhas, Ayogavas, Kshattris,
Vaidehakas ¢r Chandalas.

18. Some declare that a woman of the Brahman caste has born
successively to (husbands of)} the (four) castes, sons
(vho are) Brahmanas, Sutas, Magadhas, or Chandalas.

19. (And that) a woman of the Kshatriya caste (has born) to
the same, Murdhavasiktas, Kshatrlyas, Dhivaras, Pulkasas;

20. Further, a woman of the Vaisya caste to the same,
Bhrljyakanthas, Mahishyas, and Vaidehas;

21, (And) a woman of the Sudra caste to the same, Parasavas,
Yavanas, Karanas, and Sudras.

22. In the seventh (generation men obtain} a change of caste,
either being raised to a higher one or being degraded to
a lower one.

% ars
e
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The venerable teacher declares (that this happens) in
the fifth (generation).

And {(the same rule applies) to those born (from parents
of different classes that are) intermediate between
{two. of the castes originally) created by (Brahman),

But those born in the inverse order (from fathers of a
lower and mothersa of a higher caste stand) outside {the
pale of} the sacred law,

As well as (those borm in the regular order) from a
female of the Sudra caste.

But he whom a Sudra (begets) on a female of unequal caste
shall be treated llke an outcaste.

The last (named, the Chandala), 1s the foulest.

Ry A Ay S — o & e




APPENDIX IT
THE JATIS OF MANU

The first category of offspring consldered was the
product of equal parentage. The child of a Brahmesna from
& Brahmana, a Kshatrlya from a Kshatriya, a Valsya from a
Valsya, and a Sudra from a Sudra, belonged to the wvarna of
the father,l However, there was an exceptlion to this in the
cages of the Vratxas,é which have been considersd elsewhere.

. The second classification was the offspring of anuloma
mixed-caste unions, ¢alled apasada.® A special category of
these "base~born" ones was named anantara: those begotten
on wives of the immediately next Tower castes,? In order to
elarify the sltuation to this point, the above categories
have been enumerated in Table XIIX. '

TABLE XII
Offspring of Equal Caste and Anuloma Mixed-Caste Unlons
Malse Female Offspring Other Names
l. Brahmana  Brshmsna  Brahmana - ———
2. Brahmana Kshatriya Kshatriyai (a) Anantara Apasada
5+ Brahmana  Valsya Ambashthsa - Apasada
4. Brahmana  Sudra Nishada~Parasavg ==~ Apasada
5+ Kshatriya Kshatriya XKshatriya - -
6. Kshatriya Valsysa Valsyas: {a} Anantara Apasada
7« Kshatriya Sudrs Ugra e Apasada
8. Valsysa Vaisya Valsya —— i
9. Valsya Sudra Sudrex {a) Anantars Apassada
10, Sudra Sudra Sudra N—— S
{a) Intermediste: the anantaras were given no jatl
name by Manu. For the purposes of this investigation they

were called Kshatriyas, Valsyax, and Sudraik, to note their
specific genasls,

Igarm, X:5,

fanu, X:20-23,

Sffami, X:10. "Base-born".

dyarma, X:6,7,14,41., Intermediate: see Appendix IIIT.

P
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Rumbers 1, 5; 8, and 10, in Table XIY, were dirsct-
order offspring, and so have been removed from further
consideration. Of thé remalning six, all were considered
"base-borh", and three (2, 6, 9) were snantaras as wall,
These latter three have been indicated as Kshatriyss, Valsyast,
and Sudrai, Thelr characteristles were as follows:

1., They were all children of "twice-born" men,

2. They all belonged to an intermediate c-as-t._e.s

3. They were similar to their fatherz, but ",..blamed
on account of the fault (inherent) in their . mothers...”, and
so excluded from the caste of theilr father. 7

44 They all had the duties of "twlce-born" men,
with mambers 1, 5, snd 8,

5. They were all "bhase~born',

along

Therefore, these anantaras would have ranke-d no lowernr
tharn & direct~order Valsys,

Concerning mmbers 3, 4, and 7, amulomas whose mothers
wers two or more degrees helow thelr fathers:

1. They were all "base-born".B
2. They were below the snantaras,
3e They were no lower than Sudras in their duties,

9 .
10 -

Whateve;r thelr position was in regard to sach other, or

in regard to the four main varnas, indlividually, these six
"base-born™ anulomas had dufles no lower than direct-order
Sudras. -

The next classifilcatlon consldered was pratiloms off-
spring. In common with the

in Table XYIT.

5Manu;; X:14, See Appendix ITX,

S¥anu, X:8,
7Marm, X:4l,

i loma types, there were six divisions,
all of which were agasada.l - The pratilomas have been enumerated
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TABLE XIIY
Offspring of Pratiloma Mixed-Caste Unions
Male Femals Offsprina Other Names
Kshétri‘ya Brahmana Suta Apasada
Valsya Kshatriya Magadha Apasada
Valsya Brahmana Vaideha Apasada
Sudra Valsya Ayogava Apasadsa
Sudra Kshatriya Kshattri Apasada

Sudra Brehmana Chsndala Apasada

Three of the pratlloms offspring listed in Table XITIX
were products of. a union between "twice~born" varnas (Suta,
Magadha, Valdehaj, and, thus, would have been more 'respect-
able" than those with Sudra fathers (Ayogava, Kshattril, Chan-
dala}.l2 The Kshattri and the Valdsha held the same position
with respect to the sacred rites as did the Ambashtha and
Ugra, but not with respect to studying the Vedas.l3 The
Chandala was regarded as ",..the lowest of men..."e1% The
position of the Ayogava was not specified, but 1t could not
have been lower than that of the Chandala. These pratiloma
off'spring stood apart from the anulomas in that thelr status
was qualified by "...a econfusion of the c283teS..."e1® This
last would indicate that the pratilomas were consldered to be
unfit to fulfil the duties of sons.I& Thus, the pratiloma
unions would have struck at the roots of the social order as
envisaged by Manu.

The next groups considered were the offspring of unions
between the mixed-castes, which were enumerated in Table XIV.17

12Marm, X:28,

oama, X:13.

1%5am, X:12,16,

15§anu, X:l2. *

167He pratilomas were enumerated twice. Manu, X:16-17,11~12.

R
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TABLE XIV

Isogamous Unlons Between the Amulomas and Pratilomas

Pratiloma Offspring with Pratiloma Anuloma Offspring with

Offapring Amiloma Offspring

¥ale FPemale Offsprs Male Female Offspring
Suta - Sufa Suta Kshatriyas Kshatriyas Ksh.*
Magadha Mapadha Magadba Ambsshtha  Ambashtha Amb,
Vaidehaka Valdehaka Valdehaka Nishada-P, Nishada-P, N.=Pe.
Ayogava - Ayogava Ayogava Valsyas Valsyas Val &
Eshattrl  Kshattrl Kshattrl Ugra Ugra Ugra
Chandsla Chandala Chandala Sudrax Sudra Sud.#

The gratiloma-grat-iloma of fapring in Table XIV had the
same diszab a8 as elr parents. The amiloma-anuloma offap-
ring would have at least msintasined their positlion, for the
three anantaras would have had the dutles of the "twice-born",
while the Ambashtha, Nishada-Parasava and Ugra would have
been no lower than Sudras in their dutles.

The amiloma-ariloma offspring were further favored in
that by unlting in equal or anuloma unions with the msain
"twice-born" casztes, they could evenbually have risen in
castes in successive gigara.tions by contimuing thias process,
as shown in Table XV,

TABLE XV
Status of Anuloma Offspring After Seven Generations

Status of Amuloma Offapring After Status of Amulomas Having
Equal Unions United with Maln Castes

Male Female Offspring Male PFemals Offspring

Kshatriyas Ksh,» Brahmena (a) Brahmana Kshes Brahmana (b)

Arbashtha Amb, Brahmana {a} Brahmana Amb. Brahmans (b)
Nishasda~P. N,-P, Brahmana {a) Brahmana Ne.~P. Brahmana (b)
Valsyax Val. @ Eshatriya{a) KEshatriya Val.» Eshatriya{b}
Ugra Ugra Kshatriya(a) Kshatriya Ugrs Eshatriya(b)
Sudrax Sudrasr Vaisya {a) Valsya Sudrasx Valsye  (b)

() Where the male offspring of a main caste snuloma union
united with a femals of egual caste, and the process was contimied

by the descendents 1n succeszive generations,

(b} Where the female offspring of a main caste anuloms
union united with a male of the caste of the female's father,
and the process was continued by descendents in successive

genergtions.

lsManu, X:64-65, Bithlerts alternative Interpretation,
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In Table XVI, the cases of a main caste Temnle uniting

with an anuloma mixed-caste offapring were glven., In effect
atnther BTTIGHR situdtion resultsd,LiD ’

TABLE XVI

¥ale Hixed-Caste Amuloma Offspring Having United
With Pemale of Caste of Malets Mother ‘

. Male i Female Offspring Eventually
Fall to: ' '
~ Kshatriyas EKshatriya Eshatriye
. Ambashtha Vaisya Valisya
Kishada~Parasava Sudra Sudrs
‘Valsyas Vaisyae Valsya
Ugra Sudra Sudra

Sudra% Sudra. Sudra

_ . In the Table XVI situations, the son of an anuloma
mixed=-caste union had united with a female of his motherts
caste. His offapring sank to the level of the father's
mather!s caste In successive generations if the process
were contlnued in the 2ame fashlon. But only three of
these products sanit to the level of a Sudra, and no lower,

.Table XVII indicated the position of the offspring
which resulted from the unlon of a pratiloma male with a
woman-w%ose caste was equal to, or ﬁfﬁe?‘iﬁan, his motheris
caste,?2

19anu, X:65.
20§anu, X:27,30.

F bk
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TABIE XVII
Union of Pratiloma Male With a Woman of His
Motherts, or Higher, Caste
Male . Female Offspring
Suta " Brahmana _ Suta (a)
Nagadha, Kshatriya, Brahmana MNagadha {a)
Valdehska Brahmana Vaidehaka a)
Ayogava Vaisya, Kshatriya, Brahmana Ayogava (a)
Kshattri Kshatriya, Brabmana Kshattri {a)
Chandala Brahmans Chandala (a)

(a) Or more worthy of exclusion than the father,

Therefore, in the Table XVII ecases, whers a pratiloms
male united with a female of caste equal to, or hi%ier than,
that of his mother, the unions were pratiloma, and resulted
in degraded offspring.

In cases where & male pratiloma offspring united with
a female of caste lower than that ol his mother, the results
appeared to be as indicated in Table XVIIX. If the amuloma
rules were applied, the offspring would have had the caste

of the mother, but would have been simllar to the father, g;ﬁd,
possibly, have been excluded from the caste of the father,

: Therefore, equally degraded, or more degraded, chlldren
would have been the result of a pratiloma male having united
with a female of a caste lower tﬁan that of his mother, as
shown in Table XVIXI. If the pratiloma rules were applled,
the offspring would have been elther the caste of the father,
or more degraded than the father.22 In both cases, then, the
c¢hild, at best, would have been of the caste of hls father: a
degraded status,

2lyam X:6,
22%arm, X:12,30.

i
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TABLE XVIII
ﬂn;on of Pratiloma Male With Woman of Caste
. Lowsr Than His Motherts

Halse ‘ Female Offspring
Suta Kshatriya, Vaisya, Sudra Suta {a)
Magadha Valsya, Sudra Magadha (a)
Vaidehake Xshatriyas, Vaisye, Sudra Vaidehaka (a)
Ayogavs Sudra Ayogava (a}
Kshattrl Valsys, Sudrs Kshattrl {a)
Chandrle Kshatriye, Vaisya, Sudra Chandala (a

(a) Or even more degraded,

Returning to the original amuloma offapring for a
moment, the cases where an anuloms male unitsd with females
whose caste was higher than that of his mother wers snmumer-
ated in Table XIX.<O

TABLE XIX

Union of Male Armmloma Offspring With Female of Caste
' Higher Than That of His Moiher

Male Female offspring
Kshatriya Brahmana Pegraded
Ambashtha, Kshatriya, Brahmana Degraded
Nishada-Parasava Vaisya, Kshat., Brahmana Degraded
Vaisyes Kshetriya, Brahmana Degraded
Ugra Valsya, Kshat., Brahmana Degraded
Sudrak Valsya, Kshat., Brabmana Degraded

_Though all the offspring enumerated in Table XIX were
more degraded than the Ifather, 1t was possibls that the products
of the three "twice-born" anulomas should have been considered
to be less degraded than the Nishada-Parasave, Ugra, and

Sudrs*. Further, it was possible that within the "twice-born”

group of unions the scale of degradation would have been as

Follows: Kshatpiyes and Brahmana, Ambashtha and Kshatriya,
Vaigya® and Ke;hagiya, Ambashtha and Brahmans, Valsya: and
Brahmana, The latter union would have been the most degraded,

23yam,, x:27, 11, 12, 18, 17.
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In the Sudra-parented group, the r e of increast -
ation would have run: Nisha&a-l’aragzsa and Vaiaya,ntg}gg:g:;g
Valsya, Sudrax end Valsya, Nishada-Parasava and Kshatriya,
Ugra end Kshatriya, Sudrai and Kshatriya, Nishada-Parasava

and Brehmena, Ugra and Brzhmana, Sudrat and Brehmena, The
last nemed unlon would have been considered to have been the
most degraded of all. XNo matter what their relationship to
each other, however, the whole group was, in effect, pratiloms,
and, thus, thelr offspring were degraded.

fog tgn t_h312¢£ 9;551?19 ;ases of main-caste males unlting
Wit o anuloma female offspring, the followi gituation
would have resulted:24 ¥ ng

1. The six children of s Brahmana father were all anulomas,
2, Five of the six children of a Kshatrlya father were
anulomas, and orne was g pratlloma,.

3, Four oF the chlldren of a Valsya lather were anulomas;
Vaisya and Valsyast, and Valsys and Kshatrliyas oIl

. spring were regarded as pratiloms because the

- Valsye® and Kshatriya: were anantars.?

. 4, Three of the children of Sudra fathers were pratiloma,
because the Kshatriyas, Vaisys:, and Sudras had
duties of the "twice-born%". Three of the chlldren
conld have been held to be the products of equal-
ecaste unions: Sudrase.

" In the 24 pés’sible cases of maln-caste males uniting
with the pratiloma female offspring, all the unions would hava

been emilomas 1T of the slix pratlloma castes, as regards to
their duties, were equal to Sudras.<®

even the "twice-born" fathers would have
est, no better than Sudras,.2?
d have been no more

“Thersfore,
produced sons with duties, at b
At worst, those with Sudra fathers woul
degraded than were the mothers.

In Table XX were tsken up the positions of the unions 20
between the mixed-caste offspring in anulomn28 and pratiloma

unlonsa,

24yamu, X:41l. A1l had at least the duties of Sudras. The

anantaras had the dutles of the "twice-born".
Wanu, X:4l.
26panu, X:i4l.
27Sge Table XII.
26panu, X:28, 14,
2% anu, X:31.




Anuloma Unilon of Pratiloma Castes

TABLE XX

Union of Mixed-Castes
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Pratiloma Union of Pratiloma

Castes (a)

, Off'spring
Hale . Female Offspring Male Female Lower Than
Suta .. Magadha  Magadha Chandala  Suta Chandala
Suta . Vaidehaka (-bg Chandala  Magadha Chandsla
Suta . Ayogava (b, Chandala Valdehaks Chandala
Suta . Kshattri (b} Chendala Ayogava Chendsala
Suta .. Chandala (b) Chandala Kshattri Chandalea
Magadha . Vaidehaka Valdehaka Kshattri  Suta Kshattri
Magadha . Ayogava (p) Kshattrli Magadha  Kshattri
Magadha - Kshattri {b) Kshattrl Vaidehaka Kshattri
Magadha - Chandsla {b) Kshattri  Ayogava Kshattri
Valdehaka Ayogava Ayogava Ayogava Suta Ayogava
Vaidehaka Kshattri {b) Ayogcava Magadha Ayogava
Valdehaka Chandsla - {b) Ayogava Vaildehaka Ayogava
Ayogava EKshattrl Kshattri Valdehaka Suta Vaildehaka
Ayogava Chandala (b) Valdehaka Magadhs Valdehaka
Kshgttri - Chandala Chandala Magadha Suta Magadha

(a) ' "Low men...(beget) still lower races,” Mam, X:3l.

(b). ; No more worthy of exclusion than their mother's caste,

In the Table XX cases of the apuloma unions of the pratilomas,
none of the resultant children were more worthy of exclusion than
the Chandala, 7¥n the cases of the pratiloma unions of the prat-
ilomas, there were fifteen new castes produced. These were even
more worthy of exclusion than were thelr fathers,

In the apparently possible fifteen cases of the amuloma
male uniting with anmuloma females of lower rank, and the apparently
possible fiftesn cases of unions with higher anuloma femsles, the
situations were those in Tables XXI and XXII.

y

o
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TABLE XXI

Results of Apparently Anuloma Unions
of Aruloma Offspring

Offspring Had Dutlea

Male Fomale Not Lowser Than
Kshatriyair (e} (o) Ambashtha (b) Sudra {a)
Kshatriyas {c¢) (e) Nishada-P. (D) Sudra (a)
Eshatriya (c) (e) Valsya» {c) (£) ww= (a) (4)
Kshatriyas: (¢) {e¢) Ugra {b) Sudra {a)
Kshatriyasx (c)} (e) Sudras {c) (g) Sudra {a) (h)
Ambashtha (b) Nishada-P. (b) Sudra {a)
Ambashtha (b) Vaisyas fe) (ff) Pratiloma _
Ambashtha (b) Ugra {b) Sudra (a)
Ambashtha (b Sudras {c ; (g) Pratiloma (1)
Nishada~P. (b) Valayas {e) (f) Pratiloma
Nishada-P, (D) Tgra (b} Sudra (a)
Nishada-P. (D) Sudras (¢} (g) Pratiloma (1)
Vaisya® {c) (£} Ugra (b) Sudra (a)
Valsys# (¢) (f) Sudrax (¢} (g) Sudra (a) (1)
Ugra {b) Sudras {(¢) {g) Pratiloma (1)

{a) Aruloma union.

(b} Had quties of a Sudra.

(¢c) Anantara. Had duties of "twice-born" men.

{(d) DBoth mothera' castes had duties of the "twiece-born®,
as did these anuloma children, Perhaps these children were
regarded as within the "twice-born" commnity.

{e) Mother's caste Kshatriya.

{(f) Motherts caste Vaisya,

{g) Mother's caste Sudra.

(h) fThough the motherts caste was considered Sudra
(anantara), it still had the duties of the "twice-born". There
were two degrees between the male and female, so that the
offspring would have been in the Sudra group.

(1) Though the motherts caste was Sudra, it also had
dutiss of the "twice~born", The union might have been consid-
ered pratiloma. _

oth castes had dutles of the "twice-born", but the
caste of the female was Sudra. Since there was only one degree
of difference betwsen the male and femsle, the child probably

remained in the Sudras group.
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TABLE XXIXI
Results of Appsrently Pratiloms Unions
of Amuloma Offspring
Cffspring Had Dutles

Male Female Not Lower Than
Sudra® {f£) (¢) EXKshatriyax (n; (d) Pratiloma
Sudras (£f) {¢) Ambashtha (b Sudra (=)
Sudra () (¢) ©Nishada-P, {b) Sudra (a)
Sudra’ (f) (¢} Valsyax (¢) (e) Pratiloma
Sudra% {£) {c) Ugra {b) Sudra (a)
Ugra (b) Eshatriya® (c) (d) Pratiloma
Ugra (b) Ambashthe (b) Pratiloma
Ugra (b} Nishads-P. (b) Pratiloma
Ugra {b) Vaisyes {c)} (e) Pratiloma
Valsyast {(¢) (e) EKsbatriyax (¢) (d] Pratiloma
Valsyax {e) {¢) Ambashtha (b) Sudrea (a)
Vaisya® (e¢) (e) Nishada-P, (b) Sudra (a)
Nishada~-P. (b) Eshatriya® (¢) (d) Pratiloma
Nishada-P. (b) Ambashtha (b) = Pratiloma
Ambashtha (b) Kshatriya¥® (c¢) (d) Pratiloma

{a) Amuloma union.

{b) Had the duties of a Sudra.

¢) Anantgra, Had duties of the "twice-born”,

d% ¥otherTs caste Kshatriya.

(e Motherts caste Valsya.
:{f) Mother's caste Sudra.

An examination of Tables XXY and XXIX showed that the
anulomas fell Into two groups: (1) the anantaras (Eshatriyas,
Valsya#, Sudra#), and (2) those having e duties of
Sudras (Ambashtha, Nishads-Parasava, Ugra). The apnarently
inconsistent results of having five
side and five anulomas on the pratiloma side arose from
contradictions within the ordering ol the anulomas in the
first place. Uniform results were obtained when the social
order among the snulomas was regarded as Kshatriya®, Valsyad,
Sudre®, Ambashtha, Nishada-Parasava, and Ugra. In any event,
the amiloma unions produced offspring with duties no lower
than that of Sudras, while unions of the inverse order prod-
uced offspring who were degraded.

The last s-itﬁatio‘n’ examined was that of the unions of
the amulomas and the pratilomas, which were surmarized in
Table XXT7II. Tables and XXV show how Table XXIII was

derived,

ratilomas on the amiloma
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3 Anantara

158

TABLE XXIII

Unions of Armlomas and Pratilomas

Amaioma Male With Pratiloma Femele

S Apasada

Female Offspring
Sutsa, (v) No better
Magadha (b} than &

(a) Vaideha  (b) Sudra.

"
Ayogava (c) No more worthy
Kshattri (c) of exclusion
Chandals (e} . than the mother.
Suta {b) No better
Magadha (b} than a
Vaideha {b) Sudra,

{a) _
Ayogava  {c) Yo mors worthy
Kshattrli {c) of exclusion
Chandala {e¢) then the mother,

o from
nttwice~
born™
parents,

a3 from
Sudra
fathers.

(b)

{c)

g {d)
Re

i (e)

(&)

(h)

{a)

"twice-born"s Kshatri¥es,

Prétiloma_male With An:loma Female

A% bexnt, no nmore

Anantsra (a} worthy of éxcl-
_ : usion than father;
{g) Apasada {4} - at worst, more
: degraded,
Anantara (a) More degraded.
(k) At best, no more

degraded than
father; at worst,
more degradsd,

Apasadg

{d)B

They were apasada as well, but had dutles of the

: alaya:, Sudrak,

Both parents from the "twice-born" castes,

Prom Sudrsa fathers,

Had dqutles of Sudras: Ambashtha, Nishada-Paresava,

See Table XAIV,

See Table XXV,

Suta, Magadha, Vaidehsa.
Ayopgava, Kshattri, Chandals.
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TABLE XXIV

Derivation of Table XXIIT: Amuloma Male With
Pratiloms Female

Male h FPemale Offspring
Kshatriya (a) (b) Suta (h) (1) No better
Kshatriyasr (a) (b) Magadha (h) (§} than a
Kshatriyes (a) (b) Valdeha (h) (k) Sudra,

) riyasx (a Ayogava 0 more worthy
Kshatriya:t {(a) (b) Kshattri (1) (ng of excluslon
Kshatriyasr (a) (b) Chandala (1) (o than mother.,
Vaisyas {a) (¢) Suta (h) (1) No better
Vaisyas {a) (¢} Magadha (h) (j) than s
Vaisyas {a) {e) Vsideha (h) (k) Sudra.
Valsgya {C Ayogava m
Vaisyax {a) (¢} Kshabttri (1 ( of exclusion

c) ( than mother,

)
Chandala (1)
)

n)

o)

Suts (h) (1) No better
1 than a

_ (a) (d)
(a) (d) : .

Sudrss a) {d) Valdeha (h k; Sudra.

udras a Ayogava m 0 more worthy
a) {d) : of exclusion
{a) {(4)

Chandala (1 than mother.

{

(

{

{

_ (
Vaisyas {a) {
{

(

{

{

{

n)

o)
Ambsshtha Suta {h) (1) ©No better
3}

(
Ambashtha { Magadha (h) (3 than a
Ambashtha Vaideha (h) (k) Sudra.
Ambashtha [ Ayogava (1) (m) No more worthy
Ambashtha (
Ambashtha ( Chandala (1) (o) than mother,

{

o)

e)

e)

e} : :

ag Kshiabttri (1) (n) of exelusion
e

)

f)

Nishada-P, Suta (h) (1) No better
Nishada~P. {: Magadha (h) (J) than a
Nishada-P., (f) vaideha (h) (k) Sudra.
Nishada-P, (%) Ayogave (1) (m) No more worthy
‘Nishada-P, (f) Kshattrl (1) (n) of exclusion
Nishada.pr, (£} Chandala (1) (o) than mother,
Ugra () Suta {h) (1) No better
Ugra (z) Magadha (h) ( j) than a
Ugra (g) Vaideha (h) k)  Sudra.

grsa 8 Ayogava m 0 more woriny
Ugra {g) Kshattri (1) {(n} of exclusion
Ugra (=) Chandalas (1) (o) than mother.

o i = 5 el
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Table XXIV, Continued

Anagntara: had duties of the "twice-born”,
Erahmana male, Kshatriya female.
EKshatriya male, Vaisya female,
Valsya male, Sudra femals.
Brahmana male, Valsya femsale.
Brahmans male, Sudra femals.
Kshatriya male, Sudra female.
From among the "twice-horn",
Kshatriys male, Brahmana female,
Vaisya male, Kshatriya female.
Valaya male, Brahmans female.
From Sudra fathers,

Sudra male, Valsya female.
Sudra male, Kshatriya female,
Sudra mals, Brahmana female,
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Table XXV

" Derivation of Table XXIII: Pratiloma Male With

Anuloma Femals

Male Fenmals Offspring
Suta (d) Kshatriyass (a)
Suta {d) Valsyax (a)
Suta (d) Sudrax {a)
Suta {d) Ambashtha (a)
Suta (d) Nishada-Parasava (a)
Suta (d) Ugra (2)
Magadha (o) Kshatriyas (a)
Magadha (o) Vaisyas (a)
Magsdha (e} Sudras (a)
Magadha (e] Ambashtha (a)
Magadha (e} Nishada-Parasava {a)
Hagadha (e) Ugra {a)
Valdeha (f)} Kshatriyax (a)
Vaideha (f) Vaisyax a
Vaideha (f)} Sudra: (a)
Veldeha (f) Ambashiha {a)
Vaideha (f) Nishada-Parasava (a)
Vvaideha {(f) Ugra (2}

"
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Table XXV, Continued

¥ale Female Offspring
-Ayogava (g) Xshatriyax (b}

Ayogava (g) Valsyaw (b)

Avogava (g) Sudrax (b)

Ayogava (g} Ambashtha {c) J
Ayogava {(g) Nishada-Parasava {c)

Ayogave (g} TUgra (c) ‘
Eshattri (h) Kshatriyas (b)

Eshattri (h) - Vaisyas (b)

Kshattri (h) Sudras {p)

Kshattri {h) Ambashtha }'c)_

Eshattri (h) Nishada-Parasava (c)

Kshattri (h) Ugra (c)

Chandala (i) EKshatriyas (b) ' 3 1
Chandala (1) Valsyax (v) ?
Chandala (i) Sudra (b}

Chandala (1) Ambsshtha te)
. Chandalsa (i} Nishads~Parasava (c)

(1} Ugra (e)

Chandala

(a) At best, no more worthy of exclusion than Suta,
Magadha, or Vaideha. At worst, more degraded.
(b) More degraded than father,
{e) At best, no more degraded than the father, AtY
worst, more degraded.
(d) ZXshatriya male, Brahmana female,
(e} Vailsyas male, Kshatriya female. :
(f} Valsya male, Brahmana female.
(g) Sudra male, Valsya female.
(h) Sudra male, Kshatriya female.
{i) Sudra male, Brahmana female.
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From Table XXIV, it was concluded that even if the
three pratiloma females out of "twice-born" parents were
considered to be less degraded than those from Sudra fathers,
their offspring from a union with snantara meles would have
been regarded as no better than Sudras.vU If these three
femeles were held to be as degraded as those from Sudra
fathers, then the offspring from a union with anantara males
would have been no more decraded than their moThers. There-
fore, the limits for the offspring of anantara/"twice-born"
parent gratilomas would have been: at beSt, nc better than
Sudras in thelr dutles, and at worst, no more degraded than
the mother, The same limits would have applied to the
anantara male/Sudra-father female group. In the case of the
offspring of fathers whose dutles were those of a Sudra, and
the "twice-born" parented pratiloma females, thelr best pos-
ition was when the mothers were regarded as belonging to
castes having the duties of Sudras. Then, the offspring
would have been regarded as having had the dutles of Sudras.Sl
The least favorable position for the offspring of such a
union would have been %o have had the mother regarded as no
better than the Sudra-fathered pratilomas. Then, the child
would have been no more worthy of exelusIon than the mother.
Thus, the offspring of any of these unlons would never havse
had dutiesz greater than that of the Sudras, nor would they
have been any more worthy of exclusion than ths caste of

the mother.

Prom Table XXV, it was concluded that, In the cases of
the prstiloma males from "twice-born" parents, the offspring
were in the most favorable position if the fathers were
conasidered to be less degraded than the Sudra-fathered group,
and the mothers were from the spasada (Ambashtha, Nishada-
Parasava, Ugra) group.“< The ¢ en were then no more worthy
of exclusion than their fathers. If the fathers were consld-

ered to be as degraded as the Sudra-fathered group of pratilomas,

then the offspring would have been considered %0 have been
more dsgraded than thelr fathers, the more so in the cases of
the anantara mothers than the apasada mothers. Sémilarlg,

the olffspring of Sudra-based Erafiloma fathers and apasada
females would have been no more degraded than their fathers,

at best. At worst, they would have been more degraded, 1In
the cases where the mother was anantars, and the pratiloms male

300 show this in the most favorabls light: if Ksh.wzKsh.,
and Suta“Sudra, then Ksh.»SudrazUgra, which had Sudra duties.

3170 ghow this in the most favorable light: if Amb.=Sudra,
and Sutg-Sudra, then Sudre»Sudra-Sudra.

S2iost favorable position: if SubamSudra, and Ugra=zSudra,

then -Sudra+Sudraz-Sudra,.
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was from & Sudra father, the offspring would have been
considered to he more degraded than the father.

The purpose of the above fourtesn tables has bsen to
11lustrete the mechanics of the Laws of Manu, concerning
inter-ceste unlons, in selected situstions. The number of
cases could have been multiplied almost indefinitely.
However, further elaboratlion would have been merely repetlt-
lous, and would have served small purpose beyond an exercise
in legal gyrmastics. What was needed at this point was a
surming up: a brief statement consistent with the results
treated at length above.

The marital regulations of Mamu have been summarized
as rollows: ‘

-1y The offspring of hypergamous unions within the

'R four main varnas:

" - a) Had dutles no lower than that of Sudras.
b) Had duties of "twice-born" men if thelr
mothers were only one degree lower than

" thelr fathers.

2. The offspring of hypogamous unions within the
x4 four main vernass:
a) Had duties no higher than that of a Sudra.
b} Were more degraded in direct proportion
to the degress of difference between
the father and the mother.

3. The offspring of hypergamous unions between:

a) Males of the four main varnas and females
resulting from hypergamous unions att-
alned the status of the male 1f these

~ unions were continued for seven generations.

b} TFemales of the four main varnas and males
resulting from hypergamous unions fell to
the status of the females if these unions
were continued for seven generations.

4. The offspring of hypogamous unions between:

' a} The main varnas and the children of
hypergamous or hypogamous unions
produced degraded offspring.

b) The children of hypergamous or hypogamous
unions uniting among themselves '
Pproduced degraded offspring.

5. The offspring of isogamous unions:
a) Had no lower status than their parents.
b} Posslibly attained the status of the original
father in the case of seven successive

Isogamous unions bebween the products of
malfl varna unions,

-



APPENDIX IIT

,THE POSITION OF THE ANANTARAS

Manmi ’

X:6 Sons, begotten by twice-born men on wives of the next
lower castes, they declare to be similar (to thelr
fathers, but) blamed on account of the feult (inherent)
in their mothers.l

X:6 Sons, begotten by twlce-born men, on women of the class
next Irmedietely below them, wise legislators call simi-
lar, (not the same), in class (with their parents), be-
cause they are degraded, {(to a middle rank between both),
by the lowness of their mothers: (they are named In
order, Murdhabhishicta, Mahishya, and Carsna or Cayastha;
and their several employments are teasching milifary
exercises; misick, astronomy, and keeping herds; and
attendance on princes),

X:6 The sons begotten by twice-~born men on wives of the
next lower castes, they declare to be equal, tainted as
they are by the defect of their mothers.®

=7 - Such is the eternal law concerning {children) born of
wives one degree lower (than their husbands); know
{that) the followling rule (1s applicable) to those born
of women two or three degrees lower.

X2 Such 1s the primeval rule for the sons of women one
degree lower (than their husbands): for the sons of
women two _or three degrees lower, let this rule of law

be known.o

lgeorp Bihler (tr.), op. cit., p. 403.

2sir william Jones (tr.), institutes of Hindu Law; or The
Ordinances of Meru, According to the Gloss of culluca (ede Ge Ce
Taughton; London: Ruvingtons and Cochran, 1825), Pp. 540-341.

%G, M. Jha, Mamu=-Smrti with the Manubhasya of Medhatithi
(5 vols. in © books; Calcutta: University of Calcutta, 1920-
1929), Vol, V, P. 26l.

igihler, loc. cit.

Jonﬁs, 'OE. ‘cito’ P; 3410
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Mama,
X7 Such 1s the eternal law relating to those born of

wives of the next lower castes; know this {following)
to be the right rule pertaiging to those born of wives

two Or three degrees lower,

While the interpretations above varied due to the use of
different cormmentaries, there was considerable agreement on
Sutra 7. The essence of Sutra 7 was that there was a distine-
tion between those sons born from mothers one degree lower than
their husband, and those sons born from mothers more than one
degree lower then thelr husband., In other words, Brahmsna-
Kshatriya, Kshatriye-Valsya, and Vaisys-Sudra children were 1in
a separate category from the Brahmane-Vaisys, Brahmana-Sudra,
and Kshatrliya-Sudra chlldren. It was the opinion of both Georg
Buhler gnd G. M. Jha that the second half of Sutra 7 pertained
to what followed in Sutra 8.

The opinion of Bihler and Jones, regarding Sutra 6, was
that the sons were excluded from the caste of the father, but
were superior to the caste of the mother. The wording of G. M.
Jha ("equal™), at first glance, appeared to be contradlectory,
but in his commentary he stated that "this declaration of
tequality' implies that the sons are superlor to the mother,
but inferior to the father."? Thus, all three were in agree-
ment that the sons of Brahmana-Kshatriys, Kshatriys-Valsya, and
Vaisya-Sudra unions, having beernn from mothers one degree
lower than their husband, wers in an Intermediate status:
between the castes of the parents.

One more point must be made concerning Sutra 6. Jones

interpreted the phrase ",,,on wives of the next lower casteS.e.”

as, "ess0n women of the class next immediately below ther...”
{undeérlining not in the original). Jha added, In his comments,
"on wives of the next lower- 1.e., the caste immedlately lowexn'
Biihler was not as explicit on this point, but his interpret-
ation of Sutra 7 was in agreement with the others

67ha op. cit., pp. 261-262.
’?Jha: GE. cho’ P 261,

-
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as to the distinetlion made in Sutra 7 between the one, and
the more than ome, degree of difference mothers,

The objective of the above investigation has been to
show that a distinction was made between one degree snmuloma
and more than one degree anuloma unions, This distinction
had conslderable bearing on the case of the anantaras,

Mami,

X:14 % Those sons of the twice-born, begotten on wives of
‘the next lower castes, who have been enumerated in due
order, they call by the mame Anantaras (belonging to
‘'the next lower caste), on account ef the blemish (in-

herent) in their mothers.B

X214 '+ Those sons of the twlce-born, who are begotten on
womer: without mn interval (antera) between the classes
mentloned in order, the wise cell (Anantaras), giving
them a (distinet) name from the lower degree of their

mothers .9

X:14 -« The sons of twlce-born men from women of the next
lower caste, who have been enumerated in due order, are
called by the name of the lower caste, on account of
the taint attaching to their mothex’.lb

X:41 Six sons, begotten (by Aryans) on women of equal and
the next lower castes {Anantara), have the duties of
the twice-born men; but all those born in consequence
of a violation {of the law) are, as regards to their
duties, equal to Sudras.ll '

X:41 :8ix sons, {three) begotten on women of the same class,
and (three) on women of lower classes, must perform the
duties of twice-born men; but those, who are {(born in
an inverse order}), (and) called %ow«born, are equal, in
respect of duty, to mere Sudras, 2

8plihler, op. cit., pp. 404-405.
9Jones, ODs Clbt., Ds 342.
107ha, op. cif,, vol. V, p. 265.
1lpinler, op. cit., p. 412.
2Jones, ©D. cit., p. 346,

— ]
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Eﬁﬂmﬂ,
X:41 Six sons born of women of the same caste and of those

of the next lower castes partske of the character of
"twice~born"™ persons, But all those born of violation
have been declarad to be of the neature of Sudrag.t9

The wording of the first part of Sutre 14 was quite
similar to Sutra 6; it was evident that the two Sutras ref-
srred to the same group of sons. In Sutra 6, these sons were
declared to have had an Intermediate status between the castes
of the father and mother. S8Sir Williem Jones!'! Interpretatlion
of Sutra 14 was in agreement with the concensus Interpretation
of Sutra 6. However, the interpretations of Buhler and Jha
differed somewhat, having placed the sons in the caste of the
mother, vhere they recelved the sacraments according to the
law prescribed for the cnste of the mother.l4 3 possible
reconciliation to these differing Interpretations was found

in Sutra 41.

Sutra 41 referred to Sutra 14 directly, and to Sutra 6
as well. As was concluded from the examination of Sutras 6
and 7, the references to the "next lower" castes meant "irmed-
iately lower". Thus, the first part of Sutra 41 referred to

the six sons produced from equal, and one degree lower, mothers.

TABLE XXVI

Comparison of Buhler, Jha and Jones Translations
" goncerning the Anantaras

Male - Female Jones (a) puhier and Jha (b)
Brahmana  Brahmana  Brahmana Brahmana
Brahmana Xshatriya Intermedlate Kshatriya
Kshatriya Xshatriya EKshatriya Kshatriya
Eshatriya Vaisya Intermediste Vaisya

Vaisya Vaisya Valsya Vaisya

Vaisya Sudra Intermediate Sudra

(a) Caste of offspring according to the interpretation

of 3ir William Jones,
{(b) Caste of offspring according to the interpretation

of Ceorg Buhler and G. M. Jha.

153115.’ o.Et citc’vol- Y’ l}. 281‘
14.Bt'ihler, Ope cit,, pPp. 404-405; and Jha, op. cit., Vol.

———

Vs PPe 265=266.
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All three Interpretations of the first part of Suira 41
were In agreement as to the duties of these six sons: the
duties of "twice-born"™ men. Now, herein was a problem. If
the interpretation of Sir Willism Jones concerning Sutra 14
was correct, the three anantaras would have had an intermediats
status, and, thus, the product of a Vaisya male and a Sudra
female could have had the duties of the "twice-born®, without
having gone contrary to what had been stated iIn Sutras 6, 7,
and 41, But, irf the Buhleér and Jha interpretations were corr-
ect, there would have been the pecullar situation whereby a
Sudra would have had the duties of the "twice-born", There
Buhler let the matter stand, commenting in a footnote that
"Medhatithl adds, 'The mention of the Anantaras 1s intended
to include all Arulomas'™.ld However, this would have incl-
uded nine sons, 80 that all of the anulomas could not have been
included within the sense of Sutra 41, Jha commented that:

The term "mext lower caste" in the present text has
been added only for the purpose of indicating that
what 1s sald here applies to the sons of the "natural
order" only. So that the son born %o the Brahmana
from a Valsyas woman, who 1s one step removed from the
tnext lower caste", also becomes Ineluded.l®

This treatment avoided the problem of a Sudra having
the dutles of the "twice-born", but went contrary to the
explicit statements regarding "next lower caste" in Sutras
6, 7, and 14, TUnder Jha's interpretation, the "slx sons"
would have been as follows:

Male Pemale 0ffspring

Brahmana  Brghmana  Brahmana
Brahmana  Kshatriya Kshatriya

Brahmana  Vaisya Vaisya
Eshatriya Kshatriya Xshatriya
Kshatriya Valsya Valsya
Vaisya Vaisya Vaisya

Thus, Jha replaced the son of a Valsya male and a Sudra
female, which was the product of a one degree separation, with

15puhler, op. cit., p. 412,
16&&, CDe clttg VOl. v, Pe 282,
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the son of a Brahmana male and a Valsya female, the product
of a two degree separation. In effect, then, Jha rust have
elther: (1) repudliated the concensus interpretation of Sutra
6 (that "next lower” meant "immedlately next lower"), an
interpretation to which he was In agreement, or (2) repudiated
his exception, the Arbashtha, or (3) sgreed to Sir Willism
Jones! Interpretation that the three anantaras had an inter-
mediaste status. The choice of the thiIrd alternative would

have resulted in the following situation:

Male Female Offaprins

Brahmana  Kshatriya Intermediate: having had dutles
of the "twice-born"; similar to

Kshatriys Valsya their fathers, but blamed on
aceount of the fault inherent in
Vaisya Sudra their mothers; excluded fronm

their fatherts caste.

For the same reason, ,'S{ihler's interpretation of Sutra 14
{"belonging to the next lower caste") would have had to be
gqualified in the above manner,

The "intermediate" interpretation placed Sutras 6, 7, 14,
and 41 in congruence wlth one another. The "belonging to the
next lower caste" interpretation placed Sutra 14 in contra-
diectlon to Sutras 6, 7, and 41; its chiel advantage was in
keeping the sons with duties of the "twice-born" within the
1imits of having been products of the "twice~born" castes only.
That the "intermediate" interpretation was the more deslrable
one wag indicated further in Sutra 13; the Ambashtha, which
was the product of a Brahmana male and a Valsya female, was
given the same position as the Sudra-mothered Ugra and the

Era‘tiloma Kshattrl and Valdeheka.
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